
C h a p te r  T w o

T h e  F o u n d e r  
o f

T h e  T a m n a k  P h r a  M a e  K u a n -Y in  
C h o k c h a i 4

P h r a  M a e  is  an h o n o rific  t it t le  g ive n  to  the  B o d h is a ttv a  o f  

C om passion , K u a n -Y in  fo r  h e r ro le  as the  sa v io r and c h ild  g iv e r b y  the  

fo llo w e rs  o f  the  T am nak P hra  M a e  K u a n -Y in  C h o kch a i 4 (h e re in a fte r 

re fe rre d  to  as the  T am n a k) a re lig io u s  g roup  estab lish ed  as a trib u te  to  

K u a n -Y in  B o d h isa ttva , w h ere  the  m a in  o b je c t o f  w o rs h ip  is  the  B o d h is a ttv a  

h e rse lf. S haring  th e  same h o n o rific  t it t le  is  P hra M a e  K u an-S en g, the 

fo u n d e r, leade r, and the  abb o t o f  the  T am nak fo r  h e r b e in g  seen as the 

re in c a rn a tio n  o f  K u a n -Y in  B o d h isa ttva , w ith  h e r re p u te d  a b ility  in  fu lf illin g  

the  ro le  o f  the  B o d h isa ttva .

P hra  M a e  K uan-S eng, as the  liv in g  B o d h is a ttv a  o f  C o m passion , is  

c u rre n tly  a ทนท w h ile  at the  same tim e , the  g u r u  and a lso the  p r o p h e t  in  

W e b e r’ ร co n ce p t, to  a ll o f  he r fo llo w e rs . A s  the  g u r u ,  to  h e r fo llo w e rs , she 

is  the  teacher w h o  tra n sm its  specia l kn o w le d g e  w h ic h  c o u ld  p o s s ib ly  

b e lo n g  to  a d iv in e  b e in g , the  B o d h isa ttva , K u a n -Y in  since she is  “ n o t 

in s titu tio n a lly  educated” . A s  the  p r o p h e t ,  P hra M a e  K u an-S en g  has
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succeeded in  e s ta b lish in g  h e r a u th o rity  w ith  the  a u th e n tica tio n  o f  the 

charism a and p ra c tice s  d iv in e  h e a lin g  and coun se ling . B y  p u rsu in g  the 

re lig io u s  life  and b e in g  o rd a in e d  as a ทนท in  the  M ahaya na  B u d d h is t 

tra d itio n  w h ere  the com passiona te  B o d h isa ttva , K u a n -Y in  is  m uch adored 

and w o rsh ip p e d , she becom es the  leade r o f  a re lig io u s  g ro u p  nam ed as the  

T am nak P hra M a e  K u a n -Y in  C h o kch a i 4 to  ensure its  co n tin u o u s  p ro s p e rity  

and d e ve lo pm e nt as an o rg a n ize d  in s titu tio n .

F o r the  deve lo p m e n t o f  the  T am nak to  p rocee d  even a fte r he r 

death— w ith o u t and b e yo n d  he r, and i f  she is  to  co n tin u e  to  liv e  on  som e 

m anner am ong la rg e  num bers o f  the  la ity , P hra M a e  K u an-S en g  kn o w s  th a t 

she m ust h e rs e lf becom e the  o b je c t o f  w o rsh ip . T h is  m eans she m ust 

becom e the  in ca rn a tio n  o f  a god , and p re su m a b ly , as the  re in c a rn a tio n  o f  

the  K u a n -Y in  B o d h is a ttv a , the  m iss io n  o f  K u a n -Y in  B o d h is a ttv a  as stated 

in  the  sc rip tu re  o f  the  D h a ra n i o f  G re a t C o m p a s s io n 1 has becom e hers to  

be accom plished .

In  b e co m in g  a re b o rn  d iv in e  b e in g  and a ทนท, P hra  M a e  K uan-S eng  

d iffe re n tia te s  h e rs e lf fro m  and pu ts h e rs e lf in to  co n tra s t w ith  a so rce re r, a 

p ro p h e t, a lso  a re lig io u s  fu n c tio n a ry . B y  h e r re p u ta tio n  ga ined th ro u g h  the 

T am nak a c tiv itie s  and d e v o tio n  o f  fo llo w e rs , P hra  M a e  K u an-S en g  is

1 Jen-Wen, ed., The Interpretation o f  the Dharani o f  G reat Compassion. (Year: unknown). 
Bangkok: Tamnak Phra Mae Kuan-Yin Chokchai 4. P.198
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c o n fid e n t th a t the  g ro u p  w ill a ttra c t m ore  fo llo w e rs  to  the  m iss io n  o f  

K u a n -Y in  B o d h isa ttva  and th e ir d e v o tio n  to w a rd  the  m o st lo ve d  

B o d h isa ttva  is  g o in g  to  p ro v id e  fo r  and ensure fu rth e r the  d e ve lo pm e nt and 

c o n tin u ity  to  the  group .

2.1 Kuan-Yin, the Goddess of Compassion:
Her Genesis, Function, and Iconographie Form

K u a n -Y in  o r I I I  ร 12, is  the  C hinese nam e o f  A v a lo k ite s v a ra  

B o d h isa ttva , the  S ound-O b serve r, w h o  o rig in a te d  fro m  In d ia  as the  s p iritu a l 

son o f  A m ita b h a  B u ddha , b o m  fro m  the  lig h t th a t sprang fro m  the  r ig h t eye 

o f  the B u ddha  o f  In fin ite  L ig h t2 3. The B o d h isa ttva  had accum ula ted  a vast 

am ount o f  m e rit, a tta in e d  e n lig h te n m e n t, and v o lu n ta rily  postpon ed  e n try  

in to  N irv a n a , the  h ighe st re lig io u s  p lane , u n til a ll liv in g  be ings enter. A s  a 

fo lk  d e ity , K u a n -Y in  a lso em bodies in  h e rse lf, M ia o  Shan, a p rin ce ss in  the 

C h inese legends and a ve g e ta ria n  fro m  b irth , and w hose sole a m b itio n  w as 

to  a tta in  p e rfe c tio n 4.

2 M  means o b s e r v e . and ff means so u n d . Therefore, Mffis the S o u n d -O b s e r v o r .
3 Ibid. P.203-4
4 John Blofeld, Bodhisattva o f  Compassion. The M ystical Tradition o f  Kuan-Yin. 1978. 

Colorado: Shambhala Publications, Inc.
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B o d h isa ttva s , are regarded  as h ig h ly  advanced be ings w ith  pasts 

ro o te d  in  hum an experience , and in  fa c t th e y  o fte n  fu n c tio n  as d e itie s  w ith in  

the  M ahaya na  B u d d h is t tra d itio n . In  the  case o f  K u a n -Y in  B o d h isa ttva , as 

no ted  b y  W e b e r, she is  o fte n  represented  as a h ig h e r id e a l than  a B u ddha , 

because the  B o d h isa ttva  fo rg o e s  h e r o w n  entrance in to  N irv a n a , w h ic h  has 

o n ly  e xe m p la ry  s ig n ifica n ce , to  p ro lo n g  her u n ive rsa l fu n c tio n  in  the  serv ice  

o f  m a n k in d . (W e b e r. 1922). N am e and fu n c tio n s  o f  K u a n -Y in  B o d h isa ttva , 

a lso  re ve a l som e fu n d a m e n ta l B u d d h is tic  responses to  the  m ost basic  

hum an concerns.

K u a n -Y in  o r A v a lo k ite s v a ra , the  “ B o d h isa ttva  W h o  H eed the C rie s  

o f  the  W o rld ,”  as the com passiona te  sa v io r fro m  life -th re a te n in g  d is tress, 

ills , c o m fo rte r in  tim e s o f  need, a H e a lin g  D e ity , thus possesses a ll the 

p o w e r s im ila r to  those o f  the  H e a lin g  B u ddha  w h o  heal a ll ills  and p a in , and 

i f  he r nam e is  ca lle d  in  the  m om ent o f  danger, the  danger w ill pass 

regard less o f  those g u ilty  o r in n o ce n t5.

In  the  m ale  fo rm , k n o w n  as A v a lo k ite s v a ra , the  B o d h isa ttva  is 

a lw a ys seen seated on  a lio n . L o tu s , w h ile  in  A v a lo k ite s v a ra ’ ร hands, 

sym b o lize s  the  w h e e l o f  the  la w  o f  p e rp e tu a l cyc le s  o f  ex istence  a long

5 Jen-Wen, ed., The Interpretation o f  the Dharani o f  G reat Compassion. (Year: unknown). 
Bangkok: Tamnak Phra Mae Kuan-Ym Chokchai 4. P.198
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w h ic h  a ll u n e n lig h te n e d  se n tien t be ing s are destined  to  pass6. The p rin c ip a l 

fo rm  o f  A v a lo k ite s v a ra  c o u ld  be sum m arized  as in  the  fo llo w in g  T a b le  2 .1 :

T a b le  2.1

T he P rin c ip a l F orm s o f  A v a lo k ite s v a ra  (K u a n -Y in ) B o d h isa ttva

One Human Form 1 Avalokitesvara or Kuan-Yin
Head 2 Padmapani

3 Avalokita as Buddha
4 Avalokitesvara
5 Nilakantharyavalokitesvara
6 T railakyavasamkara-Lokesvara
7 Harihariharivahanodbhava

Human Form 1 Avalokitesvara with emanations of 
twelve crowned Buddhas

2 Simhanada-Lokesvara with 
emanations of five Buddhas

Four arms 1 Form incarnate in the Dalai Lama
2 Upper hands: mudra namahkara

Lower hands: mudra dhyana 
(meditation)

holding begging-bowl
3 Mudra: dharmacakra (turning the 

Wheel of Law)
4 Rakta-Lokesvara

Ten to eighteen arms 1 Ten arms
2 Padmanartesvara

Twelve arms Dogmatic form of Avalokitesvara
Six to twenty arms

Three Third eye, four arms
Heads Halahala-Lokesvara
Five Third eye, twelve arms
Heads Third eye, twenty-four arms

