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A Historical Survey of the Problem

%,1 Plato's view of literatwre and truth.

/ ins1lel with his philosophical
Jenr:,r of the world of Ideas

flato's Theory of Ideas -

Plato's names clways ang
theory of the world of Vorrs
is the fundamental stone
de Tt can well stand on

is one of the pgreatest oo

its own feet."1 Whitchse Western philusaﬁhy
consists of footnotes tg .'.*"'-,_‘; of the third world

which exists independent : ohysical wurlﬂ.ﬁ.z

Plato's third world, or ti something divina,3
unchanging and thus may be @ "'t""’.',“'i"',-_; e Tpal than the physical or
mental worlds. In a sense it "*-'“"-?:?'{2‘@ ed the world of Divinity.
Plato's realism adni{s4sUcnuE ufnot be empirically
perceived through the '5":_: - -,'-' ’ ed by the word

goul®, That is - besT os the world the nrlane i~ sarth, to put it simply,

I-"latu envisages tﬁﬂtﬂ?w mwﬂbﬂ Tlﬂ.. Oor, at least,
LARAAING UAURLAN AN o s

[Lund:m' Columbia University Pross, 151?0] s Pe 190.

2Rarl Popnor, Ihi&., p. 122.

31bide, De 122.
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Plato sees that a man has a soul. This might be understocd as what
pertaining to the theological reala of nature or reality., Whether
Plato's world of Ideas is identical with thc possible world offered by

most religions or not is a natter aextending beyond the scope of the

thesis. Only a brief, basic accougpjof his doctrine is neceded for an

understanding of why he banig

Bertranc Russell y of Ideas is "'partly

logical, and partly metal part has to do with the

meaning of general wordsg
Mg such as 'cat', and

it if the word 'cat!
not this or that cat,

Language cannot got
such words are cviden
means anything, it
but some kind of unijy

And the idea 'cat!' has no pu,éiéaggg‘ e time; it is not born

e A, :
with any particular o&f 2 1% aid her, It is cternales

Russell then explicafifd = Ir‘

| it

And according to "i mataphysical part of f4e doctrine, the word

teot' mcans sr+~if doal cat, ghe ci.t!, crealed by fod, and

wniques, uﬂ’ﬂ ﬂ%ﬂ %ﬁﬂﬁ]zﬂ‘ﬁ the cat, but

more or lcas nerfectly; 1t is only owing teo this imperfection

s mwmm "‘ﬁﬂﬂ‘l’é’ﬁ”‘“’“’

-

Ll'Bert:-ns'u:u:‘; Russell, History of Western Fhilosophy, [Londnn:

Unwin Paperbacks, 1930] ; D 137a

r51hid-:| Pi‘ 13?‘
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Thus conceiving, Russecll pointed that "'Plato's philozophy rests on the
distinction between reality and a::-;eara.nce."ﬁ Hence, it might be
concluded that, for Ruscell, 'the idea cat' belongs to tho logical
world, and 'the unique cat' nertains to the real or metaphysical world:
while '"a natural cat' is mcroly an appcarance perceivable through the

five senses. According to thie notion, therc sceu to be thrce related

worlds cxisting npuni‘a.pnausl* = a universe of mutuality.

Flato accepis the 0% s or at lerast the idea or

concept 'god'. Tor Fla dge must be of the

world of Ideas, or of wia that world. Plate's

s, on the one hand,

'7

and Ideas or Forms whi o pey [ -1 pn the other.”

f'theory is based on the Cj

Apprehension is possib the raw materials or

the sense-data to the idétsgor ¢ ird world; and hence the

l' = =
explanations. '"The only ﬁf—}"- pisteme is thus a knowledge,

e o sont ~ of an Mintelligible

not of the world, bu ‘l-
8

et

realn® of pure Torms OF L 2 [n&tural] world."

Ar%, in Plato's '*! ':r:i.ew, ic cssentially ifftation. In the third

and the teanth ho iw latu refers to poets

and painters as Egora ﬁgf?] ﬁﬁﬂ caorncd with

building a aﬁﬁa,ﬁm ﬁ ough. The
gﬁj m F@r at is imitated

artists who Qo not have any capa

is good or bad io regarded by him as an irresponsible and therefore

8 bid., pe 135.

?John H. Randall, Ibid., p. 190.

°Ihid., p. 190.
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dangerous sort of person in a community where everything is to promote
the growth of the citizens in virtu:: Tor lato, confusion in the class
positions or in kinéd entails coafusion in the state which is not desir=-
able, Confusion is not a good thing even though it wight have a place
in the world of Ideas. In the arca of art, ‘the =zimple style alone is to
be admitted in the State; thc attractions of the mixed style are

d.#7 Tn book thres, The

acknowledged, but it appears SesBol

Republic, Plato had SocrelgaH gtatement against the

pantomimic as folluws‘/ ‘
And therefore whel of /47 Ynks \;; mic gentlemen, who are

so clever that theoyt : \
proposal to exhibit £ fpr77 _Lﬁ;‘gbkmru will fall down and
worship him as a sweej beings but we must
also inform him thai®]
to exist; the law will]

him with myrrh, and setfe

as he are not permitted
so when we have anointed
upon his head, we shall
mean to ecmploy for our souls'
ory-teller, who will

11 follow those models .

health the roughexr,s

imitate the style “1

which we prcscribe-b
10

education of our

soldiers.

BEpE ﬁ%ﬁﬁﬁﬁﬂ‘ﬂﬂ“ﬁf”fﬂ‘f s

But here Plato iz $bt concernzd much with truth or falslty of the

logical senﬁ,ﬁ%bﬁ)ﬂiﬁﬂ”ﬁ ﬂ[oaﬂﬂoﬂmra E]a Win which

human naturn s not twofold or manifold." The artists in such a state,

9P].a.tn, The Republic, translated by Benjamin Jowett, [Hew York:

pAsrmont; 1968 |, pe 115.

101p58., ps 115.

11Ihid-‘ De 115.
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in Plato's view, have to follow what the "true philoauphars“(} this
means "thosc who ares loverzs of the vision of truth“"IE -) prascribe
for them to co. Plato nakes & distinction betwoen “sight-loving"
and Yart-loving." The former periains to the practical class

13

whose mind is Yincapable of seeing or loving absolute beauty.

‘grue philosophers’ who logically

And the latiter portains to thg

scem to desceorve a pusit}¥ gority of truth. ience,

& " !,f
o,é lovers of the vision

of truth®, whose mif@E ek And *?E:;;- the trait of "sight-

the acceptable artists)

loving? to a statc wiyg Edd 23 R igceing or loving
absolute beauty.” I o DI %Nk;n Plato's sense is then

parsllel with ‘abdt '.pears clecar here that

for Plato truth is®Eo The artists must

¥ibed by '""true

1

philosophers® a s And Plato seems to

mean by ''beauty" mls 4 fax ¢ beauty is transe

frtkuc philosophers®

cendental, conceilyfl

It might then be nuti-::or-fﬂata‘s point of

R NI . e
M_@‘w’fﬁ“ﬁﬂimﬁw K ﬂnmﬂy putting

Adeimant@s, preach that haviag organ

Y21pid., p. 222.

131hid-1 Pe 223,

Wrpia., p. 222.



the right man in the ripght place, the State must educate her
c¢itizens, programming or making them progress in the controlled
direction. And the education has two divisions! Ygymnatic for
.the body, and nmusic for the soul.¥ I'ollowing below is the

dialogue between Socrates and Adeinantus conceraing litcrature.

Shall we bogzin cducati

¥ith music, and go on to
cymnastic afhoz
By all means,

Ana when you cjieeds  inelude litcrature

or not,
I do. N
And literat gl gl AL o8 M\ tote Wi ralce?
Yaa-qﬁ | o
And Socrates concluded ‘:ﬁ;. ¢ hxa of fiction or the
poets were not telligf -f,‘f r, ™ ®hew must be considercd as

committing a fault - | ng a lie, and, what is -

16

more , [ is that they arey tclling] a bad lie."

HoWeVeT B ettt '8 application of
\ V-" l\ ‘

the term 'true! o}r' At Weast two senses of
i

AP

the meaning of the pogm employed &:J-avalently in The Republic.

e snse -G HHRTHBAR T i o

be termed as a logical trutf. The ut or is the hcritativa, or
e LY DTN DI B i s
is most nrevalant may be tormed the metaphysical truth, which has

been briefly mentionad above.

- T

AL ey ?..'#".?I

1 Elhid- t Pl 39 -
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And when a writer is found to have committed the alter-
native to the correcspondence truth, he is also guilty of
committing the alternative to the metaphysical truth. Homer and
Hesiod and their tales are taken to illustrate Plato's thought
or philosophy. To Flato, part of Homer and Hesiod's mythology

or enics is a lie, and even a bad lie. IFor Plato, in the name

hglusion that "the good is

not the cause of all i ' , W¥ _-cod only."! And:

Then God, if

as the many as

ol T uthor of all things,
\\EQE;:5‘~ of a few things only,
and not of mos ‘ _ For few are the
evils, and the good

evils the causes

ﬁl.1?

iz to be attr

arc to be sO

And then Plato emplafs '~ioy\' »d is good and the

author of nocd alone" a8 pestulate by which the

rejection of pardf, of s tales is articulated.

For any statement™E 41" natures of the

S

gods or Cod will el con oy or‘;;gonﬂa to what really
is the case. That Fgex by the pogpulate, these statements of
Homer and Hrﬂ uﬂgmﬂniw ﬂ:ﬂﬂﬁewen. and of the

glots ﬁ ﬁhtings of the péds againsis, one anothag,' must be
Lo

TANIH RN Y® oo o

19

held

the guoﬂ, and the good is holy but tguarrelling is unholy.'

71v4d., pe 91s

18 r15ds, pe 90,

191pid., pe 90.
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Since it is false, it is metaphysically a lie. And since poetry

20 and since

or literature is always ‘charming? and “attgpactive!
then 'she! may be powerful in spoiling the minds of the young
men, the false stotement must b» regarded as "a bad lic," That

is - "poetry being such as we have described is not to be

regarded scriously as at o [matnﬁhyslcall truth.“21
And this means, dﬁcsivad or
persuaded to helicve folae¥y, fmarieead s deprived of truth
against thoir vill A Aok N »V‘[thn liea] are
storics not to be gibcalaffin ol e %% And "even if they
_Ltha ugly, evil degls @7 1”; ;fm Ihx'. N identally] true,
[the doings] ought 1 ) atly told to young
and thoughtless peroghe ;éij-né 1€ gy had better be buried

of [pr accidental fact] is

—AugIngnineInT
aﬁﬁa%ﬁmumwmaﬂ

Ihlﬂ', Ts -

Ezlbi&., Pe 1330

251pid., pe 89.

