
C h a p t e r  F o u r

T h e  T a m n a k  A c t i v i t i e s

A t the Tam nak Phra M ae K uan-Y in  C hokchai 4 , b esid es  the 

founder’ ร charism a, it is  a lso  through its activ ities that the group has b een  able  

to  d eve lop  into its current w ell-b e in g . W h ile  the Tam nak activ ities cou ld  be  

roughly d ivided  into relig ious and so c ia l activ ities, all activ ities are perform ed  

as according  to  the requirem ent o f  its relig iou s b e l ie f  and tradition, and for the 

spiritual w ell-b e in g  o f  the m em bers w ith in  and w ithout the relig iou s tradition.

M o st o f  the activ ities are held  regularly fo llo w in g  the T am nak’ ร 

calendar, sp e c ia l activ ities as tributes to  the d ivine b ein g s are held  on  

sp ec ific  days o f  in the Lunar year. There are a lso  other activ ities held  

regularly on certain day o f  the w eek /m on th /year . A s m em bers m eet regularly  

on the first Sunday o f  the m onth, inform ation regarding activ ities are w e ll  

inform ed am ong m em b ers. A ck n ow led gm en t o f  activ ities and cerem on ies is  

forw arded to m em b ers’ ad d resses and handed out b y  volunteer m em bers or 

fo llow ers. A lthough m ost o f  the activ ities are m ainly held  in B an gkok, 

som etim e, sim ilar cerem on ies w ou ld  b e repeated  at the Ram indra Tam nak in 

B an gkok  and at the Tam nak in C hiang M ai. The activ ities cou ld  be  

sum m arized as in T able 4.
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T able 4
Sum m ary o f  activ ities held  at the Tam nak Phra M ae K uan-Y in  C hokchai 4

R elig io u s A ctiv ities S chedule
C onstruction  o f  P agoda U nder construction

C onstruction  o f  N e w  Tam nak U nder construction

A uction  o f  sacred  objects Y early

D iv in e H ealing A n y  tim e that K uan-Y in  or any D iv in e  
B ein gs ch o se  to  v isit the Tam nak

R ecitation  S ess io n 3 -4  tim es a w eek

M ed itation  S ession 3-4  tim es a w eek

R itual o f  W orship O n A u sp ic iou s D a y  according to  the 
Tam nak Calendar; Thai Calendar; and  
the C hinese Calendar

S ocia l A ctiv ities S chedule
S ocia l A ctiv ities Several tim es a year

Prom otional C am paign From  tim e to tim e

A t the Tam nak, relig ious activ ities and so c ia l activ ities are tw o  

im portant com m itm ents to  the fo llo w ers w h o  have determ ined to  fo llo w  

K uan-Y in  B od h isa ttva’ ร teach ing. A s  listed  a b ove, the activ ities are d ivided  

as into relig ious activ ities are: construction  projects such as, p agod a and n ew  

Tam naks, d ivine healing, recitation  o f  scripture, m editation  practice, ritual o f
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4 . 1  I t s  R e l i g i o u s  A c t i v i t i e s

A t the Tam nak, relig iou s activ ities are held  m ainly according  to  the 

au sp iciou s d ates as listed  in the T am nak’ ร scripture, the D h a ra n i o f  G r e a t  

C o m p a ss io n . The sum m ary o f  the sch ed u le cou ld  b e seen  from  the fo llo w in g  

table 4 .1 .

w o r sh ip , an d  p ilg r im a g e; w h ile  s o c ia l  a c t iv it ie s  in c lu d e  s o c ia l  w e lfa r e  d o n e

se v e r a l t im e s  a  y ea r  su c h  a s , g iv in g  a w a y  o f  d a ily  n e c e s s ity  to  th e  n e e d y ,

co n tr ib u tio n  to  e d u ca tio n a l in stitu tio n  an d  et

Table 4.1
C a le n d a r  o f  R it u a l  o f  W o r s h ip
a t th e  T a m n a k  P h r a  M a e  K u a n - Y in  C h o k c h a i  4
Lunar
Month

Day E vent

1st 1st M aitreya Budha's B irthday
1st 1st N e w  Y ear D a y
1st 4th M ak in g paper am ulet
1st 15th L ast day o f  N e w  Y ear (15  days celebration)

2nd 19th K uan-Y in's B irthday
6th 19th K uan-Y in's enlightenm ent day
7th u n sp ecified M erit-M aking
8th 15th Lantern D a y  (m id-autum n)
9th 9th Birthday o f  the N in e  Em perors
9th 19th K uan-Y in's ordination day
11th 17th A m itabha Budha's B irthday
12th 29th T o w e lc o m e  G od  o f  Fortune

every 1 St & 15th A ncestral w orsh ip
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N orm ally  all activ ities are to  b eg in  w ith  a ritual o f  payin g  resp ect and  

sh ow in g  gratitude to  B uddhas and B odhisattvas. A s in every  relig ious  

activ ity  there is a ritual to  begin  w ith , therefore, the sched ule o f  relig ious  

activ ities as seen  in table 4 co in c id es w ith the sched ule for ritual o f  w orsh ip 1.

4 .1 .1  C o n s t r u c t i o n  P r o j e c t s

The Tam nak has in recent years started three construction  projects: 

the n ew  Tam nak in C hiang M ai; a tw en ty -on e story p agod a  at its m ain  

Tam nak in B angkok; and another n ew  Tam nak at Ram indra road in B a n g k o k .

The largest in sca le  o f  all o f  the recent activ ities are the cam paign  for  

funding the construction  o f  its p agod a  at the m ain Tam nak and the n ew  

Ram indra Tam nak. For the construction  o f  n ew  build ings and the tw en ty-  

on e story p agod a  for the m ain Tam nak, fo llo w ers have b een  encouraged  to  

m ake financial contribution for the m erits accum ulated  for this cau se , w hich  

according to  the Founder, w ou ld  provide the donor a total m erits o f  nine 

lifetim es. O ne o f  the m ajor sou rces that provide w ith  the fund for such large 

sca le  projects is through the auction  o f  the sacred  o b jects h eld  at the m ain  

Tam nak in B an gkok  each  year for the past several years.

1 Please refer to 4.1.5 Rituals o f  Worships in this chapter.
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1. C onstruction o f  P agoda

In the ca se  o f  the donation  o f  the tw en ty -o n e  story pagoda, for a 

certain m inim um  am ount o f  donations for the pagoda, o n e ’ร nam e w ou ld  be  

p laced  on the w all in the interior o f  the pagoda. The donation  cou ld  b e m ade  

a lso  b y  separate installm ents w here there is  n o  sp ec ific  am ount per installm ent 

and there is no restricted period  for the donor to  ach ieve the standard total 

am ount. The donor is a lso  free to  ch o o se  the type and the date o f  m aking the 

paym ent. O n ce the accum ulated  am ount reach es the standard am ount 

required under each  tittle, the donor w ou ld  rece ive  a sm all am ulet o f  

K uan-Y in  B odhisattva. W hen  the accum ulated  am ount reach es the total o f  

all o f  the three tittles, the d on or’ร nam e w ou ld  be p laced  on  the w a ll in the  

interior o f  the pagoda.

For a nam e to  b e  put in the list o f  donors p laced  on the w a ll o f  the 

pagoda, a donor w ou ld  n eed  to m ake contribution for three d ifferent tittles: 

for 1 0 ,0 00  statues o f  B uddhas, for p agod a  and for the land w here the pagod a  

is built. The required am ount for each  o f  the three different tittles:

For 1 0 ,0 0 0  statues o f  B uddha 1 0 ,8 0 0  bahts

For tw en ty -o n e  floor p agod a  2 ,1 0 0  bahts
3 ,9 9 9  bahtsFor land
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The n ew  tw en ty-on e story p agod a  is  situated in the Tainnak Phra M ae  

K uan-Y in  C hokchai 4  area. The p agod a  is exp ected  to  b e totally  com p leted  

by the year 1 99 9 , w hich  is  se lec ted  for its very  ausp icious figure, and once  

com p leted  is to  b e the w orld  h ighest pagoda. The g lob e on  the top o f  the 

p agod a  is sa id  to  b e covered  b y  nine hundred and thirty kilogram  o f  g o ld  w h ich  

a lso  contain  the jew e lry  and banknote p laced  by d ev o tees during a cerem ony  

perform ed on April 6 ,1 9 9 6 ,  the birthday o f  K uan-Y in  B od hisattva  w h en  the 

construction  o f  the g lob e began.

The cerem ony b egan  b y  p ayin g  h om age first to  all B uddhas and  

B odhisattvas; then to  all d ivine b ein g s in all d irections w h o  have provided  

assistan ce in m aking the project p o ss ib le . Then the recitation  o f  scnpture  

fo llo w ed . A fter payin g  resp ect to  B uddhas and B od hisattvas and all d ivine  

b ein gs again, all m em bers led  b y  the founder h erself, c lim bed  the stairs b y  foot 

to  the top  floor for another p ro cess o f  ritual and recitation  sess io n , a lso  to  

w itn ess the filling  o f  jew elry  and banknotes from  fo llo w ers into the g lob e  

w hich  is p laced  on the top o f  the r o o f o f  the pagoda.