6 Alice Getty, The Gods o f  Northern Buddhism. Their History’. Iconography and Progressive 
Evolution through The Northern Buddhist Countries. With a general Introduction on 
Buddhism tr. From J. Deniker. 1914. Oxford: Clarendon Press.
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Eleven Six to eight arms
Heads 1,000 arms (if eyes in palms *1,000 eyes*)

1,000 arms - two upper hands hold sword and 
shield

Notes:
Other names referring to Avalokitesvara _ Avalokitesun ๒ Thailand

_ Lokesvara in Indo-People’s Republic of 
China (outside Thailand)

_ Kuan-Yin/Kuan-Shih-Yin in People’s 
Republic of China 

_ Kannon in Japan

F o r h e r com m on ico n o g ra p h ie  fo rm , K u a n -Y in  is  a lw a ys  seated on  a 

g ia n t lo tu s  h o ld in g  a vase and a w illo w  b ra n ch  o r a lo tu s  p e ta l. L o tu ร is  the 

sym b o l o f  p u rity , and a lso  the  B u d d h is t sym b o l o f  p a r e xce llence . The vase 

sym b o lize s  h a rm o n y and in  K u a n -Y in ’ ร hands is  sa id  to  co n ta in  the  D e w  o f  

C om passion , the  e lix ir  o f  im m o rta lity , the  rem edy fo r  a ll ills ;  and the  w illo w  

b ranch  in  one o f  her hands is  the  B u d d h is t sym b o l o f  m eekness, w ith  the 

p o w e r o f  e x p e llin g  dem ons and illn e s s .7

O f the  m any o f  h e r ico n o g ra p h ie  fo rm s , as K u a n -Y in  o r in  he r 

o rig in a l fo rm  as A v a lo k ite s v a ra , the B o d h is a ttv a  is  a lso describ e d  as h a v in g  

one thousand eyes o r one thousand  arm s and e leven heads. B u t in  P e o p le ’ ร 

R e p u b lic  o f  C h in a , Japan, T h a ila n d  and the  n e ig h b o rin g  co u n trie s  

now ada ys, fem a le  d e p ic tio n ’ s o f  K u a n -Y in  p a r e xce llence , p re d o m in a te , is  

g e n e ra lly  in  id e a liz e d  hum an fo rm  w ith  one head and tw o  arm s, w ith  bare

7 The In terpre ta tion  o f  the D h a ran i o f  G re a t C o m passion , p.208
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fe e t, u su a lly  w e a rin g  w h ite  ro b e , w ith  w h ite  cape and ho o d  o r w ith  c ro w n , 

w ith  o r w ith o u t ornam ents. A n d  w hen  d e p ic te d  as “ g iv e r o f  c h ild re n ,”  she 

w o u ld  h o ld  a c h ild  in  h e r hand w h ile  in  s tand ing  p o stu re , o r on  h e r la p  w hen  

s ittin g .8

K u a n -Y in , the  B o d h isa ttva  o f  C om passion  in  M ahaya na  B u d d h ism , 

is  a lso re fe rre d  to  as C h a o -M a e  K u a n -Im  in  the  T h a i language, o r the 

R everend  M o th e r K u a n -Y in , and to  fo llo w e rs  o f  the  T am nak P hra M ae 

K u a n -Y in  C h o kch a i 4 , she is  P hra M a e  K u a n -Y in  o r s im p ly  re fe rre d  to  as 

P hra M a e , the  R everend  M o th e r.

B y  the  side o f  A m ita b h a  B uddha , as the  sa v io r o f  the  w o rld , K u a n - 

Y in  B o d h isa ttva , w ith  a b ranch  o f  w illo w  in  one hand and a vase f ille d  w ith  

sw eet d e w  in  h e r o th e r hand, she show ers the  w o rld  w ith  h e r com passion  

th a t re lie ve s  a ll se n tien t be ings fro m  a ll su ffe rin g s . A ls o , a cco rd in g  to  the 

D h a ra n i o f  G re a t C o m p a s s io n , she is  e sp e c ia lly  dear to  those liv in g  in  the 

east and w o u ld  respon d  to  w ishe s o f  those w h o  s in ce re ly  c a ll o u t he r nam e 

and re c ite  the  in c a n ta tio n  o f  the D h a ra n i9. B e in g  co n v in ce d  o f  the  re s u lt o f

8 Alice Getty, The G o ds o f  N orth ern  Buddhism . Their H istory’. Icon o grap h y a n d  P ro g ress ive  
E volu tion  through The N orth ern  B u ddh ist C ou n tries. With a general Introduction on 
Buddhism tr. From J. Deniker. 1914 Oxford: Clarendon Press.

9 Jen-Wen, ed., The In terpre ta tion  o f  the D h aran i o f  G re a t C o m passion . (Year: unknown). 
Bangkok: Tamnak Phra Mae Kuan-Yin Chokchai 4 P.198.
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re c ita tio n  o f  the  D h a ra n i th a t the  T am nak has a ttra c te d  an in cre a s in g  

num be r o f  fo llo w e rs .

A s  a fo lk  d e ity , K u a n -Y in  B o d h isa ttva , a lso em bodies in  h e rse lf, 

M ia o  Shan, a p rin ce ss in  the  C h inese legends, a ve g e ta ria n  fro m  b irth , and 

w hose sole a m b itio n  w as to  a tta in  p e rfe c tio n . O ne o f  the  ve rs io n s o f  the 

s to ry , re vea led  b y  a m o n k, T ao-S han, is  as fo llo w s :

M ia o  Shan, a p rin ce ss in  P e o p le ’ s R e p u b lic  o f  C h in a , re fuses to  

m a rry  a cco rd in g  to  h is  fa th e r’ s a rrangem ent, to ld  her fa th e r th a t she w o u ld  

consent to  m a rriage  o n ly  to  a p h y s ic ia n , and e xp la in e d  the  reason, “ m y w is h

is  to  hea l a ll hum an be ings o f  a ll its  i l l s ........I  w is h  to  e qu a lize  a ll classes,

p u ttin g  r ic h  and p o o r on the  same fo o tin g , to  have a co m m u n ity  o f  goods, 

w ith o u t d is c tin c tio n  o f  pe rson s.”  E v e n tu a lly , she persuaded h im  to  a llo w  

h e r to  re tire  to  the  W h ite  s p a rro w  N u n n e ry . T here  she w as g ive n  the 

hardest and m ost m e n ia l jo b s  on  h e r fa th e r’ s, the  k in g ’ s o rders. H o w e ve r, 

G ods and a ll be ings cam e to  the  rescue. D is c o v e rin g  th is , the  k in g  o rde red  

the  e n tire  n un nery to  be b u rn t. M ia o  Shan, w ith  H e a ve n ’ s h e lp , 

e x tin g u ish e d  the  fire . F u rth e r a ttem pts at e xe cu tio n  had a lso fa ile d . Sadden 

b y  a ll th is , she co m m itte d  su ic id e . D e a th , she sa id , w as p re fe ra b le  to  her 

fa th e r’ s ha tred . H e r sou l descended to  H e ll w h ic h  she soon tra n s fo rm e d  

in to  a Paradise o f  Joy. A  m e m o ria l w as sent up to  H eaven say ing  “ since it  

has a lw a ys been decreed th a t in  ju s tic e  there  m ust be b o th  a H eaven and a
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A t the  T am nak, the  ch a rism a tic  fo u n d e r o f  the  T am nak, b e fo re  he r 

o rd in a tio n , had com m iss ioned  fo r  a statue o f  he r o w n  to  be b u ilt — s ittin g  in  

a lo tu s  p o s itio n  on a fu ll b lo o m e d  lo tu s , w e a rin g  w h ite  ro b e , w ith  a s im ila r 

h a ir s ty le  b u t w e a rin g  a fiv e  le a fe d  c ro w n —  and p laced  in  the  m e d ita tio n  

h a ll fo r  fo llo w e rs  to  w o rs h ip . T he statue is  as show n in  the  fo llo w in g  

Illu s tra tio n 10 2.1 .

H e ll, i f  sh e  rem a in s h ere , th ere  w ill  n o  lo n g e r  b e  a  H e ll but o n ly  a  H e a v e n .”

R etu rn in g  to  life  sh e  w a s  im m e d ia te ly  tran sp orted  b y  A m ita b h a  B u d d h a , th e

B u d d h a  o f  th e  W e s t  to  th e  Is la n d  o f  P h o -T h o -S u a .

10 Adopted from C o llec tio n  o f  P h o to gra ph s published by the Tamnak.



15

Illu s tra tio n  2.1

The statue o f  Phra M ae K uan-S eng, b e fo re  her o rd in a tio n .



The statue o f  Phra M ae K uan-S eng, be fo re  her o rd in a tio n .
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2.2 The Founder: Phra Mae Kuan-Seng

P hra M a e  K uan-S eng, a fo rm e r h o u se w ife  and a m o th e r o f  tw o  sons, 

sa id  she has fin a lly  been co n v in ce d  th a t she, h e rs e lf is  in  fa c t ano the r 

in ca rn a tio n  o f  K u a n -Y in  B o d h isa ttva , destined  to  save a ll sen tien t be ing s, 

e sp e c ia lly  those  in  T h a ila n d . T h e re fo re , she le ft the  secu la r w o rld  to  pursue 

the  p e rfe c tio n  o f  life  w h ic h  is  to  fo llo w  the  p a th  o f  K u a n -Y in  B o d h is a ttv a  to  

co m p le te  the  m iss io n  as the  sa v io r o f  the  w o rld . A c c o rd in g  to  the  T am nak,

he r line age , is  as fo llo w s :

B o d h i

(the  u ltim a te  w isd o m )

A m ita b h a  B u ddha  

p rim a ry  em bod im ent o f  com passion

A v a lo k ite s v a ra  (m a le )/ K u a n -Y in  (fe m a le ) B o d h isa ttva  

second em bod im ent o f  com passion  and 

b o m  as the  s p iritu a l c h ild  o f  A m ita b h a  B u ddha

M ia o  Shan (fe m a le ) 

o th e r sym bo l o f  com passion  and 

second in ca rn a tio n  o f  

A v a lo k ite s v a ra / K u a n -Y in

K u an-S en g  (fe m a le ) 

o th e r sym bo l o f  com passion  and 

th ird / la s t in ca rn a tio n  o f  

A v a lo k ite s v a ra / K u a n -Y in

4
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T o  fo llo w e rs  o f  the  T am nak P hra M a e  K u a n -Y in  C h o kch a i 4, 