!
2t bide, Do 89

22Tbide, Do 93



It might be inferred from the Republic that Plato
discerns reality as comprises twe natures: ged 2272 bad, or the
good and the cvil, or beauty and ugliness, or sary, white and
black. And since man lives in the midst of these alternative
natures, and if his soul (*whnse image is "like the composite

creations of ancient mytholog such as Chimera or Scylla or

26

Ihath black and whiteg Bels:nid € Sainto onef! is not

fostercd by the mi dealisticly desirable,

he is susceptibls sevil. Flateo cote-

gerizes the human p 588 or natvures, and

sees that each hag R.ghilﬂﬁﬂphcrs seem to
»

have the position gl akcfore, they should be

responsible in telli B¢ sood or the beauty is.

Concerncd with the os ah,gggggggé  M8althy perfoct State, the
true philoscophers or ths ﬂ%ngh:i g _introduces the idea

known as 'philo é 2. “"‘"‘—'ﬁf"—'—"}F ke the steersman,

guiding and contrdiflin BTfdgion or absolute
' e |

beauty or, in Platoiﬁ jord, %o th truth, What can be learned

e o e B IR TR o

tell the children the authogiscd ones nlji“

amaﬂﬂimum'mmaﬂ

1854, p. 371,

271hid., . 08
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Plate's conception or his discernment of reality and
his prescriptive principle of statc administration obviously
implies that Plato envisages that there nre two kinds of education,
This conception of cducation can also be found in Sunthorn Phu's
Phra Abhai Mani: that is - "the education which gets one through

and the education which does not get one thrnugh".EB And this

conception of reality and edugdifiop somchow reveals or reflects

t knowledge is.
at o ucht that which will
/ \\\ same nature as that of

and useful; the othergf=ffr ’{“~ﬁ ; A question as

’\\\ 'pure knowledge'"

4

Plato's conception of
Metaphorically speakingyet

come to be termed as

the mushroom, There = sm: one is catable

to Mwhat is the relevyF
may perhaps rest on “hr tion of the relation
betweetthe individua dg t involves subjectivity,
An individual may prefer domt gHer than cternity or immortality,
However, according® §afrates preaches

that it is wrong T maiity 7o S vish contn or,

it r|
particularly, to cuj[it suicide. The nnswar‘Js to why it is guilty

z:":::::;:“;ﬁm‘miﬂmﬁ? i
ot ”W"T*aﬂmzu URIINYIRY

dgically, here Platc is consistent in his view, for

Bocretes preaches that : "There is a doctrine whispered in

secret that man is a prisoner who has no right to open the door

28y ontri Unavijani, "The World of Phra Abhai Maniit, in
Bangkok Post, [ Sunday, 1 July, 1984 ], Bangkok.
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and run awa:f.“zg Ho compares man to a cattle of the gods. This
is somewhat in accordance with the Christain belief, With the
vision of man thus conceived, Plato is warranted logically when
he concludes that what is desirablc knowlcdge must be ussful.
Plato preaches about the immortality of the soul, therefore, man

should head towards immortality. At any rate, a question might

be raised as .to whot is poahs cducation vhich gets one

throught! or fthrough 4 "'::-'- > pet?? Deductibly, an

auster christian @ imprisonment.” And as

, .
for Plato, it is ol \}" “‘“‘fh- be that the indivi-

\\‘:\\ x\\
- ] perfection, or

tmeuch ignorance! and
g NN
W

‘dealyvision which can be

dual should be cds
that the life of
absolute beauty or

seen or rocognized guch the capacity of

reasoning and the in '
Plato's #i{he wERT of7 t sense is understandable

or conceiveble Wiy OF 7 .:..! of, a fow modifiers.

It is not logical ;l ruth. It gt rlato ems to be pointing

to is somcho; ﬂ le with a @duster of these adjectives:
ethical, mmﬂu m ﬂlﬂjﬂﬂﬂﬁﬁl metaphysical,
prese my idealiSkic. moof of its
'mlidiqmami ilﬁ q;mﬂqﬁﬂiﬁﬂ.iun or

realization. Thie prima facic sceens dogmatic or arbitrary; but

EgBar’urnnd Russell, History of Western Philosophy,

[Lc-m‘,‘-.c:m Unwin Paperbacks, 1980 ] , p. 140,

T\AB\A



to say it is not true is equally a paradox, since Plato calls
such quality or the ideal vision conceivableo in the human mind
"the truth¥., And it is clear that the truth here is not the
alternative to falsitwy; but the oppoeite to 'the lie!'.

Concerned with the problem of truth and knowledge, Plato

introduces the term 'the idea of good'. According te Plato,

the sun. "The sun is_ge¥® gty Jut the alied of sight who is
he author of

science and truth, ay \.“a-eauty."ﬁ1 And,

1

o\

in the similar manncrfis 8¢ of generation, the

idea of good or ''the gghdn&y he— d QE\TE not only the author

of knowledme to all thir heir being and essence,

and yet the good is not CEHETS0, D excecds essence in

dignity and power };f st ouetedhdiow is Socrates!

I'! ‘

intreoduction and exhlde Slaucon:

AU INENTNEINT
ARIANTAUNNIING 1A Y

3P1ato, The Republic, Ibid., p. 26k,

3 Ibide, p. 265.

32Ibid-’ Phs 2‘55 - 256-
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Now, that vhich imperts truth to the knowm and the power
of lknowing to the knower is what I would have you term the
idea of good, and this you will deem %o be the cause of
science, and of %ruth in so far as the latcr becomes the
subject of knowledge; beautiful, tou, as are both truth and
knowledge, you will be right in esteeming this other nature
as morce beautiful than either; and, as in the previous

instance, light and sizhgs 2 truly said to be like the

sun, anc yet not to GBS a ftfr-da in this other sphere,
scicnce and truth _iybertecnddie®®he lilce the rood, but
not the good; the-ewmessl. % p-uoﬁggi‘aoncur yat highar.33

This smomchow raven achicvement of

attaining to truth @& possiblce through

'the good.?! TFor t uth and knowledge.

Hence, truth, for Pl conclusion, the

relation of truth, ko e ?ﬁ ¢ oRd@thus conceived,

certainly a thoologian) t&8 to identify 'the good!

with God, or at least thefcoile ood' with the concept

'God.' And, -{Ea‘-ﬁa-——-:::-?:-i--—--—--‘ o apprchen the

orgiche quality of the

¥

(idealistic) truth m;

individual mind. An(} among those i‘hﬂ arc capable of ''seeing

s o Y 'mﬁm PR Goror

apprehanslun.

ammnimwﬂﬂmaﬂ

371bid., p. 265.

aklbid.,'p. 267.
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In truth, Plato does not deny the whole ort or the
artists =21l togethor. It is Plato’s belief that "litorature is
music for the soul.” Man can find truth in literature. And
1iterature can be cither truec or false. But sincc nature in
Plato's envisagement is both (and either ) white and black, and

gince human soul is susccptible Eo choosin;, the black course of
Il

b1 F.H

-L!¢¢;* -
- ‘m -

with the good, tlc e {qf‘ﬁﬁa?f T gherefore, in Plate's

development, the charmings » considered dangerous.

For the soul is fundomemies s (. somchow connected

view, the art or & o nurturc the evil

spirit should be BInj natic poct attempt

to visit the idcal®st Y, Wi a8 Aodi thlly cscorted to the
| | 36

border."? Plato fhtae writers of fiction,

for he recognizcs th ebor, and, on the ground

that the writers mustf t what is true and

tellablc is not harmd hat is - Plato banishes

only those whnm;w ;i or Wlying puetﬂ-"37

¥

AULINENINYINg
QRIANTUNMING1AY

35Iria Murdoch, The Fire and The sua, {foorﬂ: Oxford

University Press, 19?5] s Do e
36p1ato, The Ropublic., Ibid., . 0.

371pie., ». 96-
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48 a matter of fact, orts, particularly the ancient
arts, is closely connectod with rcligion. Art is always cmployed
to serve the purpose of relizgion. If nature is possibly black
or white, something like black religion must be undesirable to
Plato wiao cheraishes the truth of the immortality of the soul,.

Iris Murdoch, wiio calls Plato ‘the authoritarian moralisth, in

her boolt The Fire oud Theg gertation on why llato

banighed the artists . on art, writes:

Art is dangero & the spiritual and
subtly disguizas rtists play irres-
poneibly with if it must oxist,
should be critiggl Frteoddtq e internal, or external,
authority of #€ogfh i Jurlic At jﬂH represent or

Wwcomonic and fantastic

38

celabrate the g
and extreme; whay a’dgidr -3 b %0 cober and confined.

AN 2

Bvoatually, it can bel -jﬂﬂ‘fﬁﬁg “¥8to denics the artists

on the ground of his *""-ﬂ:%x o « Looked from thie

ground, art can ?"F peosoes wd CWSeLul’ TE b 3 batructive.'

Stephen D. Ross, T on ®f utility of art,

L

writes: ¥If art is Eu o means ua certain human ends, to be

SR TTTI TS CT S e

an aesthetic ”‘b;ect Tts vgdue lics 131 what it fiGﬂE not in what

o o ATAGA DI HAFIN Y T o

-

38Iris Murdoch, ¥he TFire and The Sun, [ﬂxfnrﬁ: Oxford

University Press, ﬂ??ﬂ]  Pe 05

395tephen David ans,_&uzgpury of Art, [Alhany: State

University of Hew Tork, 1982 ], e 30,



Plato dces not deny art in virtuc of its aestihetic nature, but
in respect to its practicality. For Tlato, art must not lie,

morally.

Actually, Flato doss not deny art totally. He even

enjoys the aesthetic nature of art. His own writing is in some

degree noctical. In trutig _E!Apf Zonies art it means also that
. \

he is manifesting hic o for Aers of art. He states
BRJC .

this attitude cloarly loea#ts Rcpubliew,book ten,

Hotwithstanddy syoeot friend and
sister arts of
title to exist

te recoive iz

only prove her
: ghall be delighted
ot her charms; but we
— Aﬂdl —

ay not on tha : :
may | \ x
And we may furific :_jﬁx o8 lLer dcfuonders who are
he¢ pormission to speak in
gy rot only that she is

human life, and

lovers of pootry
prose on her behalf:
pleasant but

we will f.*,: R e .*-:'i'

¥

ﬂumwﬂmwmm
ammﬂmumwmaa

II"C'T:‘laanﬁl:n:s, Tha Republic, Ibid., DP. 795,
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7«2 Aristotle's theory of art as Vimitationll.

