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may call exclusivism’, relates salvation/liberation

exclusively to one particular tradition, so that it is an
article of faith that salvation is restricted to this one
group, the rest of mankind being either left. out of account
or explicitly excluded from the sphere of salvation. the

most emphatic and influential expression of such a faith
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occurred in the Catholic dogma Extra ecclesiam nulla salus

(out,side the Church, no salvation)."
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Guestion of the gelation bet :-mﬂjrnﬁillberlatlon and

the cumuldfive re Hgio pest be called

pluralism. As a Chrﬁstlan p051t1on this can be seen as an
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frankly acknowledge that there is a plurality of saving
human responses to the ultimate divine Reality? Pluralisnm,
then,is the view that the transformation of human existence
from self-centredness to Redlity-centredness is taking
place in different ways within the contexts of all the

great religious traditions. There is not merely one way
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but a plurality of ways of salvation or liberlation. In
Christian theological term, there is a plurality of divine
revealations,making possible a plurality of forms of saving

human response."
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®Ibid., p. 29. "He shows first that the presently
dominant conceptuality has a history thar can be traced
back to the European Renaissance.It was then that the
different streams of religious life began to be reified in

Western thought as solid structures called Christianity,
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But an alternatlve perceptlon can divine the scene

Judaism,

differently. It sees something of vital religious
significance taking different forms all over the world
within the contexts of the different historical traditions.
This ‘something of vital religious significance’ Cantwell |

Smith calls faith. I would agree with some of this critics
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that this is not tke ideal word for it for faith is a term
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family of tr&hltlons and which has,_as his own historical
ronoss AEFNAEN TRHU WA PR AR oo, 3
I take ;k that he uses the term to refer to the spiritual
state, or existential condition, constitued by a person’s
present response to the ultimate divine Reality.This ranges
from the negative response of a self-enclosed consciousness
which is blind to the divine presence, whether beyond us or

in the depths of our own being, to a positive openness to
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the Divine which gradually transforms us and which is

called salvation or liberation or enlightenment. This
transformation is essentially the same within which it
occurs: I would define it formally as the transformation
of human existence from self-centredness to Reality-

centredness."
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tradition is conscif “"_ : éalit.y exceeds the
reach of our earthl ¢l a . ht. It cannot be
encompassed in human ‘_____’,_'"' It lis ‘infinite ,eternal,
limitlessly rich npyoxl...:g;o'ﬁ_pe?# . finite conceiving or
&xperiencing.LeW=us thon both avoid the ticular names

used within the pzﬂ;‘t n%yet use a ternm

which is consonant 'w ith the ia1 of each of them Ultimate

Reality,or tﬂ u%]J Qm%}xﬂ@wﬂ qﬂﬁnctlon that is

to be found 1n different ferms and with different emphases
within a&ﬁg alﬁ neimilmﬂgm tEl.ls:]latﬂn between
the Realqan sich (ir him/her/itself)and the Real as humanly
experienced and thought.In Christian terms this is the
distinction between God in God*s infinite and eternal
self-existent being, ‘prior*to and independent of creation,
God as related to and known by us as creatcr redeemer and

sanctifier."
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