K u a n -Y in  B o d h isa tva  w as “ re b o rn ”  in  T h a ila n d  as T ang Sai N g e k , in  1941, 

in  a s lum  in  K lo n g -T e o y  area o f  B a n g ko k . She is sa id  to  have show n c le a rly  

the  com passiona te  q u a lity  th a t c o u ld  have ow ned  b y  the K u a n -Y in  

B o d h is a ttv a , and is  sa id  to  have been v e ry  m uch d iffe re n t fro m  o th e r 

c h ild re n  at a v e ry  yo u n g  age. She w as m a rrie d  at the  age o f  23. A t the  age 

o f  4 0 , she had then  been re fe rre d  to  as “ O ng  P hra M a e  K u a n -Y in  M a h a  

B o d h is a ttv a ” , the  m ed ium  o f  K u a n -Y in  B o d h isa ttva . L a te r she c la im s to  be 

the  o th e r in c a rn a tio n  o f  K u a n -Y in  B o d h is a ttv a  and th a t she w as to ld  b y  

K u a n -Y in  B o d h isa ttva , the  d iv in e  h e rs e lf th a t “ the  reason fo r  her to  be 

chosen as a no the r fo rm  is  because ‘ e d u c a t e d  p e r s o n  a l w a y s  m e a n  t r o u b l e . '  

D u e to  h e r “ K u a n -Y in  q u a litie s ”  and the  ch a rism a tic  p o w e r she has show n 

th ro u g h  h e r fin a n c ia l ach ievem ent and h e r a b ility  in  m a in ta in in g  a happy 

fa m ily . A ls o  th ro u g h  m ira c le s  p e rfo rm e d  fo r  peop les a roun d  h e r on  m any 

d iffe re n t occasions, a g roup  w as fo rm e d  fo r  the  firs t tim e  w ith  h e r as the 

le a d e r and w as ca lle d  as the  D is c ip le s  o f  P hra M a e  K u a n -Y in . W hen the 

g roup  expanded w ith  the  num be r o f  m em bers increased, i t  is  g ive n  the  nam e 

as the  T am nak P hra  M a e  K u a n -Y in  C h o kch a i 4.

A s  the  fo u n d e r o f  the  T am nak P hra M a e  K u a n -Y in  C h o kch a i 4 , the 

“ re b o rn ”  K u a n -Y in  B o d h is a ttv a  then  w as o rd a in e d  and becam e P hra  M a e 6 

K uan-S eng, o r b e tte r k n o w n  as P hra M ae to  her fo llo w e rs .
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The passage o f  her life  th ro u g h  the  tra n s fo rm a tio n  in to  a ch a rism a tic  

leade r and a M a h a y  ana B u d d h is t ทนท, based on  h e r o w n  accoun t o f  h e r life  

s to ry , is  d iv id e d  in to  d iffe re n t stages: f irs t, as K h u n  W ara p h o n  L e sra n g s i, a 

h o u se w ife  and a w o rk in g  m o th e r; as P hra M a e  W arapho n , k n o w n  as the 

m ed ium  o f  the  B o d h isa ttva , K u a n -Y in ; as P hra M a e  K uan-S eng, a 

M ahaya na  B u d d h isa t ทนท; and fin a lly  as the  liv in g  B o d h is a ttv a  o f  

C om passion , K u a n -Y in .

2.2.1 As Khun Waraphon Lesrangsi

B o m  as T an g  Sai N g e k  in  a fa m ily  o f  e ig h t s ib lin g s , she w as the 

th ird  c h ild  am ong the  s ix  daughters and tw o  sons and had liv e d  in  a slum  

near the  presen t K lo n g  T e o y  m a rke t w h ere  once there  w e re  ra ilw a y s  and a 

cana l near the  house. H e r fa th e r and m o th e r, T ang C h u i Seng and N g o  Peek 

H ia n g  w e re  vendors. H e r paren ts c o u ld  n o t rem em ber the  exact date th a t 

she w as b o m , b u t rem em bered th a t it  w as in  1941.

She w as to ld  she w as b o m  p lu m p  and had n o t stop  c ry in g  u n til he r 

fa th e r nam ed h e r “ A n g  M u y ”  o r “ N u  D e n g ”  w h ic h  m eans R ed C h ild  in  the 

C h inese d ia le c t o f  T a e -C h ie w  and in  the  T h a i language because h e r b o d y  

w as red . L a te r h e r fa th e r gave h e r a fo rm a l nam e, T an g  Sai N g e k . T ang is 

h e r fa m ily  nam e. H e r paren ts had m ig ra te d  fro m  P e o p le ’ s R e p u b lic  o f  

C h ina  and w e re  sa id  to  have lik e  T h a ila n d  a lth o u g h  th e y  had n o t u nd erstoo d
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the  T h a i language and had decide d  to  se ttle  d o w n  in  th is  c o u n try  because 

T ha is  are peo p le  w ith  tru e  heart.

A c c o rd in g  to  h e r g rand m other, she sa id , w h en  she w as a fo u r year 

o ld , in  1944-5 , T h a ila n d  w as in  W o rld  W a r I I .  A n d  to  ta ke  re fu g e , the 

w h o le  fa m ily  had to  m ove to  M in b u ri area o f  B a n g ko k . A s  a c h ild , she w as 

to ld  th a t she had been b rig h t and d iffe re n t fro m  o th e r c h ild re n . W hene ver 

there  w as b o m b in g  in  the  c ity , o th e r c h ild re n  w o u ld  c ry  b u t she w o u ld  

k o w to w  to  H eaven and E a rth  to  p ra y  fo r  sa fe ty. She said h e r g rand m other 

had w o n d e re d  i f  it  w as because o f  h e r p ra ye r th a t bom bs had seem ed to  

have fa lle n  on o th e r ne ig h b o rh o o d .

She w as a lso  to ld  th a t as a c h ild  she has k n o w n  to  have com passion  

and the  w illin g n e s s  to  s a c rific e  fo r  o thers. She w o u ld  g ive  h e r share o f  

sw eets to  o th e r c h ild re n  and have a lw a ys  been h e lp fu l to  everyone. She 

a ttrib u te d  th is  to  h e r fa th e r’ s in flu e n ce  w ith o u t h e r k n o w in g  it  because she 

rem em bered h o w  he had been to  o thers and had a lw a ys  to ld  them  to  be k in d  

and to  share w h a te ve r th a t th e y  had. A c c o rd in g  to  the  p u b lic a tio n  o f  the 

T am nak, the  fo llo w in g  is  he r s to ry :

One day, I broke a bottle and had thrown the broken pieces to 
the canal When father heard of this he went down to the canal to pick up 
the broken glasses so that no one would get hurt. Later he came home 
with a leech on the private part of his body and was confined to bed for
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that whole week. I was frightened and thought that father would beat 
me. But he did not. He even told mother not to scold me ...

He had always been proud of himself saying if he die he would 
die doing good deeds. He told me not throw things down to the canal for 
there were other children who always went down to play in the canal...

I also remember how father had shown US to love our relatives 
and neighbours, and how he had taught US that actions that harm others 
would lead to ill effects to ourselves...

He had always been a person who gives without thinking of 
himself. And I have always believed that it is due to the merits father had 
accumulated that my brothers, sisters, and I have attained the prosperity 
that we enjoy in this life11...

T here w as ano the r occasion , she said,

When a neighbour, Lung, came to borrow money. His barber 
tools were stolen. As the coming Chinese New Year might bring in more 
money, he promised to pay back then. Father had to admit that we had 
not yet even have the money to buy food for the New Year’s eve the next 
day. Later, Lung visited several neighbours to try to borrow money but 
had been without luck. I was seven or eight years old then. When I heard 
of this, I gave Lung my piggy-bank and asked him not to mention this to 
father. Several days later, Lung returned the money although I had not 
expected him to. I remember how Lung had hold my hands and was in 
tears. I had been surprised and asked if the money not enough and said I 
would save more for him12...

11 Phra Mae Kuan-Seng, T he H is to r y  a n d  C o n s tr u c tio n  o f  T a m n a k  P h r a  M a e  K u a n -Y in  
C h o k c h a i 4 . Publication in Thai language. (Year: unknown) Bangkok: The Tamnak Phra 
Mae Kuan-Yin Chokchai 4 P.4

12 Phra Mae Kuan-Seng, T o M y  C h ild re n . Publication in Thai language. (Year: unknown) 
Bangkok: The Tamnak Phra Mae Kuan-Yin Chokchai 4.
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B e in g  in  a p o o r fa m ily , she had neve r had the  chance to  go to  schoo l. 

She le a rn t to  read and w rite  fro m  the  ta ilo r  liv in g  d o w n sta irs . A t the age o f  

seven, she had to  b e g in  h e lp in g  h e r paren ts at th e ir s ta ll. A t tw e lv e , she 

s ta rted  w o rk in g  at a baske t shop m a k in g  bam boo baske t. O n her firs t 

p a y -d a y , w h en  she handed in  h e r f irs t w ages, she said  h e r fa th e r had m oved 

to  tears. A t th irte e n , she w e n t to  w o rk  as a d om estic  h e lp  b u t le ft a fte r a 

m on th  because she w as n o t h ap py h a v in g  been b lam ed fo r  som eth in g  th a t 

she d id  n o t do. She then w o rk e d  at a c lo th  fa c to ry  fo r  som etim e. L a te r, she 

he lpe d  her fa th e r s e llin g  fa b ric s  a t h is  s ta ll u n til she m a rrie d  Sem sak 

Lesran gsi a t the  age o f  tw e n ty  th ree  and adopted her husband ’ ร la s t nam e, 

L e sran gsi. A fte r  th a t she s ta rted  w o rk in g  w ith  h e r husband as stree t ve n d o r 

s e llin g  fa b rics .