According tec Aristetle, crt is imitation. Documentally,
Arigtotle was the first philosonher in tho western history of

ideas who mode an intensive, dircct study in aestheties. [His

living work on %hc suhjcct'ﬁ\~i; igo. In this work, he professes

at the outsct that he Halee of Toectry in itself and

of its vorious kinds™ tes Aristotle, "and
Tragedy, Coucty alEomit el NoiebRgry , and the music of
the flute znd of ti

their gencral conce

The ternm Mogtdh F usgit fetetle has a significance
different from the @ '”1 re¥arsy - gir Doavid Ross made a

study and concluded tIET M@ycd the term 'po?try' to

embrace the following diwmisfu
M : ‘

(mimes, Socratich: T,............,,.;..__.:..:_;:.;_;;,..,f:_-,. ‘instrumcntal music,

lyrics, tragody, aF © F' hese divisions are

W i

‘yerious lkinds' c*u@u¢ Arlstntlc terms ns 'voetry.'! The

wsercri 4 B HRFIY AfrGorse e o

literaturce, 1!?5»:11'1::; 1lye Apd the 'Lristﬁef-ll‘ul g s of; *

__ARé mnimumwmfm

Il'."4!"|.:c-if:;‘¢.::-1:1&,, Poctics, an abridged version in Interpreting

cing, prosc-imitation

Literature, edited by K.L. Imiclkerbocker and . Willerd Reninger,

[ New York: Holt, Rinehart anc Winston, 19?9] . Pa 6806
h2gs» Davia Rose, Aristotle, London: Methen, 1966

Pe 277
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literaturc is far diffcrent from thet of the modern day. This
is a matter of historical consciousncss and mentality. For
Aristotle, "what distinguishes poztry from prose is not metre
but its being an ‘imiﬁation'."hﬁ Then it follows that poets are
imitators. Aund that those who write in 'hlask verse'! arce poets

if their writings are imitation®. However, for Aristotle,

whether or not literaturc i » than 'poctry' is unclear.

It is certain only tha;~?35' gt try' what the modern men

may conccive of as Wu‘;;;;lliteraristﬂ are those

who 'imitatc! somectlad gy, the imitations.

S0, an ung la means by
timitation' or 'migfsif ] =4 : 8% understanding of
his @iew of literayfrof 30y @ik atove that Aristotle
asserts that all s2¢ Modes of imitation®, .
these modes of imitatd Sfic another in three
raspeéts - the medium jo_manner or mode of
imitaticn, ‘;fm'-"'_"'"__lfj' iithe imitation
is produced by rhjffam,™ nomgy g gither singly or

¥

combined.” h5 hrlb*iﬁas thnarizes o cxplain the phenomenon of

ﬂUEl'WIEWIﬁWEI’]ﬂ‘ﬁ
V| mmmumwmaﬂ

Ibicey De
Aristotle, Poctics, Ibid.y T 680.
%51pid., p. 680.

¢na to why 'blanlk verse' is occepted as poetry (wmich
is a question raised in Thai literary circle) , this may be

answered by tracing back to Aristotle's thoory of poetiry.
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poetry that it springs from two causes, each of them lying deep

in man's naturc.

"Pirst, the iastinet of imitation is implanted in man from
childncod, one differcnce between him and other animals
being that he is the most imitative of living creature, and
through imitatica learns his carlicst lessons; and no less
universal is'the nla aBUTG, i\ in things imitated. === Imi-

W\

tation, thecn, is one j I!)f ur nature. lext, there is

the instinct for "W netrces beiag manifestly

sections of rhythm starting with this

natural gift de s?céial aptitudes,
till their rude to Poectry."

. . f N .
Evidently, Aristotlc 4 fgirin of poetry is what

we conceive of as g Ufdcr discussion, he

never explains what & to be the last

resort. He tells A finde of artistic

instinct: the instinct to  éver will zive him pleasure

in doing so; and e acrefore, to draw a
conclusion, Arist@l E¥ikiplies that nature

is purposive: that| v*-‘a artiotre necinet :Q a 'natural gift! which
is meant for uéj mon UUnlich_ nis master Plato,
Aristotle Gncﬂﬁ ﬁ%ﬂﬂi&ﬂﬂcﬂﬂim of nature, but
e e A TR

131'[1..

l+EIhirl., »p. 600 - 681,
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According %o Ress, Aristotle does not tell what imita-
tion is. Ané tais is the question to be answered in order that
one can understand his theory of acsthetics, BSince "what
distinguiches poetry from proce is not metre but its being an
timitation!', M Ross then noted that ifictitious sketches of

character and manncrs like the nimes are voeciry though they are

unmetrical, and Fupodocles . poct thouzh he writes in

L 5
metre.’ 7 hnd apparc «pun that Aristotle

teruture', then it
Bliis an instance of "nrose’

is not 'literaturg Wundor the term 'litera-

turec'.must bo an xaat must be roticed that

tprose! is not tho oo ye of fverse's. Clearly,

prose means, at lecagl, \‘ \ imitation. Whether or

not 'verse' is identige or 'literature' is unclearg

And if 'verse'! is identd otry', then 'verse' is

ifitakdyl, tad PoSEichatons cal aitor ;"ﬁrm of 'prose'.
A Y
And that if the rirn E8oth verse and prose,

¥

ﬂm‘ﬂ EWI?W g1n79

i¥ pavid Ross, Ib1d., Pe

q mam@wmmg Y e msostos

(493 - #35 3.0.) as "a key-figurc in the devolopment of Greek

philosophy before aocrates.’t il was a statesman, philosopher

and mystic." Heo coriposed o few works in philosophy, 'of which

too little survived." Onc of his interecst is rhetoric, 'Aris-

totle had a high regard for him as & thinker, and Lucretius saw

n him a foreorunner as & seientific poet.®
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then it means litorature covers both work which is imitation
and that wihich is not imitation. Iowever, nlthoush it is not
stated oxactly, Aristetle seems to mean by the word 'poetry!
"Titorature'. There are poeod poctry and hed peetry. Homer, for
example, is a ;oo0d jpoot, contrarily teo taat of Plate's vievw.

For Aristotle's outloolk is acsthetical, as Plato’s is practiecal

end idealistic. A ony raof wtotle, the criterian of

what is poetry is imita SeH

In hie stud; stotle takes over

the word imitetion oalfC el -4 3 B stock=in-trade of

A

liteyvary criticism® I is the imitation

of sensible things Tever level of

reality. The artis WiWldircctly; he imitates

sensible things, vhig hadows of reality.

mArigtotle does not e ; this view, but he

supplies materialg for at ;rt imitates is

'charactors and ;;:________________‘ = |;'iﬁ sensible world,
but the world of maif’s MA1me ¥ thgjpoetic divisions,

the most frequently €xmpscd in Poggics is ¥ragedy. And the

wost. sporsacll W ) RN 15

structure of tha jncidents. @1for Uragedy’, writomdristotle,

1ia o Bebk BN NT L EY URNQBENE Bse, e

life cnnslata in action, and its end is a mode of action, not a

LI-Brb‘ili- g Pe 2?31
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quality.“#g Thus, what Aristotle means by imitation is not the
ropresentation of the particular thing or the individual or the
characier: choracher comes in an subsidiary to the actions.®
Wow if we take actions ae the forms or the represcntations of
ideas, thea the dramatic action is the imita®ion of ideas which

arc not particular things. Hence, it may be concluded that

Wpoetry does not ain ot ropnoRldEs pn individual thing, but at

ruth. u?0

giving a now enboedimon

However, this S seere smack highly of

determiniem (sinc rsal io necessary)

by which ths woréd 3 ventional meaning.

Since the action of is also deotermined,

he can not be said i ively and actively

at all, Thiz view oSojE of art seem to be the

fruit of passive activitid 4?52. Wilke saying‘nrt is an

activity done throuzh 55 of passivity" which

1" ‘

art. Tiius, =2rt wi'ﬁ‘ s Ang 'active'! magnifi-

imPliGE tha-’c o n-Ilhé;ili—i;;—’_;;:;:—.;’vzx;-—-;.l-._.-,: Fr“duﬂﬂ‘ 'ifﬂrk of

W ¥

cence, Curt John huinsao, nDthlﬂE}.ﬂlE problem, noted:

ﬂ‘LlEl’JVIEWlﬁWEJ’]ﬂ‘i
ﬂWlﬁNﬂiﬂJNWl")ﬂEﬂﬁﬂ

ngﬂﬁﬁnﬂm, Poefics . 1bid., P. 652 ,,

‘EB -
51: Da\‘l.& Rﬂﬂa‘ 1h1d'| P. 3?11.
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'
The tern 'mimetic impulse! ! he Timdtative instinct! =
according to the text qunt@d in this ﬁhDElQJ is thon
rather ambipuous. It may be said, however, that in its
rather vague commoner acccptonce, the 'tendency to imitate!
is a primarily massive sort of thias, vhereas in art the

active, originative aspect is ﬂreainenﬁ.51

The problem, however, is duc to how one understaunds the concept

'mimesis', or exactly staigd otelecan nimesis'!. The

question will be diocug 3 fie scction.

And yet the ecn o subtler problem

a5 to what is o unig Whaoi tho whole context

of human action Lig ths possibility of

the individuals bed YEcs of action.

Against this claim, a cption ag "Iz it

b

\
necessary thot for .R_ fR11ls in the same case

ag Oedipus, after leanx) will blind and exile

himself - or say, punishIRZmEslie] can imagine convincingly
an Oedipus marryvs :a‘faating another

sphinx, In the prﬁ;u mMre is no uwniversal

L i

law which forbids thét one can not imaflne such a thing, or

B L KL Ask AL AL A,

From vhat hist ry has racardﬁd, the twa al+vrnat1vcs are both

rooeoi® F6 AT HRAINE G = <

devilish crlmc will punish himself, or that "he' or that

fignother man® will not punish hiuself.

