I (Consciousness)
(Creativity)

1Suzuki, D.T., StUdIES |n The Lankavatal’a SUtI‘a (London: Routledge & Kegan Paul Limited,
1972), pp. 176:179,



(Vasana/ habit-energy)

(memory)

(perfuming energy)

(Super-sensuous energy)



(erroneous)
(evil)

(Nishyanda-vasana)
(Vipaka-vasana)



(homogeneous stream causation)

2Verdu, Alfonso, The Phl|030phy Of BUddh|Sm (The Hague: Martinus Nijhoff Publishers, 1981),
pp. 18-25.

3Chatterjee, A.K., The Yogacal'a Ideahsm (Delhi: Motilal Banarsidass, 1987), p. 89. —

“Vipak avasana maintains the cycle ofbirths; nihsyandavasana supplies the content of each birth.”



(heterogeneous causation)

(maturing)

)
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( J

(The functioning vijnanas)

L (Pravrtti-Vijnanas)

4 The Lankavatara Sotra. trans. by Suzuki, D.T. (London: Routledge & Kegan Paul Ltd., 1973),
p. 40. —"The reason whereby the eye-consciousness arises are four. What are they? They are: (1) The
clinging to an external world, not knowing that it is of Mind itself; (2) The attaching to form and habit-
energy accumulated since beginningless time by false reasoning and erroneous views; (3) The self-
nature inherent in the Vijnana; (4) The eagemess for multiple forms and appearances...The same [can
be said of the other sense-consciousnesses) as of the eye-consciousness.”



(transcendental)

259)

(dualistic nature)

104

1



(willing agency)

6 suzuki, D.T., Studies in The Lankavatara Sutra, pp. 189191,

*

*k

( ; ,2539)

12



«

(Storehouse Consciousness)

( 25)

110-112

13



(Bia)

12112,
14115,

109.

14



. 12123
,2520),

110,

«

15
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(indeterminate content)

(Self-abiding)

(Self-
disruption)

Chatterjee, AK.., The Yogacal'a Idea.llsm, p. 93. — “The Alaya is not one unchanging

consciousness that persists throughout the duration of the evolutionary process; it is a stream of
discrete moments that flows on like the current of ariver with a perpetual succession of vasanas of the

different karmas and the further effects of them.”
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]2ThEA\Naken|ng Of Falth, trans. by Hakeda, Y.S. (New York: Columbia University

Press, 1967), p. 13. — “The Mind necessarily contains within itselftwo orders or aspects - the
transcendental and the phenomenal, the universal and the particular, the infinite and the finite, the
static and the dynamic, the sacred and the profane, the Absolute and the relative, and so forth. The
Absolute order, therefore, does not exist apart from the relative order; rather, they differ
epistemologically but not ontologically. Man is presented as being located at the intersection ofthese
opposing orders. The state of man, who belongs intrinsically to the Absolute order and yet in actuality
remains in the phenomenal, finite, and profane order, is expressed in tenus ofthe Tathagata garbha or

“Matrix of Tathagata.
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21 ( )

(the Absolute)

B1bid. p. 37 — “What is essential here, according to the text, is that the Storehouse Consciousness
be defined as the place of intersection of the Absolute order and of the phenomenal order, or

enlightenment and nonenlightenment, in man.”

Y C, maMk (, 2520, 118

b ( ) « (
2530)



" (thus-come)

(Tathata)

( ) (The womb ofthus-come)

BVerdu, Alfonso, The Philosophy of Buddhism, pp. 31-33.

16

(thusness)

19



20

]7 The Lankavatal'a Sutra, trans. by Suzuki, D.T., p. XXV 1. —“The Alaya is thus known on the
one hand as Tathagata-garbha, the womb o f Tathagatahood, and on the other hand imagined by the
ignorant as an ego-soul. The Tathagata-garbha, therefore, whose psychological name is Alayavijnana,
is areservoir ofthings good and bad, pure and defiled. Expressed differently, the Tathagata-garbha is
originally, in its self-nature, immaculate, but because of its external dirt it is soiled, and when soiled -

which is the state generally found in all sentient beings - an intuitive penetration is impossible.”