W hen  life  becam e b e tte r and th e ir f irs t c h ild  w as b o m . P hra M ae

K u an-S en g  sa id  th a t th e y  had p lann ed  to  have tw o  c h ild re n , to  save enough 

m oney to  p ro v id e  them  w ith  good e d u ca tio n  and fo r  the  fa m ily  to  go a round 

the  w o rld . T h e y  b o u g h t a shop house and had s ta rted  as a b a rb e r shop, 

“ Lesran gsi B a rb e r” , in  the  area be tw een  K lo n g  T o e y  and P rakanong. T h e y 

had th o u g h t th a t once th e y  g o t s ta rted  then  th e y  w o u ld  re ce ive  the  ทนท 

w ith o u t fu rth e r investm en t. T h e y em p lo ye d  barbe rs, w ith  h e r w o rk in g  at 

the  cash re g is te r w h ile  s e llin g  fa b ric s  in  the  same shop, and h e r s ib lin g s  

w o rk e d  at the  s ta lls  in  fro n t o f  the  shop. She w as happy th a t e v e ry th in g  had

gone on sm o o th ly .
m t f u f l f i t n i  ส ถ า บ น ? ท ย I J i n n  

า ถ ง i r m ม  w T ' i  ย า ท ย
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W hen th e y  had had enough savings, w h ile  ta k in g  care o f  the  fa b ric  

business, th e y  s ta rte d  to  in ve s t in  Song T a e w  (a  k in d  o f  m in i buses). T h e y 

firs t b o u g h t 3 S o ng-T aew  and s ta rted  to  opera te  on the  ro u te s  th a t ran  

be tw e en  K lo n g -T e o y  and R o n g -M u a n g . L a te r th e y  b o u g h t ta x is . T h e y 

increased th e  num be r o f  ta x is  b y  one o r tw o  cars. F in a lly  th e y  had ow ned  

about te n  ta x is . T here  w as tim e  w h en  th a t one ta x i num be r p la te  w o u ld  se ll 

fo r  6 0 ,000  bahts. T he n  th e y  w o u ld  se ll the  ca r cheaper and k e p t the  m oney 

in  ban k savings account.

In  1973, th e ir fa b ric  busineses show ed signs o f  a la rm . D e sp ite  the 

increases in  sales, th e y  w e re  fa llin g  deep in to  debts. T hen she s ta rted  a 

K u a t i a o - l a d n a  n o o d le  s ta ll b y  b u y in g  the  m a te ria ls  on  c re d it. O ne year a fte r 

th a t, h e r fa th e r fe ll i l l ,  “ A t  f irs t w h a t w as th o u g h t to  be in fla m m a tio n  on h is  

shou lders w as la te r fo u n d  o u t to  be tu m o r th a t w as caused b y  years o f  

c a rry in g  h ea vy loads o f  fa b ric s  on h is  sh o u ld e r.”  A lth o u g h  th e y  had tr ie d  to  

keep  the  new s fro m  h im , he som ehow  fo u n d  o u t th a t he w as v e ry  i l l  and to ld  

h e r to  lo o k  a fte r the  fa m ily , she sa id , “ B e fo re  he d ie d , he show ed m e a 

thum b sign. I  d id  n o t understand  it  then. L a te r I  w as to ld  th a t in  the  la s t 

m inu tes  b e fo re  a person d ies he c o u ld  fo resee the  fu tu re  and th a t a thum b 

sign  m eans a good fu tu re . A  fo rtu n e  te lle r  to ld  US th a t fa th e r w o u ld  s it on  a
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go lden  c h a ir w h en  he reaches the  age o f  s ix ty . I  had n o t b e lie ve d  th is . B u t 

then  I have seen it  w ith  m y o w n  eyes.” 13

A fte r  the  fu n e ra l, she fo llo w e d  h e r fa th e r’ s a d v ice  and c losed  the 

n o o d le  s ta ll. T hen she s ta rted  le a rn in g  ta ilo rin g . In  a w e e k, she had s ta rted  

w o rk in g . L a te r she opened a custom  ta ilo r  shop ca lle d  “ S uphaphon 

D e s ig n ”  w o rk in g  lo n g  hou rs  in c lu d in g  te a ch in g  ta ilo r in g  classes. T h e y la te r 

b o u g h t a shop-house at P rem re tha i M a rk e t and b o u g h t S ong-taew  buses, 

4 -w h e e l and 6 -w h e e l tru c k s  fo r  resa le  b y  g iv in g  c re d its . A s  th e y  w e re  in  the 

m a rke t area, th e y  a lso  opera ted  buses. She so ld  d rin k s  w h ile  m anag ing  bus 

rou tes. B o th  h e r husband and she w o rk e d  h a rd  and saved up a ll th e y  had 

earned. She sa id , “ W e w e re  lu c K u a n -Y in  B o d h isa ttva  then. O u r 

businesses w e re  b lo o m in g . W e had even been able to  o w n  a de te rgen t 

m a n u fa c tu rin g  fa c to ry . M y  husband, w h ile  h e lp in g  in  a ll the  w o rk s , 

im p o rte d  engines fro m  Japan to  be so ld  h e re .”

B y  chance she had s ta rted  b u y in g  and s e llin g  la n d , P hra M a e  

K u an-S en g  sa id , “ W hen I  tr ie d  to  acq u ire  a p lo t o f  land  at the  L a d p ra o  area 

in  B a n g ko k , I  w as a d v ice d  n o t to  fo r  the re  g re w  a la rg e  tree  w h ere  a 

b e a u tifu l D iv in e  B e in g  resides. B u t I  had d iffe re n t th o u g h t in  m in d . I  k n e w  

fo r  the  goo d  deeds th a t I  have done and w o u ld  a lw a ys do , I  w o u ld  be

13 Ibid
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p ro te c te d . I  b o u g h t the  land . I  aga in  fo u n d  m y s e lf to  be in  lu c k . A n y  p lo t o f  

la n d  th a t I  p u t m y hands on  had b ro u g h t in  m oney. T hen, in  1981, P hra M ae 

K u a n -Y in  B o d h is a ttv a  (A v a lo k ite s v a ra ) cam e in to  o u r fa m ily .”

2.2.2 As Phra Mae Waraphon

A c c o rd in g  to  the  F ou nder, she a ttrib u te d  he r successes and happy 

fa m ily  to  the  m e rits  accum ula ted  in  past liv e s  and b y  p e rfo rm in g  good 

deeds, and h e r w illin g n e s s  to  “ g iv e .”  She said, “ I  have a lw a ys  b e lie ve d  th a t 

the re  is  a re w a rd  fo r  e ve ry  good deed. A n d  to  m e, ‘ g iv in g ’ has been a w a y  

o f  life . F rie n d s a lso  re fe re d  to  m y fa m ily  as a m ode l fa m ily .” 14

T he tra n s fo rm a tio n  p e rio d  s ta rted  w h en  she reached the  age o f  fo rty . 

I t  w as in  1981, w h en  she began e xp e rie n c in g  a sequence o f  m ira cu lo u s  

in c id e n ts , dream s, and o ra c le s , re v e a lin g  o f  h e r b e in g  as one o f  the 

in ca rn a tio n s  o f  K u a n -Y in  B o d h isa ttva , the  sa v io r o f  the  w o rld . W h ile  a lso 

a c tin g  as the  m ed ium  o f  m any o th e r s p iritu a l be ing s, the  “ K u a n -Y in  

q u a litie s ”  in  h e r had m ade h e r to  be k n o w n  as P hra M ae W a ra p h o n  and

14 Phra Mae Kuan-Seng, T h e H is to r y  a n d  C o n s tr u c tio n  o f T a m n a k  P h r a  M a e  K u a n -Y in  
C h o k c h a i 4 . Publication in Thai language. (Year: unknown) Bangkok: The Tamnak Phra 
Mae Kuan-Yin Chokchai 4.
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f in a lly  the  fo u n d e r o f  the  re lig io u s  co m m u n ity  fo rm e d  b y  the  peop le  

su rro u n d in g  her.

She f ir s t re ce ive d  the  s ign  -  she dream t o f  v is itin g  heaven, “ T here  

w e re  m any B u d d h a  im ages in  th e  s K u a n -Y in  B o d h is a ttv a  and g o ld  

m ounta ins. I  a lso  saw  a go ld e n  pagoda w ith  pe o p le  w e a rin g  y e llo w  robe  

m a k in g  p ilg rim a g e  w a lk in g  e n c irc lin g  the  pagoda. I  had w a n te d  to  stay, b u t 

the  B u d d h a  spanked m y  b a c k  and to ld  m e to  com e b a ck  o n ly  a fte r I  have 

c leaned o f f  m y s e lf o f  a ll the  hum an excrem ent a ll o ve r m y b o d y . O nce I  

sa id , T  w o u ld  c lean  o f f  m y s e lf and b rin g  a lo t o f  pe o p le  h e re .’ I  w o ke  up 

and fo u n d  m y s e lf on  the  h o s p ita l bed  w ith  re la tiv e s  c ry in g  o ve r m y dea th  b y  

m y  bedside . T he re  w e re  hum an excrem en t a ll o ve r m y  b o d y . T h e y  to ld  m e 

th a t I  had  s topped  b re a th in g  and m y  b o d y  had becom e s tiff, and a ll o f  a 

sudden there  w e re  lo ts  o f  hum an excre m e n t.” 15

P hra  M a e  K u an-S en g  sa id  th a t the  nurse had w a n te d  to  h e lp  clean 

h e r b o d y  b u t she in s is te d  on d o in g  it  h e rs e lf and had re fu se d  to  stay at the 

h o s p ita l fo r  tre a tm e n t. T u rn in g  to  the  d o c to r she s ta rted  p re a ch in g , “ P lease 

p e rfo rm  good deeds. T a ke  goo d  care o f  the  pa tie n ts . D o  n o t ra ise  the 

p rice s  o f  m e d ica tio n  i f  y o u  do n o t w a n t to  go to  h e ll.”  She sa id  the  d o c to r 

to ld  h e r re la tiv e s  to  ta ke  h e r to  a m en ta l h o s p ita l and h e r re la tiv e s  had also

Ibid, p.515
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th o u g h t th a t she had becom e insane. A fte r  th a t in c id e n t, she s ta rted  to  

p reach to  everyone she m et.