Late at m idnight on  that sp ec ific  day, K uan-Y in  B od hisattva  and other 

D iv in e  B e in g s w ere  invited  to  the Tam nak. A fter hours o f  recitation and  

m editation , C hao Chai A n g-H ai-Y i or the R ed  C hild , K uan-Y in  

B od h isa ttva’ ร m ale attendant arrived to  announce the arrival o f  the 

B odhisattva. A ll participants sen sed  the present o f  the B oddhisattva  in Phra
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M ae K uan-Seng at the instant that the facia l exp ression  and m anner o f  Phra 

M ae K u an -S en g  changed, and they  im m ediately  prostrated to  p ay  respect to  

the B odhisattva. A lso  b y  observin g  changes on Phra M ae K uan-Seng, 

participants h ave k now n  the arrival o f  C hao Pho M angkon  K hiao (T he G reen  

D ragon) and several other B odhisattvas.

T o celebrate the o cca sio n  o f  the com p letion  o f  the top floor o f  the 

p agod a , according to  C hao Pho M angkon K hiao (T he G reen D ragon ), he had  

com e to g ive  aw ay  h is sacred  K a ew -W i-S et (the sacred je w e l)  to  th ose  

present as a gesture o f  encouragem ent. The K a ew -W i-S et w a s said  to  be  

earned as an ach ievem en t o f  a deep-m editation  done b y  C hao Pho M angkon  

K hiao through a lon g  period  o f  thousands and thousands o f  years. The 

K ia w -W ee-S et is therefore said  to  b e a very sacred object that it w ou ld  

m aterialize all w ish es  o f  the recip ient o f  the sacred je w e l.

From  the conversation  b etw een  K uan-Y in  B od hisattva  and C hao Pho  

M angkon  K hiao, participants k n ew  that through th is com p assion ate  act o f  

giv ing , C hao Pho M angkon  K hiao (T he G reen D ragon) w a s prom oted at that 

instance to  the higher spiritual p lane b y  K uan-Y  in B od hisattva  w h o  w itn essed  

the even t all a long the w h o le  p rocess. Phra M a e K uan -S en g in the role o f  

K uan-Y in  B od hisattva , ensured all participants that all the g oo d  d eed s w ou ld

b e rew arded soon er or later.
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2 .  C o n str u c tio n  o f  N e w  T a m n a k

A  n ew  Tainnak on Ram indra road in B angkok  under the com m ission  

o f  the Tam nak Phra M ae K uan-Y in  C hokchai 4 is already on  its w ay . The 

m ain build ing is d esign ed  w ith  a statue o f  the G od  S iva, an Indian G od , w hich  

according to  the Tam nak w ou ld  be the w orld  largest S iva  statue, on its ro o f  

top. M em bers or the pub lic are encouraged  to  provide for the funding o f  the  

T am nak. The contribution is a ccep ted  on a voluntary b a s is . H o w ever, for a 

m inim um  am ount o f  financial contribution o f  1 0 ,0 0 0  bahts, the don or’s nam e  

w ou ld  b e p laced  on the w all o f  the interior o f  the m ain building.

In the com pound  o f  the n ew  T am nak in Ram indra, in front o f  the m ain  

build ing, a statue o f  K uan-Y in  B od hisattva  standing on  a sacred  toad  

cruising on  the w ater accom panied  b y  her m ale child  attendant, C hao Chai 

A n g-H ai-Y i w ou ld  b e erected . T his statue o f  K uan-Y in  B od hisattva  w ou ld  

b e a rem em brance o f  the one in the Tam nak Phra M a e K uan-Y in  C hokchai 

4 , a lso  w ith  the pond that sym b oliz in g  the sea.

A t present, the sm aller Ram indra Tam nak is situated  in a sm all 

com pound  at the site  o f  the construction. It is  exp ected  to  b e m oved  to the 

m ain build ing o n ce  the n ew  Tam nak is  com p leted . In the com pound , b esid e  

the statues o f  B uddhas, B od h isattvas, there are a lso  p ictures o f  G od  S iva, in 

som e o f  w hich , photographs o f  Phra M a e K uan-Y in  are arranged as i f  G od
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Siva  is carrying Phra M ae K uan-Seng. A m on g  the statues and safety  b o x es  

for donation, there is a lso  a cut stone w all w here a blurred im age o f  standing  

Buddha cou ld  b e seen.

ช Kv.r
3 . A u c tio n  o f  S a c r ed  O b je c ts

A uction  o f  sacred  ob jects is  held  yearly w ith  an attendance o f  m ore  

than on e thousand o f  fo llow ers. The p roceed  for the year 1996 and 1997 have  

b een  estim ated  to reach a separate total o f  m illions o f  bahts (Thai currency) 

each  year. A uction  is a lso  held  on an ausp icious day w h ich  is on the fifteen  

o f  the first m onth in the Lunar year. A fter the lon g  routines o f  cerem on ies to  

com m em orate the o cca sio n  for that sp ec ific  day, auction  is held  at around  

eight o ’c lo ck  in the even in g  after an outdoor dinner o f  a full cou rse o f  

vegetarian  food  that b eg in  from  sev en  o ’c lo ck  in the even in g . In 1996, 

reservation  for table has b een  able to  b e m ade b y  obtaining the cou pon  in  

advance b y  m aking a contribution o f  three hundred fifty  bahts per head  or 

m ore up to the don or’s d ecision . A s  all contribution is on a voluntary b asis, 

th ose  w ithout a cou pon  is a lso  a llo w ed  to en joy  the vegetarian  food . Seating  

arrangem ent is m ade for ten  p erson s per table and vegetarian  fo o d  is served  

from  hors d ’oeuvre to  dessert.

P rices o f  item s set before b idding began  are ranging from a few  

hundreds bahts per item  to th ose  w ith  several hundreds o f  thousands o f  bahts
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per item s. Item s put on  auction including fruits w ith  b lessin g s ; sacred obj ects  

such as m on ey  p ou ch es, fortune trees, lanterns, statues o f  the anim al o f  the  

year as according to  the Lunar C alendar and pairs o f  the sacred lio n s, and et 

cetera. There are a lso  v a se s  w ith  im ages o f  B odhisattvas; statues o f  B uddhas 

and B odhisattvas.

The sacred  fortune trees (as one item ), w ell-k n o w n  am ong fo llo w ers  

for bringing prosperity  to  the ow ner, so  far is the m ost sought after item . The 

fortune trees each  year has b een  the h ighest priced  item  w h ich  h as b een  sold  

at around five  hundred thousands bahts. E ven  for fruits such  as oranges, 

pears, app les and et cetera w h ich  is arranged in a b asket, the bidder w ou ld  pay  

for several tens o f  thousands bahts o f  contribution per basket. Item s that 

required the least contribution norm ally are sm aller statues o f  B uddas, 

B od hisattvas and sacred  anim als w ith  a price range from  3 0 0 -5 0 0  bahts per 

item .

A lthough b idders for the sacred o b jects in m ajority are from  w e ll o f f  

fam ilies. A ttendants o f  the auction have b een  from  different backgrounds. 

O ccupation  o f  auction  attendants ranged from  em p lo y ees to  ow n ers o f  

b u sin esses  and their fam ily m em bers. The le s s  financially  su ccessfu l 

attendants w ou ld  norm ally ch o o se  to  bring h om e sacred  o b jects that cou ld  be  

obtained b y  a sm aller and fix  contribution. The better o f f  participants w ou ld  

sh ow  their d isappointm ent w hen  losin g  the b id  for a sacred  obj ect w ell-k n o w n
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and h ighly  sought after by the fo llow ers.

4 .1 .2  D i v i n e  H e a l i n g

A ccord in g  to  the teach ing  at the Tam nak, all b ein gs liv e  as destined  

b y their k a r m i c  c o n d i t i o n  (d estiny)— the ultim ate answ er to  all m atters—  

w h ich  is determ ined b y  or as the con seq u en ce  o f  actions d on e in o n e ’s past 

lives. H ow ever, w ith  K uan-Y in  B od h isa ttva’s determ ination to  save  all 

sou ls from  sufferings and to help  all sentient b ein gs to  enter nirvana, there is 

a lw ays a h op e to  im prove the karm ic condition  and thus changing the status 

o f  liv ing. It is , therefore, important to get hold  o f  the ch an ces to  im prove  

o n e ’s karm ic condition , that is to  accum ulate the am ount o f  m erits for each  

purpose to  the required level.