(Subject / grasper) (object/ grasped)

:Blbid., p. 55. — “They are not aware, Mahamati, of the fart that Nirvana is the Alayavijnana

where arevulsion takes place by self-realization.”

BKaIIer, J.M. and Koller, P.J., AS|an PhllOSOph'ES (New Jersey: Prentice Hall, 1998), p. 197

21



(intellect)
(continuity)

(attachment)

22



(giving rise to [evil] karma)
(anxiety)

Z)The A\Nakenmg Of Falth, trans. by Hakeda, Y.S., pp. 44-45.

(Speculation)

23



Waldron,

(Mar. 1995): 9-51.

24

! (basal consciousness) !

. ., How Innovative is the Alayavijnana? Part n, JOUI'na| Of |nd|an PhI|OSOphy 23



25

ZThe Lankavatara SUtI’a, trams, by Suzuki, D.T., p. 190. — “Because ofthe influence ofhabit-

energy that has been accumulating variously by false reasoning since beginningless time, what here
goes under the name of Alayavijnana is accompanied by the seven Vijnanas which give birth to a state
known as the abode ofignorance. It is like a great ocean in which the waves roll on permanently but
the [deeps remain unmoved; that is, the Alaya-] body itself subsists uninterruptedly, quite free from
fault of impermanence, unconcerned with the doctrine of ego-substance, and thoroughly pure in its

essential nature.”



, e !

il

,253),

21-35.

26



27
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(/\

2538),

%

165,

28



252), 192, Kashyap, B.J., The Abhidhamma Phil
1982), p. 166.
5 , . 168 (

( o ,
osophy (Delhi; Bharatiya \Vidya Prakashan,

)

P
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2T Waldron,
p. 13.

31

(Samdhinirmocana Sutra)

(manifestation)

.., How Innovative is the Alayavijnana? Part n, Journal ofIndian Philosophy,
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BKalupahana, D.J., Buddhist Philosophy (A Historical Analysis) (Honolulu: The University
Press of Hawaii, 1977), p. 147. —“The difference between the ‘store consciousness’ of the Vijnana-
vadins and the ‘unconsciousness process (bhavanga) of the Abhidharmikas is that, according to the
latter, the vibrations in the unconscious are produced by external stimuli, while the former believe that

the transformations are initiated by the ripening of seeds within the ‘store consciousness'.
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(Self-

realization)

OThe Lankavatara Sutra, trans. by Suzuki D.T., p. 49. —“The world [as we see it] exists not,
pluralities of things rise from the Mind being seen [externally]; body, property, and abode are
manifested to us as of the Alayavijnana.”



35

JSchumann, HW., Buddhism: an outline of its teachings and schools, trans. by Feuerstein, G,

(Wheaton IL: Quest Books, 1993), p. 154,
3 Conze, E, Buddhistthoughtin India (London: George Allen& ! Ltd, 1962), p. 258.

I '5%<ca’
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(magics illusion)

?” (mirage)

2 | (dream)

2The Lankavatara Sutra, trans. by Suzuki D.T., p.I 10-112. —“Further, Mahamati, 1will tell
you about the various features of the false imagination (parikalpita);... \What are the various features of
the false imagination, Mahamati? They are the discriminations regards (1) woras (abhilapa), (2)
meaning, (3) individual marks, (4) property, (5) self-nature, (6) cause, (7) philosophical views, (8)
reasoning, (9) birth, (10) no-birth, (11) dependence, and (12) bondage and emancipation.”

3 - . 122-123.; Buddhist Texts Through The Ages, edited
by Conze, E., and others (New York: Harper Torchbooks, 1964), pp. 215-216.



in water)

(magical creation)

?”

?H

(reflection)

(echo)

(image)

n 1 rn

(moon reflected

31
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