51Gurt John Ducasse, The Ihilosophy of Art, [Naw York:

Dover Publications, 1966] Ppe 75 = 77.
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For the sake of z clearer understonding, this may be
expressed in the langunge of the logical symbol, to overcome
the vaguenecss of thce ordinary natural language. Given that G __
means ___ finds himself guilty, uaxzd that P __ means  will
punish himself, from the statement above we have to nmake a
distinction betweeon (x3(G: = Px) and (x) Gt~ Px. Warat is

claimed az the 'state~of=-affair! recougnized in history is: The

two alteratives are both poeE i Fhat is: the statemont
3 \ , o

above might be iatoerpr
(x) (Gx > Px)

iHowever, the g
the proposition (Gx gf ol &L ' 3= | Wiotorically, what
does it mean to saf tifft M Soerh ¢ ok bad nle the hemlock
might not have drua £ : Lot the poison was

hemlock and no doubt £o tha froctual, perceptible
or empirical kn-:mledga e £ this. An@ historians can

not agree with such 3 ly knows nothing

.’

at all but Tor thd 45 BY4 ot the prosent

moment' which is ertna cED doubuzile a‘-.‘s nointed by
skeptics Ejﬁ cd ag t8de locically and fagfually
is that (if) au ﬁﬂnimﬂflﬂi and 'he'
(the i oq: “ 5@ c Mt drink' it.
"‘namgm imﬂ )1 ﬂﬂjt re ‘gga

possibility that Socrates may not drink it .7 It will makes
sense only in the case if ~ historian will put into his account
some kind of statements like: "I it had been for the Sophists

('another man' or indeed, 'another category' of man) they would

-
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not have drunk the poison as what Socrates @id.” This illus-
tration points out that, assumably, tho difficulty lies in

'a reality! or in "ihc povertvy' that both history and logic can
not afford te distinguish or to toll whother it ig 'he' op
'another man' who will not punish hiuself. Therefore, conven-—

tionally, the statement in question is always understood in the

following manncr:

But since Aristotle uaiversal; hence,

Aristotle nay be =E > to commit an act of
conversion, for i alternative will be

converted _h*thc

(x) (Gx =# o y) (Gy.~ Py)

which dewmands for the g HFE;“éi metaphysical mystery of

the y entry or existence. ﬁvf éhy causcg mipery and mliena-

tion.

, | ~d
If ﬂristaf;}‘u ime Case manifests the

¥ L

wiversal truth is r nt thor ¥ 15 gose forcipa entity or agent

outside or n:ﬂ Hlﬁ’a % Hfﬂcﬁw H’v}sﬂﬁ Or, that some

peonle who, af r finding thigselves aad ilty, do noj punish
oo QA AEATARH WV T B
will hpva to encounter the difficulty of the question as to what
he means by the word ‘universe," JApparsntly, his assertion
seens to be normativce rather then descriptive. His truth is in
the category of truth by definition rather than truth about the
natural world. It is tantamouat to paying "If an Oedipus is a

good man, he will punish hirself, and if he does not punish
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himself, he is not a good man," However, philosophers at the
present can not tell that Aristotle is richt or wrong. The
cace of normative truth and cescriptive truth is a very subtle

problem in human lmowladge.

In truth, Arigtotle hinself ic awars of the problem.

In chapter nine of the Foclic nokes a famous distinction

betweoen the Tunction of of the higtorian,

Aristotle writes thud

esslt i not ralote what has

happened, but nosaible according

e

to tis lay of j ‘“he poet and the

historian diffgg = , '"x- ox i; prose. The
work of Horodou : e, and it would
s8till) be n snCg ¢ no lass than
without it. nt one relatez vhat

has haprened, the pen, Joetry, therefore,

iz a pore hilomophi thins than history: for

nociry tonds 4 history the particular,
By tha uvaivey certain tyne will

k' : ] '
s cccapice COTGE e lay of probability

B it is vnle Universaly@y ot which »octry

2

ains in tlo nand ghe sttochogyo tho Doersonefei.” saa

s e FHUIVENINEING.. .
AL ;

(0 g A S s T
by which ong can niferstanc Arigtotlae's draneiic, universal truth

or noecesgily;

probabj

miverss

is that onc nur: racoznize Aristotle's coacept of aan. Llthough

o e e e

e . a = £
52.1:'5.3’::::‘2‘.1&:-, Footicu, Ibid., 2. 2u2.
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¥

Aristotle does noi spoak of a partiaular; iﬁ&ividual man, he
speaks of certain, individual types of son: 3y universal I
mean how a zerson of & certain type will on occasion speak or

act, according to tho law of probability or necessity.% One has

to recognize the dictinction batween ginzularity and individuality,

Therefore, tc understand \niBERRd b virtus of the crubolice

legiec depictod above, W T ¥ » denotation of class

——

in our reforence o1 YRR N -.’:~ e an illustration, given

. T gl y :
that A _ nocana i Ly al 1o which has the

- s

Socratie nnirit, AvidFodl, - | atic, univarsal
truth nust b underglbg \ W o Pi))  which
reads For any nemnbodl ol T, M MNGich has tha Soeratic

spirit if he Ffinds hi sunish himselign

Interprctation of

43 i
20T il 8o ..L‘

Aristctle's asseriion whiie ga the significance

of the 'occosion S gf-c sonchow

Ve,

guides o1 moulds mgd'™ _means  is ia

the Oedipus eonditi d'}‘, then, -Arid 5Lc.lr ‘s version may be written

- o0 oo YHANUNINGART

() Do), S, (o 53

Tgm mnmum'mmia

concerning tin course of life which conaists in rctions) for
any member of the class of mnn wideh hag the Soeratic spirit
wvho £211s fa the Qedipus condifioa, if ¢ finds nimself gnilty
(of such a devilish crime), b will punish himself (in 3uch a

painful, tragic wey)®
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vYWith this more wrocisc assertatioc., we can rule out the
historical clain of the alternctive possibility. In another
word, Aristotle will say that the imagined mun who does not
punieh himself does nol beslens Lo the class of Ocdipus. The

pivotal concept which ie the key to the solution of this problem

is the theory of man, whickiy For, Ariciotle does not labour

to explain.

coneerning tho proolei 4770 L RN R SRc 1 owlcd o, is that the
noetic truth is ngj a8 the materialisticly
historical truti, pnecept of poetic truth
to actiono rothcer Gf acterg. Aristotle
argucs that the coun tag choracteristic of
universality: it flow§ he low of probebility ox
sradictables Truth in
spiritunlity
vanifestn its 531’%'h @f actor! through

the body-porson'sz Mc’raﬂn. dor mt inctance, wo can judge a man

ﬂﬁvtuﬂ of his

overt acti icneYW we contt Ju;' o sunirit Lx.“l badnceor I:"-I‘ noodnocss by

- QRABSNT AT RIRY- -

but by r lv i on o by virtue of Lis aclions, provided that he

in Tternms of

acts honently or freely or oul of his 'truc character', fThe

wor® 'character' amcens o belens to the izcaln of epirituality

rather than thnt of uhysicalify or objcetivity. In Buddhism and

in Hincduaism oction is 'karmoa'.
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Consequently, Aristotolian poeatic, wniversal truth may
be in the ocame fanily with the Caristain .s';jiritual truth and
Buddiistic noble truth as well én.a with the Divine truth in
Hinduism. Tt aspears ¢learly heore that the congideration of
truth in poetry, or say, in literaturc gives rise to the recog-

nition of the connuctica betw art aand religion. This somehow

confirms the claim that i, and the arts are phases

of a specica of mystiw art aad aysticism are

interconnccted.

The concedn Whion' nceds to he

reselvied, The notios RSousee at losst
rroblen in asnsthe [+ Fifc: Ug i B o TE s initation, then

art-works are not off iy b AT B Scnoc. Yot factually

cramnple, a portrait may

art=works are found s

be found or porceived Fiful than a photogrash of

the sane objoct. _’ his crentive

aspect of art whe F_ ot ion of persons

wio are ahove tho d@mon Llovel, wiie exanhnlolee s rood nortrait -

: ﬁ? i oditednnr the
digtinctive Ifégh MW ﬁrﬂﬂ ﬂ - lﬁja whichh is true
to life 3 m £22 ? o
*..*u.:t.:w.'['.:u‘.'uq wfl aq‘ﬂﬁ ’]qn 2.

by the ;tbuvs. ponet. This problos srises £ros Lhuo misconcenbion

painters ghoun

[P

of the Greelr word 'minsuis' ~hiich is jjencrally translated to the

L T e R T T

Eﬁﬁrimﬁutlﬂ, Poctica, Ibid., p. 635,
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English word 'imitation'. Concerned with the problem of the
concept, Jan Bruck writes: "Unfortuvnately, Aristotle did not
define the term and used it also in a non-aesthetic sense; but
from ctymological resenrch and coates: tual evidence one can

deduce that 'nimesis' is best translated as 'representation!

(rather than 'imitation').¥ then argues that: VMimcsis

does indeed imply thats \ [ Pl ovards reality: but that
does not necan thot Ot S s ' 111 is thesis, he

8 Literary history to

o,

points that it is n J

- s -
el

identify 'mimosis! to Druclz, Aristotle

doce not use the wog te's. fAgainst Plato,
Aristotle maintains 4 kel gL ANN nowlodse of reality

esarily illusory or

;:55

and tha® their repreg

folse, but should be e (SEECE s $As5ible and probable,
He argues thot: loctic niNSsaEae g udred hot in teris of an

abotract roelatioffing fﬂiilitYT but in terms
') - ;
4 e porticular

of tac appropria
5<1
subject-natter

ﬂUEJ’J‘VIEWI‘a'WEI"Iﬂ‘i
h_u__.._’ﬂﬁﬁﬁ\‘lﬂ‘iﬁuﬂﬁﬂﬂmﬁﬂ

:! g . )
Flan 2 uclk, ‘o Lristoislescn Hinesis of 'Bourfeois!

Ronlism,' in PQecties 41, (19462) | Austezdan: Worth-folland

Publishing Corpany ] 2. 190.

P15ids, pe 190,
¥
Orhid., 2. 192.
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For the solution of the problem of tho concept in respect

as a notion of art, Stepien David Ross may have provided the best

version. I¢ clarifies that the concention of imitation inherent
in Aristotle's theory of art as 'techne' does nol mean that art

is theo "inmitation of ideal nor the representation of physical

7

objoects, but the recalizatighl q /r plan, conformaticn to a model.™

3’,

Conceived in thic scnsg its creative aspect as a

T ———
i ——

significant counsiit

— ="
in art, for art is i /.f .

DlaNe.s

W invention arc compatible

BEpuc o worlis accordiag to

but plans neill Liieir works nor

antecedcint of ort redefines the

58

stoandards -~ ihy o W VL Ru s are to be juldged."

AULINENINYINS
PMIAATUAMINYAE

*

-
)?Et;ylun David [oass, A Theoory of Art, 1alb:ny: State

University of Jew Yerlk, 19:2] e 254

50

Ioid., p. 26,
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3«3 Hume's View of Pocts.