A s a com m on safety  m easure, fo llo w ers are advised  to  carry f u  ( f i t )  

or paper am ulet2. A nother com m on  m easure for protection  is to  u se  the 

sacred w ater as prescribed  by K uan-Y in  B odhisattva  and w h ich  is a lw ays  

availab le at the Tam nak. The sacred  w ater is m ade from  ash es o f  paper  

am ulet and fresh flo w ers— the paper am ulet is burned w h ile  reciting mantras 

from  the Dharani o f  the Great C om p assion , then the a sh es are put together  

w ith  fresh flo w ers into fresh drinking w ater. A s to  h o w  m uch sacred  w ater

2 Please refer to 4.1.5 Rituals o f  Worship in this chapter.
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is  required per d osa ge, it is  totally  up to the preference o f  the user. N either  

Phra M ae K u an-Seng, even  in her role as K uan-Y in  B odhisattva, nor the 

traditional prescription  available g iv es any explanation  regarding the 

e ffec tiv en ess  o fa  b igger volu m e or the m ore saturated sacred  w ater in the case  

that m ore paper am ulets or typ es and quantity o f  fresh flo w ers are u sed  to  

prepare the sam e volum e o f  w ater.

T o purify the soul as a cure for all illn esses  or to  drive aw ay  all ev ils  

or to  elim inate n egative karm a that cau ses illn esses  in the first p lace  or, the  

hindrance to  su ccess  and g oo d  fortunes, there are three m ethods o f  using  the 

sacred  w ater to ch o o se  from: to  sprinkle or/and bath w ith  the sacred  w ater to  

our body; or on the e ffected  part on ly  in the ca se  o f  pains and injuries; or/and  

to  drink the sacred  w ater. The b est is , indeed , to  u se  all o f  the three m ethods.

Y et am ong all priorities, according  to  the Tam nak, is  to  con su lt first 

w ith  the d ivine form  or hum an form  o f  K uan-Y in  B odhisattva, Phra M ae  

K u an-Seng, and to fo llo w  the instructions g iven  b y  the B od hisattva  w hich  

usually  in v o lv es a series o f  fo llow -u p  p rocess for healin g  and for prevention  

o f  illn esses . The com bination  is for the fo llo w ers to  ch o o se  freely . A  

com p lete  h ealin g  p ro cess m ight take the full cou rse o f  w h ich  m ight include  

all or part o f  the fo llo w in g  form ulas: d iv ine healing; recitation; m editation; 

ritual; m aking m erits; and p ilgrim age, i f  circum stance a llow ed , and, 

providing that the patient in volved  m ust h ave faith in the d ivine w a y  o f
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treatment.

To invok e K uan-Y in  B odhisattva, there is a lon g  p rocess o f  w hich  

b eg in s from  paying hom age to  the B odhisattva, fo llo w ed  b y  recitation, 

m editation  and chanting mantra w h ile  circling  the m editation  hall— a 

sym b olic  p ilgrim age. S om etim es P hraM ae K uan-Seng w ou ld retire from  the  

hall after lead in g  the final round o f  circling the hall and com e b ack  already as 

K uan-Y in  B od hisattva  and som etim e the exch an ge o f  ro les happens in the 

m iddle o f  con versation  w ith  participants, a w h ile  after Phra M a e K uan-Seng  

settles on  her throne p la ced  at the o p p osite  end o f  the m editation  hall facin g  

the m ain altar for im ages o f  B uddhas and K uan-Y in  B odhisattva. There are 

a lso  tim es that the changing o f  role d o es  not occur and som e o f  the participants 

w ou ld  lea v e  w h ile  others stay on to  w ait patiently  w h ile  occu p y in g  

th em selv es w ith  w hatever they fee l lik e to. S om etim es the exch an ge o f  role  

happens im m ediately  after part o f  the attending participants has left. A s  

K uan-Y in  B od hisattva , the d ivine b eing , or Phra M ae K uan-Seng, the human  

b ein g , participants a lw ays prostrate or pay respect to  her any tim e that she  

w alk s p ass by.

A t the first sign  o f  the change o f  role , participants a lw ays warn  

first-tim e participants quietly  and all w ou ld  im m ediately  prostrate w h ile  

uttering o m i t h o f o 3 for three tim es. The first sign— the on ly  sign— is, w ith  her

3 The name of Amitabha Buddha in Chinese language which is equivalent in meaning to the phrase 
“praise to the Lord Buddha, Amitabha Buddha”. It is used to show gratitude to the Buddha who
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e y e s  c lo sed , all o f  a sudden Phra M ae K u an -S en g ’ ร head  w ou ld  m o ve  rapidly  

to  the left and right and som etim es a lso  b ack  and forth. W hen  the m ovem ent 

calm s d ow n , w ith  her e y e s  opened , a sm ile w ou ld  appear on  her face. T o the  

fo llo w ers, then, the one sitting in the throne is  already the B odhisattva, 

K uan-Y in , w ith  the lik en ess in the p h ysica l features o f  Phra M a e K uan-Seng, 

not the Phra M ae K u an -S en g in her hum an role anym ore. In w hatever role, 

through her v o ic e , her m anner, facia l exp ression , and her gestures w h ich  

change as according  to  the requirem ent o f  her role, the participants a lso  seem  

to  have no d ifficu lties in recogn izin g  the identity o f  the role that Phra M ae  

K u an -S en g  is in v o lv ed  in and are able to  g iv e  the proper resp on se as 

according  to  the Tam nak standard o f  form ality as a gesture o f  gratitude b y  

prostrating to  the b ein g  in her w h ile  uttering “ O m i t h o f o  ”  w h ich  is  to  b e  

repeated  for three tim es.

N orm ally  C hao Chai A n g -H a i-Y i arrives first as i f  to  announce the 

arrival o f  K uan-Y in  B od hisattva  and a lso  to  provide participants w ith  recent 

even ts in other realm s* 4. A s  C hao Chai A n g-H a i-Y i, Phra M a e K u an -S en g ’ ร 

v o ic e  and m anner is as th ose  o f  an active you n g  b o y  w ith  her fa ce  resem b lan ce  

the fa ce  o f  a healthy you n g  ch ild  w ith  rosy  ch eek s w hich  is  very  m uch different 

from  w h en  she co m es in to  the hall as Phra M ae K u an -S en g  to lead  the p rocess

is the spiritual father of Kuan-Yin Bodhisattva as according to the Dharani of the Great 
Compassion.

4 According to the Tamnak, there are different realms for human and for divine and supernatural 
beings.
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to  in vok e K uan-Y in  B odhisattva.

In her role as K uan-Y in  B od hisattva , Phra M ae K u an -S en g’ร v o ice , 

facia l exp ression  and gestures change at that in stan ce . H er v o ic e  and m anner  

o f  speak ing b eco m e m ore gen tle  and p olite . She a lso  appears calm . H er face  

seem s to have b eco m e the rem in iscen ce o f  the face  o f  the taller and b igger than  

hum an s ize  standing statue o f  K uan-Y in  B od hisattva  at the com pound  o f  the  

Tamnak.

A ccord in g  to  the participants w h o  w itn ess  the ch an ges, it rem inds 

them  o f  the nam e g iven  to  the B od hisattva , K uan-Y in , “the G o d d ess o f  

C om p assion ” , like a m other—  very  lov in g , very forgiv in g  and very  

understanding. H ie  atm osphere in the hall is  sim ply com fortable and  

pleasant. T o  b eg in  w ith , as K uan-Y in  B od hisattva , Phra M ae K uan -S en g  

a lw ays g ive  her b le ss in g s  and serm on. T hen cou n selin g  se ss io n  w ou ld  begin. 

E ven  w ith  the o ccasion a l standard form ality o f  prostrating and repeating the 

phrase “ O m i t h o f o  ”  for three tim es, the w h o le  se ss io n  a lw ays p roceed  under 

the sam e p leasant and liv e ly  atm osphere like a b ig  happy fam ily  gathering.

A ll participants sit on  the floor facin g  the throne in front o f  Phra M ae  

K u an -S en g  w ith  a fo llo w er  k n eelin g  in front o f  her dutifully serving tea  to  her. 

O nce the participants sen se  the sign  for cou n selin g  is  about to  begin , everyon e  

w ou ld  rush forw ard to  approach her. The particular participant in turn k n eels
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on a stoo l p lace  in front o f  the throne as the fo o t rest for Phra M ae Kuan- 

S en g  to consu lt w ith  the K uan-Y  in B od hisattva  (Phra M ae K uan-Seng). Phra 

M ae K u an-Seng as the H ealin g  B od hisattva , K uan-Y in  a lw ays respond in a 

very  gentle m anner, hold ing  the participant ’ ร hands w h ile  lean ing forward and  

listen  very  c lo se ly . The w h o le  cou n selin g  p rocess norm ally p ro ceed s quietly. 

There are a lso  tim es w h en  the atm osphere b eco m es m ore liv e ly  w ith  jo k e s  

and there are ob jection s from  the participants regarding w hat K uan-Y in  

B od hisattva  (Phra M ae K uan-Seng). C a ses  con su lted  ranging from  personal 

m atters to  financial problem  such  as, ask ing for children, safety , hap piness, 

the cure for d ep ression , and illn esses , the solu tion  to  marital problem s, g ood  

fortunes and future prediction.

T o heal m inor illn esses , pains or injuries, Phra M ae K u an -S en g  as 

K uan-Y in  B odhisattva , p la ces on e o f  her hands ab ove or on  the e ffec ted  area 

and the other hand on  the head  o f  the patient to  transm it the h ea lin g  p ow er  and  

then a d v ises the u se  o f  the sacred  w ater w h ich  is  available in the hall and in 

the com pound  o f  the Tam nak for fo llo w ers and v isitors to  b e u sed  freely.