A ls o , she had dream ed o f  seeing K u a n -Y in  B o d h isa ttva  w ith  a v e ry  

yo u n g  c h ild . She sa id  she h u rrie d ly  to ld  h e r frie n d  to  pa y respect. T hen she 

w o ke  up. L a te r she fo u n d  o u t th a t the  c h ild  is  the  m ale  a tte ndan t o f  K u a n - 

Y in  B o d h isa ttva , the R ed C h ild , A n g -H a i-Y ii.

In  ano the r dream , she saw  h e r youngest son in  a bus. She to ld  h im  

n o t to  leave and had tr ie d  to  get on  the  bus b u t in  v a in , “ T he re  w e re  th ree  

m onks s ittin g  in  the  bus. O ne o f  th e  m o n k  extended h is  hand to  m e. I  w as 

shocked at h o w  a m o n k c o u ld  to u ch  m e, a w o m an ?16 A n d  ye t I  c o u ld  n o t get 

on  the  bus b y  m yse lf. The m o n k  extended h is  hand aga in  and I  reached out. 

In  an in s ta n t I  w as in  the  bus. I  p a id  respect to  the  m o n k b u t w e re  to ld  th a t, 

‘ T he re  is  no  need fo r  th a t. Because yo u  are P hra M a e  K u a n -Y in .’ I  w as 

astonished. T hen I  fe lt m y s e lf lifte d  to  the  sky , h ig h e r and h ig h e r. B e lo w  

there  w e re  c ro w d s  o f  pe o p le  lo o k in g  up at m e. I  w a rn e d  m y s e lf n o t to  fa ll 

and p ra ye d  to  K u a n -Y in  B o d h is a ttv a  fo r  h e lp . A t th a t m om e nt, I  fo u n d  

m y s e lf s tand ing  on a b ra n ch  o f  w illo w . A ll o f  a sudden, I  w o k e  up. A fte r  

th is , I  fe ll i l l  a t the  sm e ll o f  m eat d ishes and v o m ite d  a t the  s ig h t o f  w h a t had 

been m y  fa v o rite  m eat d ishes. S ince then , I  had s topped  ea tin g  m eat and

16 Ibid, p 7 ๒  Thai Theravada Budhist tradition, a monk is not to touch a woman.
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had begun to  get up  at 03 :3 0  in  the  m o rn in g  to  re c ite  the  B u d d h is t S crip tu re  

in  the  C hinese language a lth o u g h  I  had k n o w n  n o th in g  o f  the  language. 

E ve n  u n til then , I  had neve r fo llo w e d  the  re lig io u s  p ra c tice s  o f  the  B u d d h is t 

tra d itio n  and w e  w e re  C h ris tia n  then. M y  husband to o k  m e to  the  m enta l 

h o s p ita l.” 17

She m e n tio n e d  th a t she had a lso  been w o n d e rin g  i f  she had becom e 

cra zy. B u t inste ad  o f  b e in g  exam ined , she p reached to  the  d o c to r. H e r 

husband w as asham ed o f  ta k in g  h e r to  the d o c to r aga in . A n d  she lo s t 

in te re s t in  d o in g  businesses b u t o n ly  in  m e d ita tio n  and re c itin g  the  sc rip tu re . 

She ta lk e d  to  an o ld  la d y  w h o  to ld  h e r th a t the re  m ust be a h ig h  ra n k in g  

s p iritu a l b e in g  re s id in g  in  h e r b o d y  and to o k  h e r to  see a m o n k. Incense 

s ticks  w e re  p u t up  in  fo u r d ire c tio n s  su rro u n d in g  her. B u t a ll had fa lle n  

apart to w a rd  the  fo u r d ire c tio n s . T he m o n k  co n firm e d  w h a t she w as to ld . 

She had  n o t b e lie ve d  it. She said, “ T he m o n k  to ld  m e to  p ra y . I  p ra ye d  to  

be ab le  to  sleep a t n ig h t and I  d id . B u t a fte r th a t n ig h t I  s ta rted  to  have those 

strange fe e lin g  again . M y  husband v is ite d  the  m o n k  fo r  advises w h o  to ld  

h im  to  h e ld  a r i tu a l on  a s p e c ific  da y  to  dom ina te  the  s p iritu a l be ing . 

Im m e d ia te ly  b e fo re  the  b e g in n in g  o f  the  r itu a l, I  sudd en ly  rose  to  m y  fe e t 

and questione d  the  m o n k , ‘ W h o  are you? D a re  try in g  to  dom ina te  m e?’

17 Ibid.p .8
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A n d  d e c la rin g  a t th a t p o in t th a t, ‘ I  am  K u a n -Y in . T he tim e  had com e to  

p ro m o te  B u d d h ism  and to  re lease a ll hum an be ings fro m  a ll s u ffe rin g s .’ ” 18

H e r husband w as shocked fo r  th e y  had neve r been re lig io u s . 

S om etim e a fte r h e r fa th e r passed aw ay, h e r m o th e r w a n te d  to  sum m on fo r  

h is  soul. F a ilin g  to  persuade h e r to  le t h im  re s t in  peace, she accom panied  

h e r m o th e r to  v is it a m ed ium . A t the seance, she sa id , she th o u g h t the  

m ed ium  w as g iv in g  bad  re p u ta tio n  to  B u d d h ism  and had w a n te d  to  c a ll the 

p o lic e . H e r m o th e r c rie d  and she had to  c o m p ly  b y  ta k in g  h e r to  ano the r 

m ed ium  in  C h o n b u ri P ro v in ce . She d escribed  the  process sa y ing  she fe lt as 

i t  w as lik e  h a v in g  h e r fa th e r h im s e lf p resen t, a lth o u g h  she w as s t ill th in k in g , 

i f  b y  chance, th is  m ed ium  c o u ld  p e rfo rm  b e tte r b u t d id  n o t dare te llin g  her 

m o th e r. O n the  c o n tra ry , she had becom e a m edium .

K n o w in g  th a t she h e rs e lf had becom e a m ed ium  even in v o lu n ta rily , 

and w as chosen b y  K u a n -Y in  B o d d h isa ttva , she said:

I was so ashamed o f myself that I had not wanted to see 
anyone. Kuan-Yin Bodhisattva assured me, ‘if you believe in me, I 
would let you see the truth.’ I confided in my friend, Orawan to find 
out a way to know if Kuan-Yin Bodhisattva is really residing in me. 
Then at that instant, Kuan-Yin Bodhisattva had come to warn 
Orawan’ร husband o f a promise he made, ’ten years ago, you had 
made a promise to me. Now the time has come.’ Phra Mae said.

Ibid.p. 918
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Hia-Hong, Orawan’s husband was shocked because he had never told 
anyone about the matter. Ten years ago, Orawan was predicted to be 
able to live for another ten years and to save her Hia-Hong had prayed 
to Kuan-Yin Bodhisattva following the advice to a medium. Once 
Kuan-Yin Bodhisattva reminded him o f his promise, he was convinced 
that the divine being residing in my body is Phra Mae Kuan-Yin Maha 
Bodhisattva (Avalokitesvara).19

“ B u t I  had n o t ye t been fu lly  c o n v in ce d .”  She con tinued .

A few days later, at night, different voices were heard at the 
neighborhood where Orawan lived. And she dreamt o f people coming 
to take her away. When the neighbour mentioned the voices, Orawan 
knew it was on the same night that she had the dream. Frightened, she 
came to me. As soon as I told her that she must have taken too much 
food during the day that she had the dream, Kuan-Yin Bodhisattva 
called on us.”20

A fte r  p e rfo rm in g  a r itu a l fo r  O ra w a n , at the  seance, K u a n -Y in  

B o d h is a ttv a  in  P hra  M a e  W a ra p h o n , adv ised  O ra w a n  to  in v ite  n e igh bours 

and tw e lv e  m onks to  p e rfo rm  a m e rit m a k in g  cerem ony, and to  stay a t the 

T am nak d u rin g  th a t p e rio d . A fte r  th is  in c id e n t, O ra w a n  and h e r frie n d s  

w o u ld  com e to  v is it the  T am nak to  re c ite  sc rip tu re . H e r husband w as sa id  to  

be v e ry  angry. H e  to ld  them  the  house w h ile  a lso  b e in g  a com pan y o ffic e , 

w as n o t a p lace  fo r  re c ita tio n  and th e y  sh o u ld  have gone to  the  te m p le  

instead. N o  one had lis te n e d . H e r husband w as fu rio u s  and c lo se d  the  

fa c to ry  to  ta ke  h e r to  P e o p le ’ s R e p u b lic  o f  C h ina .

”  Ibid. p. 10
20 Ibid.p.10
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A t K e n g -C h ie w , P e o p le ’ ร R e p u b lic  o f  C h in a , she heard  K u a n -Y in  

B o d h is a ttv a  te llin g  he r, “ S a a s s i-k im -m e n g -lh a i-ka u -ch i,”  w h ic h  m eans, 

“ B o m  th ree  tim e s and com e h e re .” 21

A t K e n g -C h ie w , she c o u ld  see th in g s  c le a rly  w ith o u t eyeglasses 

w h ic h  she had been w e a rin g  fo r  the  past tw e n ty  years because o f  

shorts igh tedness and strab ism us. She describ e d  it  as h a v in g  had the  eyes 

“ opened” . She th e n  fo u n d  h e rs e lf u tte rin g , “ E ach p a rt o f  the  b o d y  o f  

K u a n -Y in  B o d h is a ttv a  is  in  each p a rt o f  m y b o d y .” 22 A  m o n k tra v e llin g  

w ith  them  w as sa id  to  have to ld  them , “ W hen  in  m e d ita tio n , I saw  K u a n - 

Y in  B o d h is a ttv a  on h e r fo re h e a d .” 23

A t N a m -H a i in  the  P e o p le ’ s R e p u b lic  o f  C h in a  w h ere  K u a n -Y in  

B o d h is a ttv a  a tta in e d  e n lig h te n m e n t, she m en tio n e d  in  h e r b o o k  th a t the re  

she had had d iffe re n t encounters b u t had n o t y e t dared  to  reve a l. R e tu rn in g  

to  K e n g -C h ie w  she tu m b le d  and fe ll aga in  and had to  lo o k  fo r  her 

eyeglasses. W hen  th e y  w e re  in  H o n g  K o n g , she sa id  she fe lt so w e ll th a t 

she had e n jo ye d  a ll m eals.