Poets, in Hume's eyes, arc liars, and lyinz is their
profession. And ia Hune's conception there is no truth in
lying. Hume¢ does not theorize on aesthetics or literature. He

only mentions caralessly a fow lines in the manncr of making an

i

allusion. But the remar) v and often reforred to

among literarists, A » ,“c two nroblams to be

discussad hero:

Te Theo ug ke worda 'liar! or
Plyis
2+ The ture in connection

wilth

Inavwitably, due to e assertion its2lf

and due to Hune's nejplecH cation of nis terms and

S L

assertions, tho '

Ny
Humc'o (el 3 '[ y ia A "reatise of
- ~ ———
X . - , - | d . .
#cticn ten ef this TreaNdse, while discussing

4 B q;

under tha teﬁcﬁﬂ-l— ﬂ

pocts (or ¢ i) poctEs OF an

“IRTAN ﬂ‘ﬁﬂJ ) "I’WTEJ"TG E‘F“’f’

conneciof with truth; or, r yords the coace

Hunan lfaturc, In

ﬁu zlludes to

ﬂxﬁ“n h; 1“0 2 who have

'helief' alwoys csnociztss with the concept ef 'truth', we
believe in somethinp becsuse we thiank il is trae,. And asince for
Hume, any ideas not bein, attonded wila boliod will ninke no

timpression'! uson the mind; henee, peebs, in Jdume's viewpoint,

in their attempt to ovouse beliel or impress their ideas upon



the minds of the readers have te acquire the art of malcing
belief wvia appealing Lo truth., Huse BaAYES1
It is certain ve cannot take pleasurc in any discourse, where

our judgment gives ne assent to those images which are

prescated to our faney, The conversation of those, who have

acquired a habit of 1v?w.‘; Joych in affairs of no moment ,
‘.,l btihat bocause those ideas
e with belicf, make no

impression upon " . AR maaeslves, thoush liars by

never pgives any so

they present to o™

professicn, alwrve el 27r of tranth to their

perforiunices, Y0t f N “%,'uver be able to afferd

much pleasure

Literature, thure PLowaoint, is a spocies

cf decepticn and ¢ trutha-appealianzg mask.

Aad ite nig 45 m ozly o nroduce

Dleasure,

B h o Lot fruth ( or

-

the idea of truthgde or e core of

¥

the litoirary woric i Poeta, ia their iavest™astion jfute ( whaot

BTy ‘:ﬁwyuv {wmml) 'nature! and
'-y-.ﬂ;.-c.l (wint 3 forrad %o by the

Hume and tho

s is sodn'uarly refo

U

RN TUUATING Y o oo

ox whese eigmiliconce mny f2ll in tho embrace

their contonn

eoncent
acopt asogeh

=

9 ; — 3
?“Daviad Hune, A Treatise of Hunan Hature, sdited by LlA.

aak
A A maw o s e e

Selby--Bigza, | Orford: e Clarcadon Prous, 195?J s 0. 120 - 121,

=
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of the meaning of the idea "truth", And the adoption of 'an air
of truth' is proctised oaly wider the Hurpose (or passion) to
win flavour ian the reoders, just in the sane maancr as cooks put
spice in their cookings or as woaen pui cclour on their lips and

facos to attract attention, our, ia lusc's word, to make the

Yimoression of her' (ia the of thosce who see her) stronger.

The maznificcnce of norecived in thoe aind in

torns of the wroseatd truth') is sinilar to
B —

that of a frzshion ke ¢resged in the

clothes of &fruth f B0 f; and tiwus the
tideas' nragsented aore Fforce and
vivocity (from th zions'. What cones
to bo termed ap 'Ly ; \ ctions only as the
spice doer in the od 3y truth or 'an air of
truth? which wocts hr == works is neont only for

anteriaining. frvo, ddune woites:

s A M - 1 , R . B .
in ohorty we f'd = hove no aoaner

R

of influoneo on

8till requicijc aEder to nal:@Ahom onterbaianing to the

.ﬂ'LlEl’J‘i’IEWI’iW BN
ammmmumwmaa

S i i e B

Eolhi{.;. 1 I'ip 121 -



59

j In Hume's view, truth or ma air of truth which seems to
appear pervasive and perceptible in postry or litcrary works has
no cpistenic significance. Truth is required only because it is

recognized e lave a guality by which belicf is stimulated. And

that; ideas when flowing in an air of tru*l will at least be

entertaining to the incningakilE gn short, vhat is seant by the

word ‘*truth' in Hune'gg W gic. Tunctions as a bridge

e iy
: i o —

beiwcon the ideas e )
——

s the hotion "truth!

in this perancetivocs mfffﬁ g

«ssif vCc compg ena that occur on

this heaé, we L ovever necoesssry it

may neew in other ¢ffect than to

procurc o on iR pUE Bt | ol SAUR-M, 1nd to maks the mind

accuivsce i thy at least without

61
reluctanco.

In another yord,; Lruth i3 suona to moan the pame

as the woad =':,',:.;'._;:..;.'..;'_,_'1-._,,:_,m;,af inging about the
v E
aeraenent botwoeon p e =

! " ¥

iloverer, Tugh not zigy o clear meanir;, of the word
ezt ﬂ uﬂ'lmqﬂﬂ'iwﬁﬁnﬂﬁ
with the ¢01;m:1 tiem of litdbnturc. oo, unlilegjic later

maummnmumqwamcaw

Fore as to whot he neans when he uses

nccamﬁlty to expliecato his

the word truth. Aud thers arz ~ bundle of words applied in his

i o e S By B B il S

6% rpia., we 121,
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gystem of reascning which might bz termed in his own words as
1n species of rezsouings! wilos: neanings he cdoes not nak
clear., This rocoghiticn somchow cugpests o foct that id night

sretem of meaninss! yhieh is 2 stisulation to

+
i

be plan Home'pn

HHittrenstein!s ravolution. Uul. a'rice ixn hig papqsr “"'ae

Pormpncat 51 mificance ef Tumngle (Mmilosophy’ remarked thnt Hume

usas, the idon-ierminology,

-
g

Puosina i rrice Tound

waee perhzns thos cleverogh
bult even he connoh o

17. Srice noted as

that Humo confuses
follows:

Magra oare Dlacosdiige - A W 1.7 didentifics ideas
with nental i4% : ‘ ;
ara derived Ffrogf iy @_ [ ARG Wic's cuniricict pro-
g / ‘:1' ¥ B\
Erammno, 2ic fornii e
x SAprossiovns, s 2 historians -
from iapressiuns. i o1y historians reformu
lated as MALL lmowlo™ E ranm ﬂ!yu?i@nﬂﬁ-.uJ
whother it is frng : of tha Trintest philoso~
waical intorgss [+ 4im £ Lioc:rine, not a
1hilnucﬁhica'v , Lk cvor to do with
Empiriciam, f ; =0 - ;‘n%u;t concepts, not

wt
ﬂbﬂut ..l.ﬂt.n.‘__.'..- Ba

ﬂ‘NEﬂ’J‘VIEWI‘a'W BN
qma\mmumfmmaa

e e i e e il Mg

SEH.H. “pico, "he Perzancent Sisailicance of lfuna's
s e B mes -
Philogophy, in .(wmen UAderstanding, cdited by Alexandez Sesonske

and Noel Fleming, [1u1munk: Yodsworth .ublishiang, 1965] D Se

631p1a., p. €.
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Agreeing to Price's remark, Antony Flew in his study on Hume
noticed that Lume pays no aushors ‘ntuntion to senantics or the
Philosophical problen concerning whnt is ternes as "meaning'! or

‘word!. Flow noted and pointud eut £he followins.

U= . R T . N ;
Unlike: puch of nisg elataical sredeesapore as Llote or

™

Hoebbogn v Loclka or Jew

[Bihe sows hinsel? ¥o bove had
1it%le aqtevset 4 \ngr oudsticoa which he
ciought of oo 1is own assump-

Tiens abovt 1o Liwle shos ~bove surfaca,

7 ey ;
ese) il e suoreme authority on
i 6l
Tuae .

Hevor tho WG o i - il LAY ma's concention of

truth mus’ be on copiion of the word

liart, Hune "5 nlse iapenious sceptic,

And hig ompiricigis Ifrom tint of Loclie and

Berltolay. Altionzn ot view that sian's knowledge

( or belief or '-1:'-.;' oceptic TTume prefers}

: w
4

grows ous of b fygot rounds. TFor

oo is the autherity of

Berkeley, man 1

the cuperiziice. Jof &pcks, won igydosisned by God te possess a

ST ﬂu%ﬂ NENINUANT s o o

axperisnces * P 'C s to Lok r‘IQﬁE-‘i?O'-i-;,

q (L S IieIb 1 oot Iy T

him with the énnacity o irare arbiculnts sounds, which we call

D e i e e T I

-’j - ] g -
ﬂrﬁntnny Ylew, "Frivote Insges and Public Language', in

Human Understanding, Ibide, w. 40
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words, 't Language and public comumunicotion is a nccessity which
is hence pro-renlized by the Creator. As for the concept or
idea of 'truth!; for Jorkeley, itruth, tiuercfore, in g certain

respect, io connccied to the authority of expuricnce. As for

Locky, althoush he popedives tuat Woreutl im hord Lo aacortain,

ouiniouns wiith some measure

and thiat 2 ratisnsl @
of Coublb," ho sLIll dog {nith in ‘reasont, and
romeins Yao dovoub wito nccepts revela-
tions ns a source of oty TRRNS  x5~m“f:g to Tincke,

revelation is nccepd but Y“revelation
nust he judzmed by Locko's onpiriciam
resorts o ond helds
authority of truth, 4 A rku']' 's is God.

duzia, o ifune 21l thesa, Tor Eumo,
Speacon ig nothiag bubt oSS 7 2 mnintelligihle iastinct

. r = 0 ) -

in our souls | iR gartoin train of

ideas, aal onlows o tiea, according to

i L AF

. & L sl
their sartienlarz aluF tiong g Pclﬁ*ﬁﬂﬂm.“

e FUBIRENTHE AT
PRIAATUAMINYAE

i W — 58 el

Toncon is blind

Gﬁaurtrznd Quessell, History of Yemtora Philoconhy,

e e e Bk B B S e A B B B Ber Al B ma

[ Loinden: Uuwin Paperboelis, 12400 i, 5, 506,

E?Ibiﬂ., P 5OTS

o
”ﬁuaviﬁ Hume, Ibid., ». 179.
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: 6 .
impressions. ’ (Hune distinguishes three kinds of impreasions
and asserte thai the cifference is founded on the iragination,

A far ac the senses arc Judges,™ Hume writes, #all Percentions

are the eare in the sonne> of their cxistenco. TMinm ig afn
imporiant noint toncaernin~ tha srobler ap ic Pudint 44 %hig

imagination.?) Ia the buol ene of Lis yoatise,

he peointn out that . to woratin reason, but
when I lool abreas —y . .;_%‘_ i3 t2ispute, contra-
diction,; angowr, If reason is the
real key to truth sl - B h “: T ginters should have
reached the eooic so L iy O & ohovld be o
cbyiocus contradictig ¢ of Their reason-
irgs.. In hig cont 2mg 1L it is established
that no refined or o%l® — N - cver to be rocaived , n
then he cenyoct clsin Ythis sonns you cut

off eatirely cllig A accepts the

entablished marir ey S2ods upon one

singuvlar quality o ﬁiua, and by narity of reason

must cmbrace ﬁwq mﬂmwﬁnmﬂ? :dict yourself

G Mune Ltigp, concludes rlL. e vaa, thercfore, no choice

=2

- ARTRINTOAMTINGAF - -
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9 1bic., 2. 192.
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pass from one helinf o another, this =zet of conversion is Mot
determined by roason, but vy custom or a2 priancinle of asscciation, M
Contreary to Locke, duwne, following the chains of his reasonings,
thus deriven st »n fophictic concluzsion which is o fanous stoto-
nent aad pedulazly quotoed as "Reasoun ia the slave of passions',

Meason ip,™ Moec BRYES, oad aoght mnnly to be the slave of the

pacstions, aad can nevir 3 ‘ other offies ithan to serve

=
and obey thomt’> % Py of the relation

vetvesn "Roasosi, Pha e N i o nroetly suanery

explicntior of lund by writes:

Reason is on incig Eyrichh o traveller with

a seot deotinny tho dorhs It can

nover give hinm is fircecvicn in-

dopendently of &:-hizrefcrs, To Berve

T

and obey then, il 8. ek C T

Thus; ImDlicitly g sonat that 'reoson is the

-

Blove of tlie a0 [ ; *c::.*r:}ﬁ further

tho fetermination

1.1,. Jue® s pascions ) .