A s a gesture o f  gratitude for w ish e s  granted and the com p assion ate  

w a y  that K uan-Y in  B od h isattva  has exten ded , th ose  w h o  h ave asked  for help  

in return are m ore than w illin g  to  let others k n o w  o f  w here to  ask  for help  in 

tim e o f  n eed — as a w a y  to  b e com p assion ate  to  others— b y  handing out 

lea flets o f  the m iracle o f  h ealin g  or the legendary story o f  the com p assion ate
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B odhisattva, K uan-Y in  b ecau se  b y  doing  this, the person  w ou ld  again gain  

m erits.

In the ca se  that a w ish  is not m aterialized  through the direct d ivine  

p ow er, then it is the karm ic con d ition  o f  the person  w h ich  is n eed ed  to be  

im proved b y  the fo llo w -u p  p rocess. It d oes not matter h o w  alm ighty the 

B od hisattva  is, it is  a lso  o n e ’ ร karm ic condition  that determ ines as to  w hether  

h e/sh e  is able to  absorb the h ealing p ow er. O n ce the lev e l o f  o n e ’ร karm ic  

con dition  reach es a certain stage, according to  the founder, as a con seq u en ce  

o f  the fo llow -u p  p ro cess  perform ed w ith  faith, then h is/her w ish  w ou ld  be  

granted. In the ca se  that a patient d ies before the h ealing p ow er  tak es effect, 

it should  b e  understood  that this happens on ly  due to  the im balance o f  h is/her  

karm ic condition— p ositiv e  karm ic condition  is stronger than the n egative  

karm ic condition  that hinder h is/her ability to  absorb the h ealin g  p ow er  and 

his/her m erits accum ulated  for such  purpose h as already b een  u sed  up. A nd  

i f  the patient is  destin ed  to  b e  e lev ated  to  a higher spiritual p lane, then leavin g  

this w orld  o f  suffering to  a better land or higher realm  is a re lieve  to  the p atien t. 

In this ca se , through the ancestral w orsh ip  m erits cou ld  b e transm itted to  the  

d ecea sed  for him /her to  earn a better p lace  in spiritual p lan e5.

A s so lu tion s to  m ost o f  the problem s brought to  her, Phra M ae

5 Please refer to Ancestral Worship in 3.3.4 Rituals of this chapter.
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K u an -S en g as the B odhisattva , K uan-Y in , g iv es  b lessin g , a d v ises and 

encourages participants to  m ake m erits and rem inds participants to  offer  

can dles and in cen se  stick s in front o f  the standing statue o f  K uan-Y in  

B o d h isa ttv a in fro n to fth em a in b u ild in g a tth eco m p ou n d . T o e n d th e se ss io n ,  

Phra M ae K u an -S en g, as K uan-Y in  B od hisattva  a lw ays g iv es  her b lessin g s  

again and p ersonally  hands out on e candle and three in cen se  stick s to  

participants w h o  queue to  accep t such  k in dn ess and lea v e  the hall w h ile  

participants prostrating and repeating the “A m i t h o f o  ”  again and again w h ile  

she m ight touch  the h ead s o f  the participants a long the w a y  as she w alk s  

tow ard the stairw ay that lead s to  the upper floors. E ver sin ce  Phra M ae  

K u an -S en g has begun  sh ow in g  up as another m anifestation  o f  K uan-Y in  

B od hisattva , n on e o f  her fo llo w ers in terv iew ed  h as w itn essed  h o w  K uan- 

Y in B od hisattva  lea v es  Phra M ae K u an -S en g b ody. T hey b e liev e  that since  

she h as b eco m e one w ith  the B odhisattva , then the B od hisattva  has n ever left 

her b od y  and she has sin ce  taken the double role— as the hum an role o f  Phra 

M ae K uan -S en g and a lso  the d ivine role o f  K uan-Y in  B od hisattva—  

w h ich ever is  required o f  her at a particular m om ent.

A ccord in g  to  the testim on ies g iven  b y  the fo llo w ers in terv iew ed  w h o  

h ave exp erien ced  the m iracles— have b een  h ea led  from  illn ess  or have had  

their w ish es  granted, they  h ave had their w ish es  granted and m iraculously  

saved  w h en  the situations have b een  h o p eless . In the fo llo w in g  are som e o f

the testim onies:
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( 1 ) We had given up hope because for many years we have followed 
the doctor’ ร advises, but we had not been able to bear any children. 
After I heard of this Tamnak, I came to ask for children and our 
wish was granted...

(2) I was heavily in debt and has filed for bankruptcy... We came here 
and asked for help. Then miracles has happened, we are saved 
and we now live even better than before our business failed... 
Since then we become vegetarian and visit the Tamnak several 
times a week for recitation and meditation.. and join in the merit 
making ceremonies...

(3) Ever since I started visiting Tamnak, I have felt better. I had been 
ill for many years and it is difficult even to sleep without 
medication. After coming here, I sleep well and my health has 
improved and the doctor is amazed at the improvement. Since 
then my family and friends have also started to visit the Tamnak...

(4) I had not been able to walk for more than a few meters at a time, 
and had not been able to bend my knees or kneel down for many 
years and the doctor told me it is because of my age, I am seventy 
years old, that my legs have become weak .. But after my visit to 
Phra Mae (Kuan-Seng) at the Tamnak, I have been able to climb 
up the hill during the pilgrimage to pay homage to Kuan-Yin 
Bodhisattva, and now I go up and down the stairs several times 
a day and take a walk for more than an hour everyday...

E ven  i f  the h ealin g  p ro cess  is  m erely  p sy ch o log ica l in the m edical 

term , according to  the fo llo w ers in terv iew ed  w h o  have not exp erien ced  the  

m iracles, th ey  have felt better w h en  even  w hat has happened  is not quite the 

w ay  th ey  had exp ected , and they  have a ccep ted  failure w ith  le s s  dep ress and  

able to  w ork  harder to  m eet a m ore challenging  situation. T hey b e liev e  that
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Phra M ae K uan-Seng, in her role as the reincarnation o f  K uan-Y in  

B odhisattva, has b en efited  th ose  w h o  have n eed ed  her.

4 .1 . 3  R e c i t a t i o n  o f  S c r i p t u r e

R ecitation  o f  scripture is taken ser iou sly  b y  the fo llo w ers and w ith  

great enthusiasm . It is  taught at the Tam nak b y  the ordained d isc ip les  and  

senior m em bers o f  the lay  d isc ip les , and c la sse s  are held  3 -4  tim es a w eek . 

The scripture adopted  b y  the Tam nak is the Dharani of the Great 
Compassion6 (hereinafter refer as the Dharani). The Tam nak has a lso  

published  an interpretation o f  the Dharani in the b ilingual text o f  Thai and  

C hinese language w hich  is ed ited  b y  Jen-W en, a m onk at the M ahayana  

B uddhist tem p le in B an gkok, the S w eet D e w  (BESt) T em ple.

The enthusiasm  o f  the fo llo w ers in reciting the scripture is due to  the 

reputation that the Tam nak has earned, under the leadership  o f  its founder, 

through the d ecad es sin ce  its establishm ent that has h elp ed  con v in ce  the 

fo llo w ers o f  the e ffec tiv en ess  o f  the functions as described  in the Dharani. 
The reputation has a lso  b een  draw ing m ore and m ore p eo p le  to  jo in  the 

activity. The fo llo w ers are con v in ced  that, through recitation  o f  the Dharani, 
th ey  w ou ld  obtain help  and the ability to absorb the h ealin g  p ow er  transm itted

6 Jen-Wen, ed., The Interpretation o f  the Dharani o f  the G reat Compassion. (Y ear: 
unknown). Bangkok: Tamnak Phra Mae Kuan-Yin Chokchai 4. (p.l)
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from  the B oddhisattva  K uan-Y in , w h ile  the Tam nak w ith  its location  chosen  

b y the B odhisattva, is  defin itely  the right p lace  for a sacred  form ula to  take  

effect. T he fo llo w in g  is a c lo se  loo k  into the content o f  the Dharani:

The first part o f  the interpretation o f  the Dharani o f  the Great 

C om p assion  includes:

On the very first p age, a painting o f  K uan-Y in  B od hisattva7 standing  

on a lotus on  the clou d  ab ove the p alace attributed to  h er— w ith  her right hand  

h old ing  a branch o f  w illo w  w hich  she put in to a cup hold  in her left hand to  

soak  the sw ee t d ew  from  the cup to  sh ow er the w orld  w ith , so  as to  relieve  

all b ein gs, e sp ec ia lly  th ose  w h o  recite the Dharani from  all su fferings8.