“  Ibid.p. 10
22 Ibid. p. 10
23 Ibid.p. 10



31

A rriving in Thailand, she b ecam e u n w ell again and had the urge to  

visit India. B y  v isitin g  B uddhist sacred  p la ces and m editating under the 

B od hi tree, she said  she had com e to understand the p erception  o f  

im perm anence better. W h ile staying at the Phuttakaya T em ple in India, the  

abbot to ld  them , “The lem ongrass flo w ers are in full b loom . T his ind icates  

the v is it o f  som eon e w ith  d ivine charism a. A nd  th is is  the first tim e in the 

tw en ty  years o f  m y stay in India, that I have seen  lem on  grass flow ers  

b lo sso m .”24

C om ing b ack  from  India, the d isc ip les  invited  friends and relatives  

to  com e to  pray and recite scripture. O nly  her husband w a s  said  to  have yet 

loo k ed  for a w a y  to cure her insanity. H e tried to  ทนท her to  v isit A m erica  

for treatm ent but she refused  to  go. H e had then to ld  her, “W hen  I return 

and you  h ave not y et recovered , I w ou ld  loo k  for a n ew  w ife .” T hen she  

assured him  that they cou ld  go  b ack  to  doing  b u sin ess again  w h en  he cam e  

back. A nd  she to ld  K uan-Y in  B od hisattva  o f  her d ecision .

O ne night, she to ld  th ose  w h o  w ere present o f  her d ec is io n  and to  

recite scripture at their h om e. T hey strongly rejected  the idea. F inally  she  

m ade up her m ind to continue pursuing the relig ious goal, “I f  I am  to help  in  

prom oting B uddhism , to  fo llo w  K uan-Y in  B od h isa ttva’ร instruction to  build

24 Ibid.p. 12
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Tam nak, M ed itation  H all and V egetarian  H all, I do not w ant to  b e  in volved  

in the m anagem ent o f  funds co llec ted  for th is purpose o f  m erit m aking, 

b eca u se  I do not w ant to  b e  su sp ected  o f  sw in d lin g  the funds i f  later on  m y  

children or sib lings b eco m e p rosp erou s.”25 E veryon e agreed. She then  

p ick ed  up in cen se  stick s and w en t outsid e the h ou se. T o H ea ven  and Earth, 

and to  K uan-Y in  B od hisattva  she to o k  the oath, “I f  I am  the Phra M ae  

K uan-Y in  as y ou  have to ld  m e, p lea se  let m e b e  the True O ne. I w ou ld  live  

to  serve the relig ion  and w ou ld  have noth ing to  regret b eca u se  I w ou ld  not 

ruin the reputation o f  religion. B ut i f  I am  not the True O ne and w a s  

cheated , after I d ie, I w ou ld  appeal to  dem and ju stic e .”26 That night, 

K uan-Y in  B od hisattva  to ld  her, “Y our prayer has ech o ed  to H ea ven  and 

Earth.” A nd , “ Three days from  today, your husband w ou ld  com e b ack  and  

b eco m e a m on k .”27 A s  pred icted  b y  K uan-Y in  B od hisattva , her husband  

cam e b ack  from  A m erica  te llin g  her that h e w a s con v in ced  that K uan-Y in  

B od h isattva  really  ex ists  and tw o  days later, he w a s ordained to b eco m e a 

m onk.

Phra M ae W araphon left for T aiw an, according to  Phra M ae  

K u an -S en g, it is  to  fo llo w  K uan-Y in  B od h isa ttva’ร instruction. She said  

she had su g g ested  K uan-Y in  B od h isattva  to  ch o o se  so m eon e e lse  b eca u se

^  Ibid.p. 13
Ibid.p. 13

27 Ibid.p. 14
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she d o es  not sp eak  and read C hinese language. But K uan-Y in  B odhisattva  

to ld  her, “T h ose w h o  can read, the m ore th ey  read the m ore they  think they  

h ave the k n o w led g e , w h ile  som e k n o w led g e  are facts and som e are not. 

T hey often  question  th ings and a lw ays h old  doubts. T herefore, I prefer  

som eon e w h o  cannot read. I w ou ld  teach  y ou  m y se lf.”28

Several d ays after her stay  in  the tem p le, during m editation , she  

heard v o ic e s  sayin g  “Sem -A rahang” 29 com in g  from  far aw ay  but had not 

seen  anyon e around, excep t there w ere  w in d , w ater and m ountains.

O ne day, she felt lik e  eating rice n ood le . Later that day, a bhiksuni30 

brought it to  her w ithout her ask ing for it. A nother day, sh e w an ted  to  eat a 

m ango, and she had had the m an goes too . A gain  o n e  night, as she w a s  

thinking o f  C hinese pears and p ersim m ons, a d isc ip le  cam e v isitin g  and had  

brought her som e pears and persim m ons. She w a s am azed  at h o w  her 

w ish e s  had b een  m aterialized. O ne m onth later, on  the birthday o f  Phra  

A jam  B u n les31 birthday, she cam e b ack  to Thailand for the m erit-m aking  

cerem ony.

^ Ibid p 15
^  Ibid.p. 15
30 A b h i k s u n i  is an ordained woman in the Mahayana tradition.
31 A Theravada Buddhist monk. Ibid.p. 15
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B ack  in Thailand to  m ake m erits, K uan-Y in  B od hisattva  to ld  her, 

“L et’s build  a n ew  Tam nak. B eca u se  the present Tam nak is  to o  sm all. 

S oon  m ore p eo p le  w ou ld  com e that the sK uan-Y in  B od hisattva  w ou ld  be  

darken.”32 Several d isc ip les  had w an ted  to provide land for the n ew  

Tam nak. B ut K uan-Y in  B od hisattva  to ld  her not to  accep t the offers but to  

build  the Tam nak in the Ladprao area w here in that particular p lot o f  land at 

the present location  o f  the m ain Tam nak, the G reen D ragon , C hao Pu  

M an gk om  K h iaw  h as b een  resid ing  for thousands o f  years w aitin g  for this 

particular even t— the construction  o f  a Tam nak for K uan-Y in  B odhisattva. 

She a lso  described  h o w  other d ivine b ein g s had com e to  g iv e  them  b lessin g  

and support.

T o bring them  prosperity , she m entioned  h o w  K uan-Y in  

B od hisattva  instructed them  to build  the statue o f  K uan-Y in  B od hisattva  

standing on  the b ack  o f  the Sacred T oad, h old ing  a v a se  in the right hand  

and a lotus stem  in the left hand w h ile  saying, “crossin g  w ater and sea  to  

bring gold  m ountain to  the T am nak.” 33 Phra M ae W araphon said, 

“K uan-Y in  B od hisattva  a lso  to ld  US that in this form  she has com e to help  all 

in Thailand to  avo id  entering the cy c le  o f  reincarnation and for her to  

accom plish  another form .” 34 K uan-Y in  B od hisattva  ex istin g  in Phra M ae

”  Ibid.p. 16
”  Ibid.p 16
34 Ibid.p. 16
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W araphon had a lso  encouraged  everyon e to w ork  hard. K uan-Y in  

B od hisattva  in Phra M ae W araphon said , “ I t  i s  i m p o r t a n t  f o r  t h o s e  w i t h  

m o n e y  t o  c o n t r i b u t e  m o n e y ,  t h o s e  w i t h  s t r e n g t h  t o  c o n t r i b u t e  s t r e n g t h .” 35 

A lthough  the com m ittee had n ever had the exp erien ce in w orking on  such  a 

b ig  project, so m eh o w  things had g on e on  so  sm ooth ly  that w ith in  a year the 

m ain Tam nak costin g  4 0  m illion  bahts w a s  built at the present loca tion  and  

in the w a y  h o w  K uan-Y in  B od hisattva  had foretold , ‘e a s i e r  t h a n  d r i n k i n g  a  

c u p  o f  c o f f e e .  ’ 36

K uan-Y in  B od hisattva  w a s said  to  have a lso  g iven  them  instructions 

to  held  an e lev en -d ay  festiv ities  although she had tried to  argue that it w ou ld  

b e better to  celebrate for three days and save up the m o n ey  for the 

construction  o f  the Tam nak. D uring th is festiv e  period , she had k n ow n  to  

h ave perform ed m iracles w h en  in trance. D isa b led  p eo p le  w h o  cam e w ere  

cured in that instant. A  patient w h o  had b een  in an IC U  for tw en ty  four days  

had left the IC U  tw o  days after sh e had g iven  him  an am ulet w h en  the 

p atien t’ร fam ily  cam e crying for help  b eca u se  the doctor had to ld  them  to  

g iv e  up hope. There h ave b een  m any other m iracles. She said:

Then on 28th August 1984, an auspicious day as according to 
Kuan-Yin Bodhisattva, following Kuan-Yin Bodhisattva and her 
attendant’s instruction, we, a group of 32 persons left for a 50-day

33 Ibid.p. 16 
36 Ibid.p . 16
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pilgrimage to People’s Republic of China. During the journey 
although we had suffered from the cold weather, no one had 
complaint. An elderly told me that she had not been able to kneel 
down to pray for the past 30 years. But once she climbed the sacred 
mountains with her weak legs, she has been able to kneel down as 
Others.37

Then the revelation  fo llow ed :

On the 28th of September, while I was alone in my room, I felt 
as if Kuan-Yin Bodhisattva was telling me to make a statue of myself 
wearing similar white dress as Kuan-Yin Bodhisattva had worn on 
one of her visits to Thailand. 38

She said  she had at first b een  fee lin g  uncom fortable and had  

w on d ered  i f  th is had b een  her ow n  im agination,

To confirm this I asked Mae-Nom, a nanny in the family to 
accompany me to the assembly hall of the temple. On the way, I 
prayed silently, ‘Usually at this hour, if there is no recitation, the door 
of the hall would be closed. If I arrive at the hall and could not enter 
the hall to pray to Kuan-Yin Bodhisattva, then it must have been my 
own imagination.’ The door was closed. I thought I was wrong. 
Turning to leave, we heard voices coming from the hall. Then the 
door to the hall was opened and a monk walked out. With his 
permission, we entered the hall. As a response to my prayer, I felt that 
my body was ascending to the air, higher and higher.39

37 Ibid.p. 17
38 Ibid.p.30
39 Ibid.p.31
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Again that night, Kuan-Yin Bodhisattva herself had come to 
confirm my belief and to give me encouragement. Kuan-Yin
Bodhisattva’ร child attendant had also come to reveal that, according 
to the heavenly record that I am in fact another form of Kuan-Yin 
Bodhisattva who had come to be reborn here to relieve human being 
of all sufferings.40

Kuan-Yin Bodhisattva had also suggested those who are in 
doubt to offer incense sticks to confirm this matter without having had 
to worry if this would be an offense.