(

Since it .usﬂﬂﬂ (Jﬂtrmw:ﬂfrnﬁ; which Hune

manaLesE Lo rof: Lhe rowciqsﬂUu, the stouement, |Gr the

’QW']MﬂﬁﬂJNW]’JﬂEJ’]ﬁH

e L o e e e e DL I L

of the passions , *raﬂ_r‘" ntet

T2rp5a., =, #15,

?:]Iliz.:.u Dilran, “Reason, Prssion snd the Willd, in
¥hiilosophy: i Jousnal of tho Reynl imstitute of Phiilogophy,

(Janu~+y. 1%%:) Vvel. 59, p- 107
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statement testifies that reason does not bring or puide Hume to
the concluasion, but only serves hin alcns the stens. And that
suchh an idea of the stotsment 'roacon is the slave of pascions!
must arise out of a commitment of an act of inference or reason-
ing. Fer ( if Tume did not write the signs with the meanings

perceptible and un&arstanﬂab1c *n tho cther people ) we could

find nothing whotover we 1 /dﬂ;’;: the 'cause' of the
perceptions which migg -wﬁ" thy testinony that
'reason is the slaymse™ iong perse ( without

an act of commitng rs term 'interpreta-

tion') is raive, indiffersnt or
impartial and thog Ly a8 a raw naterial
t is meant to poiat
; percentions ( which
is ossuond or buli:u‘c 1 e h®nntural worlds - both

-~

2 of ropmonings' ( which

maysicnl and oeal

d;

ig his ova “era) pncluzion, the

i
th

e ol ig derivation,

stateneat in quesi@lp

accerding Lo ths ol et J.;...Jul*' clready deteruined by the

ﬁuyangmiwgqngt

of the ,L..termn]. cripes thrgfh an acimol conmitn @yt of reasoaing

unseh ammmmwﬁawmm

clearly L'L to vhat L. means ny the word “resolve® wien lie writes

the first soateuco of Lis Treatige thus: “41) perecplions of

snocnsclves into twe distincet Hinds, which

ol
IDEAS 1

T ghall e=21]1 IHPRUSEIGHE nad IDEAS,

the human nind rosolve

D L R e ]

7

David Humo, Ibid., . 1.
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Accordine to Hume, rerson seeus to be a faculty in a
systen of mechanism, which ie zoverned by the passions, and
whose function io to co=operate with tae iaagination in manipu-
lating upon the percentions ir the aind, corrcl~ting and asso-

ciating the impressiocns aad ideas. In short, if Lume is right

in his opinion on this orent, them, is an act of

tho manifoetation of M™is fact somohow

LS

suggests that the LGRS ,t ke ¢ itpelf to manifest

iteelf. 'This dise jto an idealist

doctrine that naty p B alfhrgh Anéd the absurd
point which is img | N if Hdume's state-
nent that 're~con pus! is irue, this
means thet, if ther| tha, it is not reazon

- : AN ol A -
which briacs Jube io a8 is ta¢ case, to

the truc Jstetunent e Bt Tuncets rictoric and his
S — ' Y

less interect ing rerrees Wd-lu ifficulty.
. Y

= . o Fal 41 .
tReason’, lume lalge Ecoflry of truth oz

¥ i

if we stbstitute

fﬂlﬁ@.ﬁ\bﬂd 75 Bt wilg Qo Vet 00T s

o ] uiAnpnineIng - -

rmont |ub1 ig ta ' 1:51014. + this
consi uﬂm La ﬁﬂﬁmum’] ’3 V' Hﬁ}a’& G
ﬂcta)hur 1the slave's Az vhot Antony Flew nas vointed out,

tifhoe iecherse oif hio oun assunstionz obout lnnjuaje therefore

melee 1ittls ahow above the unrinde,

e A i Ak iy W S e el e S

?ETblﬂ.l p. 458,
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Althoush a mecptic, dwiw Coes speak about truth. "Pruth
is of two kinda", lIunc writcee, ‘iconsisting either in the discovery
of the provortions of ideas, considercd zs such, or in the
II?6

confornily of owr ideas of objectso to their rocl oxistenco.

The former Lind is what is undgnstood today as the nathematical

truth. The later is thg ﬂf 4$; Fige <ind of truth., Hume,

notwithstonding, loed bt to gave examplas of

propositions of tr oerg are stntements

which can be judge® s a sceptic Lz soes

no sigpnificant or covery of truth,

for eramnle, theo Mt icians. And that

the activitiaes of =3y nvanlts ic

mothing, but for b their nassiond.

Hune writcs:
Wore thoy r-a i .8 wore of no

conscquence, y- f¥lY) rclish for their

stucies, and ”ﬂjt , e = be cntirely

i
v

77

vhom: which sects 4o boe™ contradiction.

indifferent to

oo s YN TNUNTWYANG o =

obvious that the ¢ J.ECD"JJ.JDE'""TI- .'h‘."'i.'rﬂE:'L-.'ll.." cs have E dercid a

oeont. AR a‘&ﬂn‘émﬂ W IR et

arc labou¢1r with painstaking sffort to fdiscover now truths,

not jusi merely because they Ti.d their wivats wleasure in the

R T T e T L T

76

Ibid., me WA,

??Ibiﬁ,, 9. 450.



68

work, but because they have recognized that they have found the
78

key to uncover the mystery of the universe. instrumentalists,
themselves, who hold the wview that secientists are not discovering
any truth aboui the world arc ancounbering a difficulty of the

question as to why, theu, scicnce is puccecding in malking

'

-,1!
Iﬁlear1g in repard to by

what criterion he terpcmeets od lilmse. ciauever, from the manner

79

predictions concerning the P of the natural world.

Hume never Dot oSuaEN

words '"liars' and

of hig expression
Inosta! occur, he P ig the criterion.
Dut, then, Humc is § ~his5 or opinions;

fr=atise, his scepti-

since in the conclu
cism preaches that wea) O 3 A%, but only a satis-

factory set of opiniong ollows:

ﬂUEl’J‘VIEWI?WEW’]ﬂ’i
---~--wmnimum'mmaﬂ

arunk Rosa, inw Vorids in Seienca [uhw Yoric: Lothrop,
< P |
Lea and Shepar® Co., 19601, p. 9.
79 . x. g f b
Mark Tamthai, quoted frow ais leecture ia tn2 course

— %

nohilosophy of Scivnce.'

“hlu Jociring may wo respechad as the anhtz ¢ipation of

Karl Popper's Palsification Thoory.




69

While & warm imezination is allowed to enter iato vhilosophy,
aal hypotheses enbraced nerely for being snecious and agree-
able, we can nevar Lave any cicady prineivles, nor any
sentinmentes, which will suit yith common Jractice and expericnce.
But were these hypothzsus oncc removed, we night hepe to
establish a system or set of oninions, which if not true

(for that, perhaps, is too nuch to be hoped for) mighttat

least be satisfactory. d ’ /f o 11nﬁ and might stand the

test of the most coxd

e

Moreover, provious it CiiSesoctying io. seems to asserlt in the

samo section that tiy ruth, except to be

found in feeling. hat in leaving all

egtabliched opinion ad by what criterion

shall I distinguisa puléd &t last puide me

=iy
on her fool--steosTh

Philosovhicalll btope of human knowledge

auaen
(This is strtedl v&"‘m S F? & cojective

when objeectivity aul i firuly ostablished,

knowluGge is nossill W ich fundamentally

v i#

X
thaere are ao CDJLrEd‘C OTY v1ﬂus. is rijntinl, seasible and
agrosable mﬂ WAV EWWW B Gasrozont
oninions. udL it dz abeurd ghd not GO 2ible .1_t ghould admit

e AANBNTUUAVINYINY o

althoush 1t pizat be th. possions wiieh actively and successfully

e e e e e
8
6 =

Ivid., v. 272,

trpid., 9. 265.



drivg an iandividual to nhilosophize, rationally his aim of
philosonhizing should at leaat consist ia the attempt to 'escane!
from (or ‘overcone', whatever is the case,) the absurdity of his
ignorance. In truth, if all viewec or doctrines are caoually
merely oninions, canable of beins justifisd as truths as well as
susceptible to comyrising falsgeld » indifferqaatly, then from
\l//

which point ané on what bi 10 be regarded as liars?