T o fo llo w  is the Dharani9 w ith  its 84  incantation (sacred  

form ulas) in its original language o f  Sanskrit text w ritten in phonetic sym bols  

o f  C hinese language and b y  u sin g  the C hinese characters. It is  then fo llo w ed  

b y the M an dala10— the relig ious sym bol o f  the universe—  adopted  b y  the 

Tam nak. A t the center o f  the M andala, K uan-Y in  B odhisattva, w ith  tw enty  

sev en  h eads, thousands arms and thousands e y es  surrounding her in the 

background, w ith  a pair o f  her hands m eet palm  to palm  is sitting on a large

7 Ibid p.l
* Ibid, p.208
9 Ibid, p.2-3
10 Ibid, p.4
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full b loom  lotus in the lotus p osition  w ith  her right foot on  her left k nee and  

her left foo t on  her right k n ee , w ith  fire burning outside her dom ain at the outer 

layer o f  the M andala. Im m ediately  after the M andala is the p age w ith  a 

photograph o f  the Founder— sitting crossed  leg s  in the lotus p osition  a lso  as 

the abbot o f  the Tam nak Phra M ae K uan-Y in  C hokchai 4 , Phra M ae  

K u an -S en g 11. The n ext p age is  a short biography o f  the M ahayana m onk, 

Jen-W en, the editor o fth e  interpretation o fth e  Dharani. A fter that is  another 

painting o f  the B od hisattva  K u an -Y in 12— sitting b y  the w ater at a b each  in a 

relax p osition , w ith  the Dharani settled  n ext to  her right hand that rested  by  

her sid e , her left hand is on  her left k nee w ith  her left fo o t rested  on  her right 

k n ee, w h ile  her right foo t rested  on  lotus in the water; there is a lso  a v a se  w ith  

a branch o f  w illo w  in it set asid e to  her left.

The painting o f  the B odhisattva, K uan-Y in , ch o sen  for the Dharani 

also  sh ow  sim ilar atm osphere at the Tam nak w here the com fort o f  

p ea cefu ln ess  and relaxation  is em ph asized — b y  its air con d itioned  hall and b y  

having large natural shape w o o d en  furniture m ade from  tree trunks and 

branches. T his has a lso  b eco m e one o f  the factors that m any o f  the fo llo w ers  

have preferred in ch oo sin g  the p lace  for relig ious practice.

A sid e  from  the ab ove-m en tion ed  reasons, and the b e lie f  that Phra

" Ibid, p.5
12 Ibid, p.7
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M ae K uan-Seng is truly the reborn K uan-Y in  B odhisattva, it is  written in the 

Dharani regarding the original purpose o f  com p osin g  the Dharani13— 
K uan-Y in  B od hisattva  has said , “ Should  any b ein g  recite and c lea v e  to  the 

sacred Dharani of Great Compassion and y et not b e reborn in m y land, I 

v o w  not to  enter realm  o f  the suprem e enlightenm ent.” A nother m ain factor  

that attracts the fo llo w ers to pay m uch attention to  the recitation  o f  this 

scripture, is  the co llec tio n  o f  a total o f  84  incantations or sacred  form ulas 

w h ich  is to  b e com p osed  b y  K uan-Y in  B odhisattva  due to  her com p assion  to  

save  the w orld  b y  reliev in g  all b ein gs from  all sufferings and lead  them  to  

N irvana. T herefore, to  th ose  w h o  d ev o te  th em selves w ith  effort to  recite the 

Dharani, are p rom ised  w ith  a total o f  15 m erits14 in their future liv es , as 

d escribed  in the fo llow ing:

1. h e/sh e

2. h e/sh e

3. h e/sh e

4. h e/sh e

5. h e/sh e

6. h e/sh e
7. h e/sh e

shall b e reborn w ith  5 h ap p in ess15;

shall a lw ay s b e reborn in a g ood  land;

shall a lw ay s b e reborn in g ood  era;

shall a lw ay s be able to  m eet com p assion ate  friends;

shall a lw ay s b e find contentm ent;

shall b e reborn w ith  pure heart;

shall b e able to  liv e  as required b y  the precepts;

" Ibid. p. 10
“ Ibid, p 11-16
15 Ibid, p.206
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8. h e/sh e  shall b e able to  liv e  in harm ony in a g oo d  fam ily w here  

all m em bers care for each  other;

9. h e/sh e  shall a lw ay s liv e  in prosperity;

10. h e/sh e  shall b e  reborn as a respectab le  person  and able to  obtain  

assistance;

11. h e/sh e  shall n ever be robbed o f  any o f  h is/her property;

12. h e/sh e  shall b e able to  do as h is/her w ish;

13. h e/sh e  shall a lw ays b e  p rotected  b y  d ivine and supernatural 

beings;

14. h e/sh e  shall b e reborn in the land w here h e/sh e  shall m eet 

B uddha and hear the teach ing  o f  Buddha;

15. h e/sh e  shall b e reborn w ith  the ability to  understand B ud dh a’ ร 

teach ing.

A s  m entioned  in the first o f  the 15 m erits ab ove, according to  the 

Dharani of Great Compassion, the devotee:

1. shall have happiness; shall b e free from  all illn esses; shall have  

lon g  live; shall liv e  in prosperity; shall not com m it any crime; 

shall b e free from  all hindrances; shall b e able to  accum ulate all 

kinds o f  m erits; shall b e  free from  all ev ils; shall b e able to  enter 

B udhahood  and b e  reborn as h is/her w ish; 

shall b e cured from  all o f  the 8 4 0 0 0  illn esses  in the w orld;2 .
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3. b e free from  the hindrances cau sed  b y  all ev ils  w hen  in 

m editation  in the forest or mountain;

4. b e free from  all dangers b eca u se  o f  the protection  provided  b y  all 

the guardian deities;

5. shall h ave h is/her w ish  granted i f  h e/sh e  b eco m es a vegetarian  

and recite this Dharani for a period  o f  3x7  days (21 days).

A nother attractions o f  the Dharani is  the central section  in w h ich  the 

functions o f  each  o f  the 84  incantations as represented  b y  the 84  

m an ifesta tion s16 o f  the K uan-Y in  B od hisattva  are described:

T a b le  4 .1 .3 The Functions o f  the 84 Incantations o f  the Dharani
N o. Function o f  each  o f  the 84 incantations

1 to in vok e K uan-Y in  B od hisattva

2 to have the determ ination to  fo llo w  the relig iou s practice

3 for lon gev ity

4 for se lf-aw ak en in g / enlightem nent

5 to b e relieved  o f  suffering

6 to b e com p assion ate  so  as to  b e able to  help  others in the 
w a y  to  salvation

16 Ibid, p.21-187
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7 to understand the truth

8 to in vok e the four guardians k in gs o f  the four d irections- 
east/sou th /w est/north  for protection  against all ev ils

9 to invok e the four guardians o f  the four d irections to  help  
on e turns over a n ew  le a f

10 to in vok e the four guardians k in gs o f  the four d irections to 
m ake all ev ils  surrender

11 to b e able to  enter the paradise

12 to obtain  happiness

13 for protection  against p o iso n o u s and w ou ld  b east

14 to rece ive  the sw eet d ew  - the elixir for all illn esses  from  
K uan-Y in  B odhisattva

15 to drive aw ay  ev il thought and b eco m e a g oo d  person

16 to be free from  suffering

17 to  b e  able to  b eco m e a g oo d  person

18 to be free from  suffering

19 to  be re lieve  o f  suffering

20 to  b e re lieve  o f  suffering

21 to  be relieve  o f  suffering

22 to in vok e the thirty three giants from  h eaven  to help  
relieve  all suffering

23 for p ea cefu ln ess  o f  m ind so  as to  be able to  fo llo w  the 
relig iou s practice
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24 to b e relieve  o f  all sufferings

25 for lon gev ity

26 to be reborn in paradise

27 to invok e the m illion s o f  so ld iers from  h eaven  for the 
relieve  o f  suffering

28 to invok e the K ing o f  p ea cock  w ith  his army o f  p ea cock  to  
m ake the ev ils  surrender

29 to invok e a giant G eneral from the h eaven  to  help  in 
m editation

30 to obtain help for concentration  in m editation

31 to obtain protection  against dangers

32 to m ake all ev ils  and their relatives surrender

33 to obtain help in fo llo w in g  the relig ious teach ing

34 to obtain  g o o d  luck

35 to b e able to  obtain enlightenm ent

36 to invok e one o f  the k in gs o f  h eaven  for re lieve  o f  
sufferings

37 to invok e one o f  the k in gs o f  h eaven  for protection  against 
dangers

38 to obtain  help  in understanding o f  the scripture

39 to b e relieve  o f  sufferings

40 to b e reborn to m eet the M aitreya Buddha
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41 to invok e the K ing o f  the eight forces to  m ake all ev ils  
surrender

42 to invok e the Four-A rm ed K ing to be re lieve  o f  suffering

43 to invok e the B od hisattva  K uan-Y in

44 to ask  for the sw eet d ew  from  K uan-Y in

45 to ask  for the sw eet d ew  for four happiness

46 to  b e relieve  o f  sufferings

47 to be relieve  o f  sufferings

48 to in vok e the Buddha o f  the future, M aitreya B uddha to  
lead  the w a y  to salvation

