11

1 , .2

2The Lankavatara Sutra, trails, by Suzuki, D.T., p. 203, —“Mahamati, momentary is the
Alayavijnana known as the Tathagata-garbha, which is together with the Manas and with the habit-
energy ofthe evolving Vijnanas - this is momentary. But [the Alayavijnanawhich is together] with
the habit-energy of the non-outflows (anasrava) is not momentary.”
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(self-realized)

9Balslev, AN., An Appraisal of I-Consciousness in the context of the controversies centering
around the No-Self doctrine of Buddhism. Journal of Indian Philosophy. 16(1988) 167-175.
D , . 259-260,
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L (The Theory of Instantaneous Being)

D Stcherbatsky, F.Th, Buddhist Logic (Volume 1) (New York: Dover Publications, Inc., 1930),
p. 109,

Blbid., p. 80. —Not only eternal entities, be it God or be it Matter, are denied reality, because
they are assumed to be enduring and eternal, but even the simple stability of empirical objects is
something constructed by our imagination. Ultimate reality is instantaneous.”
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(static)

(having no duration) (having no extension)

“

% Ibid, p. 85. —“Every point-instant may be viewed as a particle of Time, as a particle of Space
and as asensible quality, but this difference is only a difference of our mental attitude towards that
point-instant. The point-instant itself, the ultimate reality cut loose from all imagination is qualityless,
timeless and indivisible.”

B , .22
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(annihilation)

T Stcherbatsky, F.Th., Buddhist Logic, p. 90. —“The deduction of momentariness from
existence is called an analytical deduction. Indeed, the judgement “existence means efficiency” and
“efficiency means change” are analytical, because the predicate is implied in the subject andis
elicited by analysis. The same thing, which is characterized as existent, can also be characterized as
efficient and as changing. The terms existence, efficiency and change are connected by “ existential
identity”, that is to say, they can be without contradiction applied to one and the same paint of
reality, to areal fact.”
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(time-point)

(extension)

Blbid, p. 103-104. —Whatsoever exists, exists separately from “other” existing things. To exist
means to exist separately. What exists really has an existence of its own; to have an existence of its
own means to stand out from among other existing things. This is an analytic proposition, since the
notion of “apartness” belongs to the essential features of the notion of “existence.”

Blbid, p. 9.

DChatterjee, AK,, Yogacara Idealism, pp. 94-95.
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The Lankavatara Sutra, trans. by Suzuki, D.T., p. 206. —"All things are non-existent, they
are not-momentary, quiescent, not subject to destruction, and unbom- this, I say, is the meaning of
momentariness.”

54
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21bid., pp. 203-204. —Now, Mahamati, the system of the five Vijnanas is together with the
Manovijnana, and there is an undivided succession and differentiation of good and bad, and the entire
body moves on continuously and closely bound together; moving on, it comes to anend; but as it fails
to understand that there is nothing in the world but what is seen of Mind-only, there is the rising of
another Vijnana [-system] following the cessation ofthe first; and the Manovijnana in unionwith the
system of the five Vijnanas, perceiving the difference of forms and figures, is set in motion, not
remaining still even for amoment - this I call momentariness. ...But [the Alayavijnanawhich is
together] with the habit-energy of the non-outflows (anasrava) is not momentary. This is not
understood by the ignorant and simple-minded who are addicted to the doctrine of momentariness,
. But the ignorant do not understand it, as their thoughts are infused with the habit-energy of
discrimination which cherishes the view of momentariness.”

23 (.. ) Bf «18 )
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(becoming)
1
16
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(Self-ahiding)
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(Universal)

(Self-abiding)

Joshi, Lai Mani, Studies in the Buddhistic Culture of India (Delhi: Motilal Banarsicass,
1977), pp. 197-198, —“The universal is not something residing in the particular; it is amere idea, a
pseudo-idea like the idea of space and time.”

5



FwraNnsaluniingas
CHuLALONGKORN UNIVERSITY



bl

(stability)

% Ibid., p. 198. — “Space, Time, God and the rest which are supposed to be existent, could never
have an existence if they were not momentary, permanent things cannot serve any purposive action,
either successively or simultaneously, they are therefore, non-existent. If you accept the permanence

ofathing, you cannot acceptits fruitful activity as succession and simultaneity.”
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27 Stcherbatsky, Buddhist Logic, p. 198. — “To summarize. The conception of Ultimate Reality
as it is established in the critical school of Buddhism implies that it represents 1) the absolute
particular, 2) pure existence, 3) a point-instant in the stream of existence, 4) it is unique and unrelated,
5) it is dynamic, not extended and not enduring, 6) it posseses the faculty of stimulating the intellect
for the production of a corresponding image, 7) it imparts vividness to the image, 8) it constitutes the
assertive force ofjudgements, 9) it is the Thing-in-Itself, unutterable and incognizable.”

B lbid., pp. 184-185. — “Thus it is that the Particular and the Universal may be mutually defined
as the negations of one another, they are correlated as the real and the unreal, as the efficient and the
non-efficient, as the non-constructed and the constructed, as the non-artificial and the artificial, the
non-imagined and the imagined, the uncognizable and the cognizable, the unutterable and utterable,
the own essence and the general essence, the thing shorn of all its extensions and the thing containing
albeit quite rudimentary extension, the unique and the non-unique, the non-repeated and the repeated
in space-time, the simple and the composite, the indivisible and the divisible, the transcendental thing
and the empirical thing, the essence unshared by others and the essence shared by others, the external
and internal, the true and the spurious, the non-dialectical and the dialectical, the significant and the

insignificant, the unformed and the form, the Thing-in-Itself and the phenomenon.”
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JThe Lankavatara SUtra, trans. by Suzuki, D.T., p. 69. — “The Blessed One replied' No,
Mahamati, my Tathagata-garbha is not the same as the ego taught by the philosophers; for what the
Tathagatas teach is the Tathagata-garbha in the sense, Mahamati, that it is emptiness, reality-limit,
Nirvana, being unborn, unqualified, and devoid of will-effort; the reason why the Tathagatas who are
Arhats and Fully-Enlightened Ones, teach the doctrine pointing to the Tathagata-garbha is to make
the ignorant cast aside their fear when they listen to the teaching of egolessness and to have them

realize the state of non-discrimination and imagelessness.”

3 ? .12
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! (Self-realization)

2The Lankavatara Sntra. trans. by Suzuki, D.T., pp. 173-174.

3 , . 102

6/



3bid., p. 172. —“No-birth and no-annihilation, this | call Nirvana. By Nirvana, Mahamati, is

meant the looking into the abode of reality as it really is in itself, and when, along with the turning-

back of the entire system of mentality, there is the attainment of self-realisation by means ofnoble
wisdom, which belongs to the Tathagatas, I call it Nirvana.”
d , S , 5.
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