Hume's istinoms torms: Tthe

ipagination', ‘imagina yizld a clanrer

anprohonsion of [Mume'g S5« Jume's 'the

imagination' doos uol hZEiat given in the

dicticnary., It ic hi cording to H.d.Price,

a Huwmean 'i‘mﬂ.,\}cn:we:'mf Wior his empiricist

philogonhy. f.l.rPrics teen whieh ywill bother

Ligh

Hume's rendors, doen Lot concern himsslf

Uzniori:
in expoasing “is thlg floss nct

recornigs thoe cracl a theoratical

spoeition. Aud the tu,...pi”u as to 'what icWeiaz imagization?!

muat be lefd Filuﬂqv.]ﬂﬂile‘m cffared is

only a Cigcerint ,c-v a zive contemp-

“@mmﬂ‘mumwmaﬂ

e = e & s

F]E.’ile:;ar.&!cr Sesonnlke and lloel Flenings, [uman Understanding

Studies in the #hilosophy of Devic idums, [L'-elmunt* Wadsworth

-

Publishing, 1266 ) , 1+ 2.
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"The imagination', according to Hume's philosophy, seems
to be the mivot of the whole quasi-mechinism of the interpretation
of exmerience. It is the imagination, an active, cognitive

faculty, which works the part on tae associationa of ideas; when

tthe mind! vhich Tor [ume is ideptical with 'the soul' or,

sometimes, ‘consciousnesgl

'n some iceas beyond
. a : -
cthers!. 3 The smonl, £ferant from the [indu's

or Chrisiian terms ;
1

1o body, 'whichever

you nlease to call l.easures and

%

i ; g ' i S
pains arlse; ironde ] v g ' OWMaings ne copnitive
function, Aand the MR : AR -Wcoot, toonsnils its
energy Gtirou h ths WOLE g | M; thus, isfluencing

all factlties.

Vhaethar or

clave of tlie nasg-

ioas is an intoroli i 1 iliatior or not

the 'oririnal fac‘yﬂ; R} 1. o7 Zod

]
influencas the verM@aculty

_ __mlﬂ’iﬂ ?J’i"w
S0l Angag.

ool aLe ik s in a certain way,

with the nel:

inforaation,

:Illx,ﬂq aqka f

a nl -|cq.|:j'r"' g - '|

imarination miiroly o conll tedx.  hlotadaplty dume WPLLSB,
| e 4 L W . e vl | I
1ig morc GanLIrdus He senson wion the flijghts of e LERZlNACION,

0% 2 e
“FPerid Huse, Ibic.; Me =00
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o
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and nothing has been the occasion of more mistakes among
: a :
philosophers.i z "he instances of 'the flights of the
imagination' which is operated upon by the conspiraiion of

e
‘experisznce! and 'hahit',”' are the behavioral vhenorena such

as man tempis te infer ‘cause'! from 'effact', from the part to

the whole, from a nirscle or gl 2ins he fails to explain to

'the opeult quality' (Go i;.! which Hume regards as

'a weakness' and thaig Lol ¢ it c'5¢ Tor the commit-

]
mant.”? (Both Lockd =ng f‘“ﬁf1cistn wiho resort to

God.) For Hune, iite '"' H1ty or the place on

which the memory, cenglo g8 e RN o e founded: “The

memory, sznses, and R : \ crore, all of them

68

founded on the impes bf our ideass.t

Again, it things must rely on

GILny

the imaginacion but must worls of the imasinatien,

over the gull boty¥es % cgffe to the shore of
| u:-'
things unknowi o E{ 2 J-s. This i a

fundamental absuwdiNF of human Laowlodrnce. @8 another word, it

is Hume wio o acuum' at

the foundation anothar

qwmnmwﬁwmﬁ’ 1
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I.)Fblf ey = +..-'?r

1,‘5 - -
] s ' o
ot Tom

Thic., B

YPivid., we. 22% = 285,

4

[n]
“Mirid.,; D. 265.



perspective, the absurdity mizght be understood as our lack

(or deprivation?) in the understanding or tnowledge of what is

"the imagination'.

According to Hume, cveryone has to 'imagine'; therefore,

Pimagination' ie not the activity charscteristic only to poets.

lying. Otherwise, cverd
gencralization which 15 & C@emno:s T life, But, for Hume,
the practice of poets
already stalizd aboved® £z -h~j-H“*hi+OﬁﬂpherB‘ on
Ftheir invention’

of "the [lizhts of 2, the 'fancy! or
the 'invention' is 'a #hf ”=‘1- : .31 Bbr in humon nature!

or a ‘“trivial propons
Thore iy o human nature, to
bostow on wrigEs 5, whaich it

obscrves in ii%eS those ideas,

vhich are most M sont ¢ ' i T natinn, it is true,
is pupprossed by g Lo ittla “of1nc ion, and oaly taite »lace
i1 -1113rﬂ ?Els’}ﬂ H-ﬁﬁlwmm 6. 1L appears
in childrcg) 181 -‘ilru mg Sionaes, wihich

=% to QFiiy ever
tmﬁiWTMﬂ‘mJ UAAANGIRY- =
f:cw.] thasc Tictions gympothr and aptipathy, Ye nust
pardon c¢hildren, Rhowever brcausa of “hzir apgs; pocts,

bocauge tley prol o8y to follow im plicitly the supge zstions
A 8 me  l e

of_thuix, ZAneY.es'

EﬁIb:‘d.,PP. 224 - 9235
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Thus: poete in Jume's words are those vho f‘profess to
follow implicitly the suggestions of taeir fancy.' for a better
understanding of what Hume means by the word '‘fancy', it must
be notcd that Hume distinguishes betwecn the '"trivial suggestions

of the fancy' and the 'more establishcd properties of the

ime.ginatian‘.gG And the ! srestions of the Tancy'! may

be another expression rivial propensity of

the imagination', or same thing as ‘the

flights of the ina e iz x;ﬂtiona arc a crucial

point in Mume's phid e 1o any difference,

it must be of tho 53 3 o \ '-_ ; im imvortant
since it supgests L d P V% a2 to thow far the

imagination con fly waich one really has

xnorienced,' so that ain tae 'morc asta-
blishsd properiias.’ ISTHREHE -aded, JTor, in uhinp case,

ha criturion T

tyhat iv Soaginacis Mume's view,
L]
(all) moats are ]1¢-5, accorcing

lopically * ﬁ wﬁ ﬂﬂﬂ 7WH’TTT'S olloy implicitly

to whicl will follow

the muzhrqﬁ}H_' of Thgix 3 a;ﬂ;. a_;, e social
- QRN TUUNTTNGIRY
original muenliﬂ of thz worf in sarhain covenciopal WAy,

looks very abourfi. AR ok Uune dovs not give A gritorien for

the distinciion bheltwoon propeat OF sancibl,. imazinntion and

EEee——— L Tl B

Pipide, pe 267
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poetical fancy. Hume, then, has no meanc to tell who are poets
and who are not. Huge, himsclf, when he writss the statement
'poets are liars', has already committed an act of 'the flights
of the imegination'; the words' by nrofession' suggost chat he
is making & genoralizmation. OUr, in another consideration, Hume

'voets are liars because they

This is not a ad hominem
argunent. The POint Mt @rtiat vicn a trivial

aspect in Humz2's T Jume seems invalid

and arbitrary. overy is Humc's
laclk of attentdon iing moints to the
same thing as An iceburgs of his

own assumiyiions ab@uiFlgas ;;‘E' é} ~H'='u little shéw above

the surface,"

At any rate, it to assunc that Mume mecans

by the word 'lyilg nv'uynanymaus with
‘deceiving'. Hlﬁﬂw ‘f 'alyays cndeavor

to give an air ofsfruth to Tictiondl) implicitly suggests

Zifiimﬂumqﬂﬂm WS e
S T S A

1Fib?! is not of mhilosophical concern. feccording to the

Macmillan Contonpegpary Dictiomary, all these words® "denote a
misrenreseatation of ths truth. Yct, therc are distinections
between them. The word 1Lic' which mecans 'falsc statement
made with the purposc of deceiving!, 'denctes a dishonest

statement with the purposc of duceiving.'! The word 'Falschood’,
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mcan%ng "that which io false' or 'absence of truth' or 'quality
of being false', 'is a fictitious statement or provarication
that diviates from or distorts the truth but doas not suggest
or intcnt to deccive.' Thoe word 'Untruth', meaning 'something

untrue', 'character or conditipn of being uatrue', 'relates to

an inaccurate or mondacionBRRSASFF Y rosulting from ignorance
or misunderstanding' . wkiererit e m@se lexical distinctions,

S ction of another

the nexus of moaninga
level, Namely, ¥Fs certain respect is
a subjcct of the le , is not. Moreover,

the word 'lying' o or sither of them,
convey a sense whiciFsif ".g e ‘E*E.Hx tal commitment of
the consciousncss or My 1 K '\f pmmitment is other
than the linguistic viof fénce; saying that one
knows that the other gunt to saying that he
knows at least t ; P ;-‘ .

1) -that t*J

BN\ 1) i
~ AR IS

in the o%hoers' minds. In a respect, :lume 1s careless and wrong

othor L8 : =4ea.ingj; ¢ truth, and

in hig diction. But, in any philosophical point of view, Hume,
as a sceptic or empiricist, is arbitrary and invalid on this
point, commits inconeistencics with his view. Therefore, it

can not be concluderd that therc is no truth in literaturc.
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Assumeably, the *‘trnth' which is concerned by sceptics
must be that of the objective sort; otherwise, they will not
question the others' beliefs, or at lcast call those beliefs in
gucstions, A feature ofrwhat is 'objective truth' is that the
truth of a statement of the objective truth is independent of

and other thing than whother ity ig believed or known to be true

or not. For example, il G the truth of his

existence will still bow . in the natural

world belicves or “n ; e Lo e MﬂM;M he like manner, that

wheon one docs not viz, he is alert

and aware of tha »oE or in a sense he

is scoptical, as whi ally imply that

the very thing said i,st be distinguished

from that when one spalikgdl st e i he thinlks it is

false, Whether these d igethor are to be

conegidered '"lying' or g = 1oy O Bu~sis's points of

concern. Treditiof™ By ) 'Lying consists
=
&

in knowing vhat is tifuc afiC 2% WITy sdffing what is false.

"Knowing what is truc ¥ @ges not meags 'having a particular feel-

tner, o 1oroBR R UEIWENAZ. o

Waismann's ccaunt is t if Hume'smconcept of@tlying' is
mﬁtﬁ&’m\m UAURAININAL:

if he atatas t¥lhat no one knows ithe truth. This point may be

clarified in the syllogistic logical form below:

Ny, Woismann, The Principles of Linguistic Fhilosophy,

[Lundun: Maemillan, 1960 ],yp. 20l « 295,
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Lying consists ia knowing what is true and inteantionally
saying what ic false.

Poets arc professionnl lisrs.
) #*
Terefors; woets are those poonle wio know witat is true but

B

intenticnally say what is false, profcssionally.

Literally, in the context of thought heing discussed, it is

tended to mecan that poets ‘ol bhjective truth or obsolute
truth.

Certainly, IumIS bttt Since, for Hume, he
does not accept that S Sy Oeed wmen who possess the
objective truth and SF Wff flcF@ 184 \ ?A.*hing as the absolute

truth. Iume orgues oxperiences and

habits to think in a \eost us too much pains
to think otherwise. Oy Matiiee HauEEY EX SWuniform or not, we
have uo mecans to know, § 2 absurdity of our

induction. As Russell c-aggﬁggﬁ = ifherc is neo such thing as

a rational belief Qi NS EO T Ere s geams, or water
v;“ I \ d

rofreshes, it is nnsg ha a8 much pains to think

otherwisc.' We cannot Halp heliavi1 nut n6 belicf can be

s = A RN T =

to find a firm nund to Just%IF hisg tru One has to rest

ammnmumwmaa

-] . a e
*But! and 'And' are connectives of the same significance

in Logic.