4 9 to b e able to all ev ils  behind and turn to a n ew  le a f

50 to be relieve  o f  all sufferings

51 to b e relieve  o f  all sufferings

52 to be relieve  o f  all sufferings

53 to attain enlightenm ent

54 to  b e re lieve  o f  all sufferings

55 to be re lieve  o f  all sufferings

56 to b e relieve  o f  all sufferings

57 to attain enlightenm ent
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58 to invok e the B odhisattva, K uan-Y in

59 to b e re lieve  o f  all sufferings

60 to attain enlightenm ent

61 to convert fo llo w ers o f  Theravada B uddhism  to b eco m e  
the fo llo w er  o f  M ahayana B uddhism  for th is is  the on ly  
w a y  to salvation

62 to exp ress determ ination to  fo llo w  the M ahayana w a y  to  
salvation

63 to b e able to  b eco m e com p assion ate  and m ake merit 
through socia l w elfare

64 to  b e cured o f  illn esses

65 to drive aw ay lust

66 to b e cured o f  illn esses

67 to be able to enter the pure land

68 to drive aw ay  all ev ils  and hindrances in the w a y  to  
salvation

69 to attain enlightenm ent

70 to b e relieve  o f  suffering

71 to obtain  happiness

72 to be relieve  o f  suffering

73 to k n ow  the right w a y  to  salvation

74 to b e able to concentrate
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75 to be relieve  o f  suffering and be led  the right w a y  to  
salvation

76 to control one's m ind so  as to  have a pure m ind

77 to b e able to  concentrate

78 to b e able to  enter the forever land o f  paradise

79 to clear our m ind so  as to m ake it pure

80 to  clear our m ind so  as to  m ake it pure

81 to  b e able to  concentrate in m editation

82 to clear our m ind so  as to  m ake it pure

83 to attain enlightenm ent

84 to attain perfection

A ctually , there are very  fe w  fo llo w ers w h o  care for the sp ecific  

function  o f  each  sp ec ific  incantations. T o them , the b est w a y  is  to  recite all 

o f  the 84  incantations so  as not to  take any unnecessary  risks b eca u se  w hen  

one form ula d oes not w ork , then they  w ou ld  have to  repeat the p ro cess w ith  

another form ula and there is no guarantee that this tim e they have ch o sen  the 

right one. T herefore, there is m ore practical advantage in reciting  the 

com p lete  Dharani. For exam ple, to  recite a com p lete  Dharani seem s to
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serve the purpose better than to repeat 84 times of one wrong incantation. 
Moreover, among all the sufferings in the world, it is difficult to define as to 
which belongs to what categories and thus there is always the possibility that 
one might have chosen the wrong formula. Another reason for being 
enthusiastic in the practice, according to the followers, is, recitation has 
trained them to concentrate easier even when attending other matters.

In the case that recitation has not served it purposes after the specific 
period as stated in the Dharani—those who recite this Dharani and become 
a vegetarian for a period of 21 days shall have their wishes granted17, there 
is an explanation for this: there are other conditions that are required to make 
any of the formula works, such as, one’s karmic condition, the state of the 
purity of one’s heart and mind, which determine one’s ability to absorb the 
power radiating from the incantation; and then there is the question also as to 
whether one has devoted enough effort.

4 .1 . 4  M e d i t a t i o n

Meditation, as one of the processes that promotes the divine healing, 
is, to the followers at the Tamnak, one of their commitment and is drawing 
an increasing numbers of followers and non-followers to the T amnak because

17 Ibid, p.206
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of the popularity of meditation practice. At the Tamnak, meditation classes 
are held 3-4 times a week in the evening on certain days of the week. 
Normally it is held after the recitation of scripture at the meditation hall on the 
third floor of the main building. Attendance of the classes on weekdays is 
around 20-30 persons and more on weekends. On special occasions, the 
number would reach to about 100-120 persons.

At the Tamnak, the practice of meditation is done by focusing on 
chanting the phrase “Om-Mani-Pad-Me-Hum”, a mantra to invoke Kuan- 
Yin (Avalokitesvara) Bodhisattva because it is said in the Dharani that the 
Bodhisattva has uttered the syllables “O m -M a n i-P a d -m e-H u m ” at the 
moment that she was bom. Therefore, it is the most powerful incantation to 
absorb the healing power from the Bodhisattva since the Bodhisattva is bom 
from the light that sprang from Amitabha Buddha and is certainly to have the 
similar divine power as those of a healing Buddha.

According to the Dharani, O m 18, the first syllable in the incantation, 
is the fundamental truth and the origin of life. By uttering this syllable, with 
the wisdom to understand its meaning and purposes, one calls out to all 
Buddhas—therefore many of the incantations are begin with this word as a 
reminder to all beings of the origin of life—and also shows one’ร

Ibid, p.3218
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determination to follow the Buddha’s teaching, faith, gratitude, alertness and 
consciousness. M a n i 1 9  is the jewel—the creation; P a d 2 0  is the red lotus— 
the supreme wisdom; M e 21  is the great compassion; while H u m 2 2  is 
consciousness—emptiness or nothingness. Therefore, O m - M a n i - P a d m e -  

H u m ,  means t h e  j e w e l  ( o f  c r e a t i o n )  i s  i n  t h e  l o t u s .  By O m - M a n i - P a d -  

M e - H u m ,  one refers to the countless population of Buddhas and the light 
(power) of the supreme wisdom from the lotus will shine upon the person who 
utters the incantation. He/she then would be protected by all divine and 
supernatural beings from all evil influences and be shown the way to 
enlightenment.

The method of meditation is, sit in a lotus or relax position, arms 
extended to the knees with palms facing upward in a relax manner. There are 
simply two steps to follow—when inhale, visualize or concentrate on the 
sound of the syllables while uttering “O m - M a n i and when exhale focus on 
the sound of the syllables while uttering “-P a d - M e - H u m .” At “-H u m ”, 
nothing is left. Finally, after several or many repetitions—depending on the 
level of concentration of the practitioner, the mind would then enter a state 
of consciousness but uncontrolled tranquillity with stable light breathing.

’9 Ibid, p.158
w Ibid, p.158
2* Ibid, p.158
22 Ibid. p. 180
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According to witnesses, those who have faith in the power of the 
meditation have been healed of their illnesses even with the practice of 
meditation alone when their doctors had given up. The founder has also told 
of her experience where her physician had at first warned her that she needed 
an operation for the tumor in her ovary that had caused hemorrhage and further 
heavy bleeding, but was later amazed at the fact that the tumor had 
disappeared by itself and there has been no trace of tumor at all since then.

The following are a few examples of the testimonies given by long 
time devotees which also show the reasons of the increasing popularity of the 
religious group of the Tamnak Phra Mae Kuan-Yin Chokchai 4:

(a) Phra Mae has materialized whatever wishes that I made some 
of which even seem hopeless. Ten years ago the doctor had 
said I was very ill. But I felt my health has improved although 
I still see the doctor from time to time, but I had stopped taking 
medication. As her follower, I have been a vegetarian for ten 
years. I follow the religious practice, recite the Dharani and
meditate.... I knew she would continue to show US that our
proper action would be rewarded....

(b) I have been a follower of Kuan-Yin for ten years. Everything 
has gone well ever since I started visiting this Tamnak and began 
the meditation practice. I felt better and healthier each day. 
Whenever I am not feeling well, I would visit this Tamnak...

(c) My family’s health has improved since we began worshipping 
her and became vegetarian. I am grateful to the Bodhisattvafor 
giving me children who are willing to follow the practice too. 
Since we started to practice meditation, my husband has 
stopped being unfaithful; the children are doing better in their
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school work although they have joined in more activities now 
that they also join the Tamnak activities. Visiting the Tamnak 
has become part of the family outing. We also spend time 
together at home for recitation and meditation. My husband 
and I have agreed that this is indeed a healthy way of living to 
our family...

(d) Manyyearsago,Iusedtofeelproudforbeingaplayboy... Itwas 
by chance that I had visited this Tamnak with a friend and had 
started the meditation practice for curiosity. I forgot how I 
have become indulged in this activity but I have never expected 
any reward even spiritual attainment. I have since felt that I 
have become a new person and have lived better and happier 
with even better achievement in the business although I have not 
asked for or perform any rituals for more prosperity. Now I am 
a vegetarian and come here several times a week for recitation 
and meditation. It has now become a habit...