Kuan-Yin Bodhisattva had told me three years ago that she had been 
able to reincarnate to be born in a human form in Thailand to 
accomplish another form of hers. The purpose is to help all living 
beings in understanding religion.41

She said  at first she had not b een  fu lly  con vin ced . In the three years  

that fo llo w ed , through her observation  and the resp o n ses to  her prayers, she  

k n ew  that all m essa g es  w ere  in fact had com e from  K uan-Y in  B odhisattva.

O n 18th O ctober 1984 , she returned to  Thailand from  the p ilgrim age, 

quoting her “together w ith  all other D iv in e  B e in g s .”42 A ll her d isc ip les  

w ere  said  to  have b een  in line a long the lane to  Tam nak for hours to  k o w to w  

to  her w h ile  offering  flo w er  garlands d esp ite  the heat to  rece ive  her and all 

the D iv in e  B ein gs. She said , “I had prayed to K uan-Y in  B od hisattva  to  let 

m e build  tem p les in all p rov in ces in Thailand and to  b e able to  b eco m e

40 Ibid.p .31
41 Ibid.p.31
42 Ibid.p.31
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K uan-Y in  B od h isa ttva ’s attendant after I d ie to  help  in the w ork  to release  

all liv ing  b ein gs from  su fferin gs.” Three years later, she b ecam e the 

m edium  o f  K uan-Y in  B od hisattva  and sin ce  then h as b een  referred to as 

Phra M ae W araphon w ith  sim ilar honorary' tittle o f  P h r a  M a e  g iv en  to  

K uan-Y in  B od hisattva , the G o d d ess o f  C om passion .

B efore  b ecom in g  a ทนท, w h en  perform ing rituals, she had often  been  

seen  w earin g  a fiv e-lea fed  crow n, sim ilar to  the crow n  w orn  by  

A valok itesvara , w h o  in Sim hanada form , a lso  w ears a fiv e-lea fed  crow n  

and a L am aist ทนท w h o  w h en  con du cting  the relig ious cerem ony o f  the  

“O btaining o f  ‘L ong L ife ’” o f  L am aism  a lso  w ears a sim ilar crow n. The 

d ifferen ce is im ages on the lea v es  o f  the crow n. On the crow n  o f  “O ng  

K uan-Y in  B od hisattva” at the Tam nak M aha Phra M ae K uan-Y in  C hokchai 

4 are im ages o f  five  sk eleton s in y e llo w  rob es, one on  each  leaf. O n the  

crow n  w orn  b y  L am aist ทนท are im ages o f  five  Buddhas; w h ile  the Buddha  

im age on  A valok itesvara  B od hisattva  is A m itabha Buddha.

2 .2 . 3  A s  P h r a  M a e  K u a n - S e n g

In 1 99 1 , at the age o f  50 , W araphon v isited  the P e o p le ’s R epublic o f  

C hina to  b e ordained as a bhiksuni, a ทนท in M ahayana B uddhism , at 

N am -H ai P ho-T h o-Su a, fo llo w in g  the legendary path o f  K uan-Y in  

B odhisattva. A s  N am -H ai Phu-tho-Sua is a p lace  w here according to
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C hinese leg en d  is w here A valok itesvara , or K uan-Y in  B odhisattva, and  

M iao  Shan attained enlightenm ent. T herefore, the founder exp lained  that, it 

is  im portant to  v is it the p lace  to  answ er to  K uan-Y in  B od h isa ttva’ ร call. 

A fter the ordination, she w a s g iven  the nam e “K u an -S en g” . S in ce then, she  

h as b een  referred to as “Phra M ae K u an -S en g” or “Phra A jam  Y ai K uan- 

S en g” or “The R everen d  M other K u an -S en g” for her p osition  as the abbot 

o f  the Tam nak or sim ply “Phra M a e” .

Phra M ae K u an -S en g  said  that the reason  for her ch o o sin g  to  be  

ordained as a ทนท, is  that “A s  the B uddhist R elig io u s Institution o f  Tam nak  

K uan-Y in  B od hisattva  C hokchai 4 is  exp ected  to  continue and d evelo p  into  

on e o f  the w orld  renow n  and on e o f  the largest B uddhist relig ious  

institutions in the future, it is  n ecessary  to have som eon e to  foster the  

religion. For this reason  and for m y determ ination to  d ev o te  m y se lf  to  

B uddhism , it is  im portant for m e that I am to b e ordained as a bhiksuni at the 

K uan-Y in  T em ple at N am hai P ho-T h o-Su a  in the P e o p le ’s R ep ub lic  o f  

C hina.”

“B ein g  a m onk or a ทนท ordained im der the B uddhist M ahayana  

sch o o l o f  the C h in sese  tradition,” she exp lained , “w e  fo llo w  the path o f  the 

K uan-Y in  B od hisattva , to  b e com p assion ate, and to  re lea se  all liv in g  b ein gs  

o f  all sufferings. B earing th is in m ind, w e  are not to  exp lo it or eat anim als or 

the m eat o f  all liv ing  b ein gs, and thus to  b eco m e a vegetarian  for life .”
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In the Thai language, w h ile  the w ord  “Phra” is norm ally a tittle 

referring to  a B uddhist m onk “bhiksu” , there is no equivalent tittle for a ทนท 

in Thailand excep t for the w ord  “m ae-ji” w hich  som ew h at ex p resses a 

different m eaning in the B uddhist culture o f  Thailand. She w a s g iven  the 

tittle o f  “Phra M a e” , for the com bination  o f  “Phra”, as a honorific  term, 

“M a e” or “M other” the honorific tittle for an elderly  w om an  and for her 

w ell k n ow n  com p assion ate  quality o f  K uan-Y in  B odhisattva, w h ich  a lso  

con sid ered  to b e the quality u sually  found in a m other, and thus a “R everend  

M other” . K uan-Seng, w ou ld  som etim e identify  h erse lf as “K uan-Y in  

B od hisattva” and som e other tim es refer to  h erse lf as “M a e” . In daily  life , 

she is a lw ay s ca lled  b y  d isc ip les  or fo llo w ers as “Phra M a e .”

T ogether w ith  her, there w ere  several others w h o  w ere ordained as 

m onks or nuns. The group left B an gk ok  on  the 18th o f  June 1991 for 

K w an gch ao  in K w angtung P rovince in South o f  the P e o p le ’ร R epublic o f  

China. There w ere a total o f  sev en  three d isc ip les  w h o  had attended the 

ordination cerem ony. A t N am -H ai P ho-T h o-Su a-Su a, on the 2 1 st o f  June 

1991 , together w ith  five d isc ip les w h o  w ere to  be ordained, the group  

v isited  the tem ple. The cerem on y w a s perform ed at 08:00  in the m orning, 

w itn essed  b y  about tw o  hundred d isc ip les  o f  the tem ple. The tem p le abbot, 

a senior m onk ca lled  M iao  Shan, an eigh ty  year o ld  V ice  Chairm an o f  the 

Buddhist O rganization, a lso  a m em ber o f  the com m ittee o f  the Buddhist
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A sso cia tion , perform ed the cerem ony. M iao  Shan w a s said  to  be very  

happy for the o cca sion . H e said , “this ordination cerem on y w ou ld  be  

recorded  in the h istory o f  the tem ple. A s  this is  the first tim e that foreigners  

have v is ited  this tem ple for ordination since the revolu tion .” A fter the  

cerem ony, on ly  th ose  w h o  w ere ordained, m onk and ทนท, and you ng  

n o v ices  stayed  on for a fe w  days to  learn the re lig iou s practice. Later the  

group left for H on g  K ong to have the sym b olic  m arks tattooed  on their head.

T o com m em orate the o cca sio n , according to  Phra M a e K uan-Seng, 

and to sh ow  their strong determ ination in fo llo w in g  the K u an -Y in ’s path, 

they had com e b ack  to  Thailand in 1 991 , on the enlightenm ent day o f  the  

K uan-Y in  B od hisattva  fo llo w in g  the Lunar calendar. Phra M ae K uan -S en g  

said , “M any d isc ip les  h ave com e to  rece iv e  US. A ll o f  the d isc ip les  and I are 

sharing the sam e determ ination, w h ich  is to  w ork  harder, to  totally  d evote  

ou rse lves to  B uddhism , so  as not to  d isappoint all w h o  h ave g iven  their 

support.” 43

Ibid p.314 3
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2 .2 . 4  A s  t h e  T h i r d  I n c a r n a t i o n  o f  

K u a n - Y i n  B o d h i s a t t v a

Either as Phra M ae K uan-Seng, or w h en  she w a s  Phra M ae  

W araphon, she h as b een  k now n  b y  her d ev o tees for having the “qualities” 

or “charistm a” that w ere attributed to  the C om p assionate B odhisattva, 

K uan-Y in , the savior o f  the w orld. This is a lso  the reason  for her gain ing the 

sim ilar tittle o f  “Phra M a e” w ith  K uan-Y in  B odhisattva. The sum m ary o f  

extraordinary even ts in her life  m akes her cla im  that she is  the reborn  

K uan-Y in  B od hisattva  in the e y e s  o f  her fo llo w ers as the n otion s o f  the 

K uan-Y in  qualities have ex ited  in her.