92pcrirand Russell, distory of Western Fhilosophy,

[Lnndun: Unwin Paperbacks, 1900 ], ne GU5.
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entirely on his passions and meking choices. This attitude may

k@ regarded as a trend of thu existentialist attitude.

&
observes that papsiouns orescribe reafion, Hume's secvnticism

dume

does not only opposc to raticnalism, but his refutation of

rationality even undermines empiricism, QQually.gj

Thercfore, to the above conclusion

has to be altercd to: e thoess people who
believe what is true, S0 vhat is false,

professionally.' Thg & sent i s ambiguous: it can
be taken to mean poy ow the trutia, but
say the reversecj orx porse of their beliefs.
Based on Hume's scopy Wpavlo the right
interpretion of Hume "octs are those
people who, orofess’onge. of their bolicis.!
This sounés no less 2bsSW does not eatail that what

the poets say wilgh £, )17 there 18 such

(v

thing as cbjectivgi‘ bts are really liars

by this difinition, ji does not fullnw tha® there is no truth in

s, O 1ﬁﬁﬂ“’3‘l’lﬂﬂﬂ\|mn’i
ammn‘smumwmaﬂ

PﬂrellLlly, Sartre's doctrine or foriula of his

existentialism is ‘'Existence prededes LSeselsc. '

gﬁIbiﬁ., n, GU5.
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Yet, again, this intcrpretation shows that Hume is not
valid, for Hum: has ao ground on which llume can prove, validly,
that all pouts arc Xkinds of people {tho believe onc thing but say
the other thing. Humc calls pu-:.?tr::: liars on no Tirm basie.
Hume's account of noets as liars is rather weoak. Uroets', Hume

*

gays, "have formed what they noctical system of things,

which though i be believ hemselves nor readers,

is commonly cstecmed o= Pon for any fictinn.“gq
Hume does not sunpord , ‘ Sele i LB ol weet: do not believe
their 'poetical. systim g 77 s WA “a; ot justify himself
how he knows this. h Doe may 'obelieve!
in the truth ol tho®ox Y. 17 ) ;h'.var mentions his
belief Lo any one, Mr y ;; ;; ¥y . Hw. in which beliesf in

God is regerded to be®l insane. Yithout

his verbal testimony, no ofgemeid what he believes. Lven

- - il b .' Ll
he may give a Vo by nog be what he really

believes; heo noy Jgi

) not the solely
sufficiont can&itiojjuc T T g T b:l§s is, There is

much more Lo as ‘Ihn noture o lyiag' cad ite relevance to

e B A ANENINENAG. s e
U IRIRIA TN ANYIAE

ghnaviﬂ Hume, Ibid,e Book I, p. 121,
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Hume illustrates the expression 'a poetical system of
things' by citing the fact that there is a oractice among
tragedians to ‘borrow their fnPle, or at least the naomes of
their principal actors, from some known passage in his‘-:sry‘.“gE
And this practice is what Hums exlls 'an air of truth.'

Another example is the fact tiges we have a set of tales about

ghem, and the tales are

related topether, confmbstst o é’w eysten of meanings.

In this manner, Doe 1= s (ST K day like cspiders,

\ Phaose are done on &

purpose to moke i Ms: ideas will make

their way ®dintc tHE provghl upon the

fancy.”" Humc con ying', which Hume

calls the 'mixiure * Iowever, this

(T

observation of Hume whicHCES ouf and foreign to the

el AT
literary field ifge e ’» nt condition to tell

that those practgjl .:i' is it sufficiont
for the denial of .:E-- truth ™ - o;_:inm:. Observation

¥

plone withoui,the rfaﬂ: understamging of what the ohsarved,

go=called fﬂMﬂ&n&niw&Qﬂﬁ taken to mean
may re in misAund r te ‘tfnr_: which a1l entailwisjuc‘.gment.
Natura magﬁmumﬂ&m&ﬂ@ &l«a:rs entails
Liﬁisinterprctatiun. Beforc we can judzo anyone as & liar, at

least, we nced to know vhat he really moans by his words, or

95pavid Hume, Ibide, Book I, ppe 121 - 122.
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perhavps, his actions. Although thore is no such thing as
'‘rationality' amons human beings, we should conform to the
principle of 'sensibility', since in lknowing we have to rely on

the 'sensces'. ATk ic a tradition which has its own system of |

meanings. Whot dume cites as 'foct! is just “a form of ‘
expressiunﬂﬁ, and not the contcyil meanings. In short, Hume's
account of poets as liars i ‘ it is grounded on
his own erbitrariness, k- Hif f: smp——E e that [Jume himself
confessed that the only doubt was his
retire to cerelessness g

In conclusion, Mg;fical analysis,
although it cannot be cgficii Mliars' and
'lying' are outside the M scepticism, it is
pointed out to a recognity “5:“;-¢? s@@tic to be consistent

with his doctrine, he cannet. &3 @mow that any group of

fonventional

.‘.
“J

people are 'liars’,

meaning in his EFHL beliefs but

1
=
.
l

3

cannot procesd Irom h‘~ successful doubts to Pe conclusion

that they are 1ﬂ-u E’;?WEJV] ﬂﬁrmot aven
ot right in 115 be

condemn i lunatifjthat he ief

gad ’QW'l@\‘lﬂ‘iﬁuﬁmeﬁl’lﬁH

Thma term or expression is adopted and applied from

R.L. Goodstein, “language and Lxperience', in Philosophy of

Science, edited by Arthur Danio and Sidney Margenbesser,

[Hew York: 'fho World Fublishing Co., 1970 ]+ »- 99
% nartrand Russell, iistory of Western Philosophy,

[ Lnndnﬁiﬁnmﬁ1-¥hperhack, 1680 l, n, 645,
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actians.g? This thesis considers it important to note that why
'lying' deserves as a significant, philosovhical point is that
it gives risc to the recognition of a more orofound apprehension

of the relation of truth, language, thought and mental action,

and reality,

not allowing himself 2

assumption about ls

flaw in Hume's phildE

In the light of this reggaarch, concerning Hume's view of

poets as liars, this thesi ree with Berirand Russell

telleect tham Locke in
as.gu

when he asserted that‘“m:T"'

This thesis

agrees with H,i., Pr point of Hume's

' also noticed this
thus: 'Generally
speaking, the errorg# 3 us; those in
philosophy only ridiciflo that: "'Dangerous' is

a causal word, and a sdepldfE=s 4 sation cannot know that

|:d

ﬂumwmwmn's

axma\:mtuum'mma d

9 Ibi&.-, “l Eh’ﬁl

ggﬁlexandar Sesonke and l!loel Fleming. Human Understanding,
[Belmont: wadvorth publisiing, 1956 |, pp. 5 - 59.

qﬂoﬂertranﬁ Russell, History of Western Philosophy,

[Londun: Unwin Paperbaclk, 1980 ], pe 646,



It is pointed out that the flaw of Hume's philosophy,
or in other words, Hume's carelessness and inattention, (pro-
vided that the term 'invalidity' concerning the soundncss of
reasoning and arzument may not suit the case of Hume's philosophy)
roote or consists in his lack of a resncctful observation a A

investigation into the decisive nature of languaze and thought,

algo in his less intoresist ”r g What is distinctive about
logic coacerning the = 5 coffe®am . -rc is that logic seems

to presuppose no 'lyZlgs i ‘on of language. Hume

sees logic as 2 5§ understanding whose

rules are easily d

"\
! Y 4 .
application., 01 ;

\\\ ¥horn Hume's lack of a
respectful inveshightie iu -\:

! G2 BN

A i vin.® Humd mentions only one time
PR

about language, aboull LEEEE 457 Languages, for Hume, are

Pt et

i ficult in their

of the relation

between logic, lang]

gradunlly established e AR S antions without any

102 fa

promise’'. M=saort  dume wiews THS ST “- of language as
i l\
springs from ~r&n . O H1 oundless necessity

|l ¥

other than the neaﬂ. for human, ﬁnr:m.l communication., Whether

this is MWW'H?E point in
_ﬂjﬂﬂﬁﬂﬂimﬁwfnﬂﬂqa d

“‘navia Hume, Ibids, Pe 1756 /

1021p5a., p. 490,

*In pape 122, Hume states, concerning the nature of

tideas' and thought that Hthe union among the ideas is, in

a manner, accidental.®
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question., Conclusively, concerning a dimension of problems in
philosophy, except for olato's transcendental philosophy, it is
Wittg=nstein who notably first recognizes the decisive nature of

language.

David fume (1711 = 1776), is a very prominent leading

figure in the world historyydll fgecs. Iis gscepticisn and
\1 2 _ el

. /refuta 1im has bskn, even

: 1@ metaphysicians™, as
noted by Bertrand R 3 f*z*\:’QQL; hWe regarded himself,

T .

he might be said & o F 5% B anrula edifice of human
l._-\‘-,- 'Knowledge' but

N\ \‘-

Iﬁ ‘\: usgion of his

knowledge. But hig
'Human iature', as
Treatise, Book one, @€

at I may contribute a

fowledge, by giving in some

snaculations of

essFor my part,
little to tho advancs
particular '-‘- G

‘philosophoris ;ﬁ—- e g ore distinctly those

'l.
3

subject®, w1 oy L 8essurance and
gonviction. tlscience of manj

10
and yet SLghitherto tigy most neglected. 103

B fﬁim TENINEADS s woss oo
o ﬂﬁﬁﬁgﬁmwmﬁﬂfﬂ

1magina£ion'. But this is far above the present discussion.

flumen Nature 1s the on

1031p5d., pe 273



what must be noted here is that 'Human Mature! is also the

central 'subject-matter' concerned by poets or litcrary people.

The centrz) tanct of Hume's philosophy of Humen Hature

may be expresscd by the analogy of a lunatie, Man is shaped to

think in a way such that ho,chlgot think otherwise. Why we

don't conceive of oursch ﬂsgﬁf' Fies is becausc we all are

lunatics andé lunati iff;::f:-t;‘qkf.ny;;;a e absurd. In conclusion,
if a classificatiocs ‘-. —r  gehaellaMer understanding,
fundamentally, HumogZ 4//// : is akin to posii_i.viﬁ..
and his psychology af R - Nra_?thaviéurism.

AULINENINYINT
RN ITUAMINGAY
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