(e) I first visited the Tamnak a few years ago after the doctor told 
me that the medication I had been taking is not a cure and can 
only stop the pain and prevent the tumor from getting worst too 
fast. I was nearly sixty then. At that time, I thought may be at 
least I can prepare myself and for my children to have a better 
future condition. Anyway, there is nothing else for me to do 
except staying at home and being taken care of. I told my 
children that I would like to visit a Kuan-Yin temple and I was 
taken here, practical being carried here, after they were told of 
the Tamnak. I started the meditation instead of staring to the 
air—I have known too well of the environment where I had 
been staying in bed for many years. I meditate full-time at 
home—I spent very little time for meals and sleeping. Then I 
started recitation at first to entertainment myself. One day, I 
felt bored that I decided to get off the bed and was amazed at 
the fact that I was ‘normal’—I felt the strength in my legs. 
Later I went to the pilgrimage and walked all the way to the 
Kuan-Yin temple at the top of the hill! Now I do not need 
medication. Since then, the whole family, all ages, becomes 
vegetarian and has join me to meditate and recite the Dharani 
without any of my effort to recommend the practice. We do not 
come to the Tamnak often but I am very grateful and I know my 
family feels the same too ...
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A s seen  from  the ab ove exam p les, the m ajority o f  the fo llo w ers are 

voluntary long-term  vegetarian. A ccord in g  to  them , this is  to  fo llo w  the 

teach ing  o f  K uan-Y in  B od hisattva  and Phra M ae K u an-Seng, to  be  

com p assion ate  and therefore not to  exp lo it and encourage the exp loita tion  by  

consum ing m eat o f  anim als. It is  a lso  b eca u se  o n e ’ร future liv es  is 

determ ined a lso  b y  o n e ’s actions d one in this life , it is  w ise  not to do anything  

that one w ou ld  not ch o o se  to  do w hatever that on e d o es  not w ant others to  

do to him /her. It is  w ritten in the D h a ra n i that, K uan-Y in  B odhisattva, in one  

o f  her incarnation as P rin cess M iao  Shan, had b een  a vegetarian  sin ce  her birth, 

had taken the v o w  to save  all sentient b ein g s and had attained perfection  and  

entered the Pure Land.

4 .1 .5  R i t u a l s  o f  W o r s h i p

R ituals o f  w orsh ip  at the Tam nak is another com m itm ent o f  the  

fo llo w ers as part o f  fo llo w -u p  p ro cesses  to  heal the karm ic condition  by  

ask ing  for the a ssistan ce o f  d iv ine b ein gs and ancestors in other spiritual p la n e . 

For all o f  the even ts as n oted  here, Phra M ae K uan -S en g norm ally lead s the  

ritual first at the m ain Tam nak, then to  the Tam naks on Ram indra R oad  later  

on the sam e day, and to C hiang M ai on a later day. E ven ts perform ed



109

regularly at the Tam nak as are listed  as in T able 423 w h ich  m ainly con sist o f  

rituals o f  d iv ine w orsh ip  and ancestral w orship . A t the Tam nak, both  are held  

regularly on  au sp iciou s days as listed  in the D h a ra n i a n d  a lso  according to  

the Thai and C h in ese custom . There are rituals held  in private on  the  

fo llo w e r s’ request as w ell.

1. R itu a l o f  D iv in e  W o r sh ip

R ituals o f  d iv ine w orsh ip  are h eld  m ain ly  to  com m em orate the m ajor 

even ts in relation  w ith  K uan-Y in  B oddhisattva, such  as, A m itabha B ud dh a’s 

birthday, the B od h isa ttva’s birthday, ordination day, and enlightenm ent day; 

am ong all, on e o f  the m ost im portant even ts for the year is  to  pray for d ivine  

p ow er from  K uan-Y in  B od dh isattva  to  b e  transm itted to  the paper am ulets 

and is h eld  on the 4 th o f  the first m onth o f  the Lunar year. A s  it is  a lso  

im portant to  h ave the a ssistan ce  o f  the G od  o f  Fortune in the com in g  year, 

ritual o f  rece iv in g  the G od  ofF ortim e for the d ivine b ein g  to  transm it the d ivine  

p ow er o f  g o o d  fortune to  the am ulets is  perform ed on the year end as an even t 

to  prepare for a prosperous year.

Other m ajor even ts w here rituals are h eld  for the resp ect and the  

divine a ssistan ce o f  all d ivine and supernatural b ein gs include:

23 Please refer to p. 75 of this thesis.
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a. to  mark the birthday o f  the future Buddha, M atriya Buddha;

b. to  p ay  resp ect to  all B uddhas and B od hisattvas on  the first and  

fifteenth  days o f  the n ew  year day as according to  the Lunar 

calendar;

c. to  mark the birthday o f  the N in e  (nam e) Emperor;

A ll rituals m entioned  ab ove include th ose  listed  in the fo llo w in g  are 

perform ed as a gesture o f  resp ect, and gratitude, a lso  for the d ivine assistan ce  

w h en ever  it is  n eed ed . In any o f  the rituals, to  begin  w ith , o fferin gs w h ich  

includ es in cen se , flo w ers, fruits, vegetarian  fo od , and recitation  o f  scripture 

are m ade and laid  out on the lon g  row s o f  tab les in front o f  the altars.

A sid es  from  the m ajor even ts as stated ab ove, there are a lso  rituals 

privately  h eld  on the request o f  individual fo llo w ers w here a su itable date and 

procedures for the even t is d ec id ed  b ased  on  personal exp ectation  o f  the 

person in vo lved  and p urposes o f  such rituals.

A t the Tam nak, there is a m enu for the com m on  rituals as a lw ays  

requested  b y  individual fo llo w ers w h ich  a lso  cou ld  b e held  personally  or w ith  

the assistan ce o f  the priest and p riestess in the Tam nak on  alm ost any day.

C om m on rituals are as listed  in the fo llo w in g  m enu available at the

Tamnak:
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1. for w ish es  to  b e  granted;

2. for g o o d  fortune;

3. for prosperous business;

4. for su ccessfu l career;

5. for fam ily  b lessing;

6. for health;

7. for a ssistan ce  anytim e and anyw here;

8. for safety;

9. for su ccess;

10. for assistan ce  from  p eo p le  o f  higher spiritual status;

11. for a ssistan ce  o f  d ivine pow er;

12. for prom otion  in career;

13. for educational ach ievem ent;

14. for lon gev ity  and prosperity;

15. for fam ily and financial prosperity;

16. for protection  in a journey.

The b asic  procedures for the ab ove private rituals is , first to  w rite the  

nam e, surnam e, birthday and address o f  the person  w h o  apply for the d ivine  

pow er; then to obtain  the set o f  offerings prepared b y  the Tam nak for each  

o cca sio n  or as one ’ ร preference w h ich  usually  in clu d es in cen se , can d le, fruits, 

vegetarian  sn ack  and a p iece  o f  sacred  prayer sh eet to  w rite on. A lthough  the 

prayer sh eets are in three different co lors— ๒ green, or red or pink, all serve
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the sam e purpose.

2 . R itu a l o f  A n c e s tr a l W o r sh ip

R itual o f  ancestral w orsh ip  is held  tw ice  a m onth on  the first and  

fifteen  o f  the m onth in the Lunar calendar and the C hinese custom . O fferings 

to  ancestors are prepared at the Tam nak b y  paying a certain am ount o f  

contribution d epending on  the s ize  o f  offering w h ich  in clu d es in cen se , 

flow ers, fruits, vegetarian  fo o d , a long w ith  the recitation  o f  the scripture 

perform ed b y  the m onk s and nuns o f  the Tam nak. R ituals are perform ed to  

obtain spiritual a ssistan ce  from  the ancestors.

On a sp ecia l day w h en  the ancestral w orsh ip  day co in cid e  w ith  an 

au sp iciou s day, the sp ec ia l cerem ony o f  d iv ine w orsh ip  is a lso  held. A ltars 

w ith  the nam e o f  the fam ilies w h o  m ake the request are lined  out in row s w h ich  

som etim e reaches m ore than on e thousand. The Tam nak then h eld  a sp ecia l 

recitation serv ice  to  the fo llo w ers w h ile  the m onk s and nuns o f  the Tam nak  

perform ed the recitation  to  mark the o cca sion . A  sp ec ia l o ffering  o f  

recitation  o f  scripture to  ancestors for the ancestors to  enter a higher spiritual 

plane is a lso  provided  but it w ou ld  require a certain am ount o f  contribution.

R itual o f  w orsh ip  b eg in s w ith  payin g  resp ect to  the d ivine b ein gs or 

ancestors w ith  offerings d isp layed  in front o f  the altar. Then offerings such
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as fruits and fo o d  is distributed am ong participants and v isitors. It is  b eliev ed  

that b y  eating fo o d  offered  to  d ivine b ein g s and ancestors, the p erson  rece iv es  

protection  from  the d ivine b ein gs and ancestors.

A s a m ajor even t to  mark a sp ecia l o cca sio n , m erits gained  through  

the com p assio n  g iv en  in the act o f  g iv ing  through so c ia l w elfare24 are offered  

to  the ancestors as the h ighest resp ect to  on e ’ ร ancestor, and in the h op e that 

the ancestor w ou ld  b e raised  to  a higher spiritual p lane and b e  re lea sed  from  

any present and future sufferings.

The Tam nak a lso  perform ed rituals o f  Thai custom  and the custom  

o f  other cultures w ith  the b e lie f  in the m erits obtained  b y  p ay in g  resp ect a lso  

to  all B uddhas, d iv in e b ein gs and other h igher spiritual b ein g s, such  as:

( 1 ) robe offering  cerem ony— the offering o f  m onk rob es to  m onk s  

at the T heravada tem p les as according  to  the Thai T heravada  

B uddhist tradition;

(2 ) to  mark the n ew  year day in Thailand Songkhran on 13th o f  

A pril as according  to  the Thai Calendar.