1. Q u a lit ie s  as N a tu r a l  E n d o w m e n t

H avin g b een  able to  a ck n o w led g e  the present o f  K uan-Y in  

B od hisattva  b y  recogn izin g  the “R ed  C hild” w h o  is the m ale child  attendant 

o f  K uan-Y in  B od hisattva , Phra M ae K uan-Seng, after she w a s b om , w as  

given  the nam e equivalent to  that o f  K uan-Y in  B od h isa ttva’ร child  

attendant. T his m ay b e said  to  b e the first notion  that m ade her fo llo w ers  

b eliev e  that she is the reborn K uan-Y in  B odhisattva.

In addition, her b ein g  illiterate and not institutionally edu cated  a lso  

sh ow s her pure and innocent quality— free from  the w orld ly  in flu en ces, the
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sam e w a y  K uan-Y in  B od hisattva  is a lso  k now n  for b ein g  the sym bol o f  

purity. B e in g  illiterate has a lso  m eant she acquired her k n o w led g e  or p ow er  

so le ly  from  K uan-Y in  B odhisattva. A ccord m g to the fo llo w ers, her liv ing  

b od y  w a s ch o sen  as a m anifestation  o f  K uan-Y in  B od hisattva  w h o  w ill 

appear to  m eet her d ev o tees  b eca u se  “th ose  w h o  can read often  question  

and a lw ays sh ow  hesitation  to  b e liev e  in the d ivine e x is ten ce .”

Phra M ae K u an-Seng has a lw ay s sh ow n  her com p assion ate  quality  

since her ch ildh ood  such  as g iv ing  up her p iggy-b an k  savin gs to  help  a 

neighbor, sharing her food  and sw ee ts  w ith  other children. A lso , she  

naturally k n ew  to  pray to  the authority o f  “H eaven  and Earth” for o th ers’ 

safety  w ithout b ein g  to ld  of. H o w ever, the m ost im portant thing is that she  

has b een  k n ow n , for the past several years, to  stay up late and spent a lot o f  

tim e to  m eet w ith  v isitors so  that she can help  them  and heal their illn esses . 

A ll o f  th ese  sh ow  her d evotion  to  accom p lish  her m ission  and to  perfect her 

role as a savior.

2. R e v e la tio n  in  D re a m s  a n d  O ra c le s

A nother reason  for her fo llo w ers to  b e liev e  that Phra M ae K uan- 

S en g  is  the reborn K uan-Y in  B od hisattva  is her revelation  w h ich  occurred  

in her dream s and oracles such  as the one happened  in the hospital. She  

w as to ld  that she had d ied  and com e back  to life , and a fe w  m om ent later she
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had started preaching, u n con sc io u sly , according to  her, fo llo w ed  by  

com m itting to  b e a vegetarian  and fo llo w in g  relig ious p ractices that she had  

n ever learned. A nother dream  o f  hers is  w hen  Phra M a e K u an -S en g  w a s  

to ld  b y  a m onk that it is  not n ecessary  for her to  pay  h om age to  him  b eca u se  

she h er se lf  is in fact K uan-Y in  B odhisattva.

The incident m arking her first appearance as K uan-Y in  B odhisattva  

is  w h en  she rem inded H ia-H ong, a friend o f  hers, o f  a prom ise h e m ade to  

K uan-Y in  B od h isattva  ten  years ago  to  save  h is w ife ’s life. T his prom ise  

had b een  k n ow n  on ly  b etw een  H ia-H ong and K uan-Y in  B odhisattva.

O n a p ilgrim age to  K en g-C h iew , the P e o p le ’s R ep ub lic  o f  China, 

she w a s to ld  b y  v o ic e s  that, she k n ew , b elo n g  to  K uan-Y in  B odhisattva, 

“B o m  three tim es and com e h ere.” A t that point Phra M a e  K uan -S en g  

realized  that she is the third incarnation o f  the B od hisattva  o f  C om p assion  

after A valok itesvara  and P rin cess M ia o  Shan. Adso, in the sam e journ ey, 

she exp erien ced  the sen se  o f  o n en ess w ith  K uan-Y in  B od hisattva  in her  

b ody. She to ld  m em bers o f  the group that, “I have had each  part o f  Phra 

M a e K uan-Y in  B od h isa ttva’ร b od y  in each  part o f  m e .” T o  confirm  her 

w ord s, a m onk in the group had a lso  to ld  o f  see in g  Phra M a e  K u an-Seng  

w ith  K uan-Y in  B od hisattva  on  her forehead  w h en  sitting in m editation.
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D ream s and oracles o f  sim ilar incidents has b een  continued to  

con v in ce the fo llo w ers o f  her ability to  foretell incom in g even ts and help  

others to  avoid  dangers, to  com m unicate w ith  the soul o f  the d ecea sed , and, 

on top o f  that, to  heal illn esses .

3. H e r  O rd in a t io n

B ein g  confident o f  her true identity  as the reborn K uan-Y in  

B od hisattva , Phra M ae K u an -S en g  ch o se  to  pursue the relig iou s life  b y  

b ein g  ordained in the M ahayana tradition and g iv ing  up liv ing  w ith  a happy  

fam ily and in financial prosperity. H er o w n  w ord s sh o w  the sign ificant 

purpose o f  her ordination as fo llow s:

To gain trust and to convince people that every word that I have said 
is true and for the development and continuity of the Tamnak and its tradition, 
also with great determination to devote my life to Buddhism.

T o her fo llo w ers, th is action  has im plied  her sincerity  and d evotion  

to  lead  them  to a m ore m eaningful life  b y  serving B uddhism , savin g  

m ankind from  reentering the life  c y c le  o f  suffering, and g iv ing  serv ices to  

the so c ie ty  at large to  a full extent.
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4. T h e  C o n s tru c t in  P ro je c ts  44

Three m ain construction  project are n ow  under the patronage o f  

Phra M ae K uan-Seng: the m ain Tam nak at C hokchai 4 , the Tam nak on  

Ram indra R oad , and the Tam nak in C hiang M ai. She b egan  to  build  the  

very  huge m ain Tam nak by fo llo w in g  the instructions o f  K uan-Y in  

B odhisattva. W hen facin g  the problem  o f  funding, Phra M ae K uan -S en g  

has sh ow n  no sign  o f  d iscouragem ent. Instead, she has encouraged  the  

fo llo w ers to  provide any kind o f  support for the cau se. “ T hose w ith  m oney  

are to  contribute m on ey , and th ose  w ithout m on ey  are to  contribute  

strength,” she said.

A  tall statue o f  K uan-Y in  B od hisattva  standing on  the venerable  

toad, the sym bol o f  prosperity , w a s a lso  built w ith  the b lessin g  from  

K uan-Y in  B od hisattva  through Phra M ae K u an -S en g  (b efore her 

ordination). “C rossing  w ater and sea  to  bring gold  m ountains to  the 

T am nak.” T his, according to  the fo llo w ers, a lso  has g iven  them  the  

exp ectation  and con fid en ce that K uan-Y in  B od hisattva  has com e to bring  

prosperity  to  the Tam nak and its fo llow ers.

A ccord in g  to  the fo llo w ers, the b est exam p les sh ow in g  Phra M ae  

K u an -S en g’ร charism a is  the com p letion  o f  the m ain Tam nak. For even

44 Details of the Construction Projects is ๒ the following Chapter 4 of this thesis.
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w ithout the supervision  o f  sp ec ia list for such  a sign ificant project, the 

Tam nak w a s com p leted  w ith in  a year. To the d ev o tees , the com p letion  o f  

the Tam nak has proven the w ord s K uan-Y in  B odhisattva  had g iven  them , 

“for m e, build ing the Tam nak w ou ld  b e easier than drinking a cup o f  

c o ffe e ,” to  b e true. A fter the com p letion  o f  the m ain Tam nak, the d ev o tees  

have b eco m e m ore determ ined in fo llo w in g  Phra M ae K u an -S en g to  

accom p lish  the m ission  o f  com p assion , and a relig ious group b ecam e  

know n to  the public as the Tam nak Phra M ae K uan-Y in  C hokchai 4.

In con clu sion , w e  can say that her strong p ersonality  and financial 

su cc e sse s  in her adulthood w h ile  b ein g  b o m  poor and uneducated  are 

im portant factors attributed to  her fo llo w e r s’ b e lie f  that she p o ss e s s e s  the  

charism a to launch her m ission . W h ile  stressing  the n eed  to  perform  good  

d eed s and m aking m erits to im prove her karm ic condition  w h ich  she  

regarded as reasons for her su cc e sse s , the financial ach ievem en t h as m ade  

her life  story a legen d  w h ich  is b eliev ed  to have happened  on ly  through the 

assistan ce o f  d iv ine p ow er. T his h as a lso  attracted m ore and m ore p eo p le  

com in g  to  her for a d v ises in seek in g  financial prosperity.

The background o f  a happy fam ily  and the im plication  that she is 

able to  lead  a su ccessfu l career w h ile  m aintaining a happy fam ily  life  

(before her ordination) is  a lso  on e o f  her sp ecia l qualities that attracts 

p eop le  to  com e and consu lt w ith  her in tim e o f  fam ily  crisis. It a lso  h elps
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explain  the reason  for her pursuit o f  a relig ious life and not to  seek  refuge or 

to  escap e  from  realistic problem s.

A s her m ission  o f  savin g  m ankind fo llo w s K uan-Y in  B od h isa ttva’ร 

instruction to  build  a n ew  Tam nak in Ram indra area, a tw en ty -o n e  story  

p agod a at the m ain Tam nak, and tem p les in all p rov in ces in Tam nak, Phra 

M ae K u an-Seng m ade a clear statem ent that she w ill not getting in vo lv ed  in 

the m anagem ent o f  funding for her personal u se. H avin g  declaring her clear  

intention  to  help  relatives on ly  w ith  her o w n  personal property, she has 

rece ived  further support from  her fo llo w ers. W itn essed  b y  her fo llo w ers, 

she a lso  m ade a v o w  to dem and ju stice  even  after her life  in th is w orld  ends 

i f  she w a s not the incarnation o f  the true K uan-Y in  B od hisattva  and w a s  

cheated. T his v o w  has a lso  gained  m ore trust from  the fo llo w ers.
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