24 Please refer to 4.2.1 Social Welfare in this chapter.
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4 .1 .6  P i l g r i m a g e

Pilgrim age is encouraged  at the Tam nak. It is a journ ey v isitin g  h oly  

p la ces as to ld  according  to  the relig iou s leg en d s in the M ahayana B uddhist 

tradition. V isits  to  any o f  the B uddhist tem p les in other countries outside  

Thailand, such  as, India, N ep a l, the P eop le  R epublic o f  C hina and Taiw an; 

are included . A lso  it can  b e a sym b olic  journ ey to  the Tam nak and even  

sim ply w ith in  the Tam nak com pound. The m ost sacred  p lace  o f  all ind eed  

is  P ho-T h o-Su a  (a s pronounced  in the C hinese d ia lect o f  T ae-ch iew ) in 

N am -hai (S ou th  S ea) in the P e o p le ’s R epublic o f  C hina in relation  to  the the 

legen d  w h ich  m arks the p lace  w here K uan-Y in  B od hisattva  attained  

enlightenm ent.

T o the fo llo w ers, p ilgrim age is  b e liev ed  to b e  the b est w a y  to  

understand the teach ing  o f  B uddhas and B od hisattvas w here the the truth can  

b e found, and w ith  this k n o w led g e , higher lev e l o f  m erits and d ivine  

assistan ce can b e  obtained.

It is  a lso  very  im portant to  the fo llo w ers, to  sh ow  w hether th ey  are 

able to  overcom e d ifficu lties m et in the journ ey to  pay h om age to  all B uddhas  

and B odhisattvas o f  the four d irections— m ainly, the E ast, W est, South and 

N orth , as it is  an im portant w a y  o f  sh ow in g  o n e ’s faith and determ ination in 

serving the religion  in all p o ss ib le  w a y s, and through the resp o n ses to  these
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difficu lties that evaluation  o f  o n e ’ร determ ination to  serve the relig ion  is 

ju dged . A ccord in g  to  them , Phra M ae K uan -S en g has sh ow n  them  such  

p ossib ility  w ith  her o w n  exp erien ces in all o f  her journ ey in the pursuit o f  the 

truth. T hey, therefore, b e liev ed  that, w ith  faith, determ ination and sincerity  

sh ow n , all the w ish es  w ou ld  b e  m aterialized.

4 . 2  I t s  S o c i a l  A c t i v i t i e s

A s the leader o f  the T am nak, Phra M a e K uan-Seng k n ew  that b esid es  

her ow n  charism a k n ow n  to  the fo llo w ers  through the relig ious activ ities, it 

is  a lso  through its com m itm ent to  the so c ia l activ ities that m aintain the  

interaction b etw een  group m em bers and p eo p le  outside the re lig iou s tradition  

in the so c ie ty  that secures further d evelop m en t and the continuous w ell-b e in g  

o f  the Tamnak.

4 .2 .1  S o c i a l  W e l f a r e

A lso  w ith  such  understanding, the Tam nak organ izes activ ities that 

p rovide for soc ia l w elfare regularly. The Tam nak, w ith  the active  

participation o f  its fo llo w ers, p rov id es funds regularly to  other estab lishm ents  

that con cern  the w elfare o f  the p eo p le  outsid e the relig ious tradition. It a lso  

attend to  the n eed  o f  the poor b y  g iv ing  a w a y  staple fo o d  such  as rice and other 

daily n ecessitie s; p rov id es funds regularly to  educational institutions;
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sponsor activ ities held  at other B uddhist relig ious institution o f  the Thai 

T heravada tradition. A lso , in one o f  the m ain even ts in the p ilgrim age, the 

Tam nak and its fo llo w ers a lso  m ake contribution to  other tem p les and socia l 

institution outsid e Thailand, such as th ose  in India, N ep a l, Sri Langka, 

T aiw an, the P e o p le ’ร R epublic o f  C hina and et cetera.

4 .2 . 2  P r o m o t i o n a l  A c t i v i t i e s

A s so c ia l activ ities are h eld  under the nam e o f  the Tam nak, and b y  

such  activ ities, it is  m ade k n ow n  to the public o f  its m ain o b jective  is b ased  

on the understanding o f  com p assio n  as the k ey  to  salvation , and the n eed  to  

also  save the p eo p le  outsid e its tradition from  suffering so  as to  accom p lish  

the m ission  o f  the B odhisattva , K uan-Y in , b ein g  held  resp on sib le  b y  the 

T am nak, under the leadersh ip  o f  its founder and leader, Phra M ae K uan-Seng, 

w hom  for this purpose has b een  reborn.

O ne such activ ity  held  b y  the Tam nak to prom ote the teacin g  o f  

com p assion  and actively  participated b y  all m em bers including their fam ilies, 

is  the ritual o f  ancestral w orsh ip  as according  to  the C hinese custom  w h ich  

is  a lso  a practice still m aintained b y  a large num ber o f  the T hai-C hinese in 

Thailand.

A  part o f  the p ro cess  in the ritual in v o lv es the transferring o f  m erits
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w h ich  is required to  b e  m ade through the act o f  g iv ing  b y  provid ing daily  

n ecess it ie s  to  help  the poor and the n eed y. The Tam nak em p h asizes that 

through com p assion  the w h o le  fam ilies are to  b e saved , not on ly  the individual 

w h o  perform s g o o d  d eed s. D uring such activ ities, r ice and other daily  

n ecess ity  are g iven  aw ay to  the poor and the needy.

The Tam nak a lso  serves vegetarian  fo o d  to the pub lic on  sp ec ific  

days for the sam e purpose o f  prom oting the w elfare o f  the poor. In other  

activ ities w h ich  h ave a lso  contributed to  the reputation o f  the Tam nak, its 

founder and leader, Phra M ae K uan -S en g provided  for such  activ ities as the  

pilgrim age w here m em bers outsid e the tradition are a lso  w e lco m ed  to  jo in ; 

g iv ing  u sefu l item s such  as electrica l h om e app liances to  ind ividuals or group  

w h o  are n oted  for their serv ice  to  the society .

A m on g  the activ ities, w h ile  the com m itm ent in its re lig iou s activ ities  

fo cu ses  on  d ivine healing, recitation , m editation  and ancestral w orsh ip , 

h ealin g  is the interpersonal exp erien ce b etw een  the leader and the fo llow ers. 

M ed itation  is a personal exp erien ce shared am ong fo llo w ers. B oth  d ivine  

and ancestral w orsh ip  seen  as a w a y  o f  m erit-m aking, is  the so c ia l exp erien ce  

shared b etw een  group m em bers and the p eo p le  outside both the M ahayana  

B uddhist re lig iou s tradition and the C hinese tradition. The Tam nak, under 

the leadersh ip  o f  the founder h as m aintained this tradition and expanded  it to  

a larger so c ia l con text and financial sca le  w here the leader and the activity
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com m ittee encourage fo llo w ers in provid ing and cam paigning for the 

contribution to  help  in provid ing the m aterial support to  the poor and other 

organization  that attend to the socia l need.
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Illustration 3 .3  The Tam nak A ctiv ities— R elig io u s and Social
( l o p )  R e s e r v a t i o n  c o u p o n  f o r  v e g e t a r i a n  f o o d  a t  a u c t i o n  o f  s a c r e d  o b j e c t s ,  1 9 9 7 ;  
( b o t t o m )  D i s t r i b u t i o n  o f  r i c e  t o  t h e  p o o r ,  1 9 9 6 .

,:fe 1  *  ตำHV&1 พระแฝกวนอิน ๒ดซย 4  ลาคพราว
โทร. 5140715, 5389368, 9316708

วันศุกร์ที่ 21 กุมภ า พันร 2 5 4 0  เว ล า  1 9 .0 0  ท.

0 3 5 0

ขอเชิญสาธุชนทุกท่าน ร่วมรับประทานอาหารทิพย์ ขององค์ทระแม่กวนอมมหาโพธสัตว์ 
(อวโลกเตศวร) ซ่ึงจะมีปิละ 1 ครง ในคืนวันพระจันทร์เค็มดวงคร้ังแรกของปี (วันหง่วงเชียว) พร้อมกันน้ี 
ขอเชิญร่วมประมูลของทิพย์กันกักดสทธขององค์พระแม่กวนอิม เพ่ีอนำเข้าบ้านเป็นสิริมงคล สุขภาพ 
แข็งแรง อายุยืน เงินทองไหลมาเทมาเต็มบ้าน จะสมปรารถนาแก่ตนเองและครอบครัวทุกประการ.

**เชิญสาธุชนทุกท่าน ร่วมnoนเทียนโนวันบาvuชา ในทตา 1S.30 น., *
ช่ือผู้ท่าบุญโต๊ะเจ...................................... ^ ! . . . . . . ^ fÿ.aa/..................(บัตรใบตะ 200 บาท)
ผู้ออกบัตร......................................................... ผู้รับเงิน.......................... บัลรโต๊ะพ่ี...............:ป . . :t.. ...เลขพ ี่. . . . Q .3.5.Q .
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