
C h a p t e r  F i v e  

C o n c l u s i o n

a n d  S u g g e s t i o n

5 . 1  C o n c l u s i o n :

T h e  D e v e l o p m e n t  a n d  C o n t i n u i t y  o f

t h e  T a m n a k  P h r a  M a e  K u a n - Y i n  C h o k c h a i  4

There are tw o  m ajor even ts in the history o f  the d evelop m en t o f  the  

Tam nak sin ce  its establishm ent as a sm all group o f  friends sharing their 

relig iou s exp erience. First, the revelation  that im plied  that Phra M ae  

K uan-Seng, the founder and leader o f  the group to  b e the reincarnation o f  

K uan-Y in  B odhisattva; secon d , the leader in her role from  an independent 

w om an  w h ile  b ein g  a h o u sew ife  and a m other, has d ev e lo p ed  into a 

reincarnation o f  a m uch lov ed  B od hisattva , K uan-Y in . Through the course  

o f  this developm en t and change o f  ro les, the founder and leader, has  

attracted m uch attention and d evotion  o f  her increasing num bers o f  

fo llo w ers that the group has in tim e expanded  into a relig ious group nam ed  

as the Tam nak Phra M ae K uan-Y in  C hokchai 4 as a tribute to  K uan-Y in  

B odhisattva w h o  has b een  the object o f  w orsh ip , w ith  several projects
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com m ission ed  under the founder— th ose com p leted  and th ose  currently  

under w ay.

Phra M ae K uan-Seng, in the d evelopm en t o f  her role— as a w om an, 

a m edium , a ทนท and the reborn K uan-Y in  B odhisattva, cou ld  b e seen  

through the three stages o f  her life: the first, as K hun W araphon; the  

secon d , as Phra M ae W araphon; and the third as Phra M ae K uan-Seng.

In the first stage, she is  an independent w om an, a h o u sew ife  and a 

m other. H er personal ach ievem en t su ch  as: en joyin g  financial su cc e sse s  in  

her adult life  w h ile  b o m  p oor and uneducated  is one o f  the im portant factors  

attributed to  the b e lie f  that she p o ss e s s e s  the charism a that gained  her the 

good  fortune and has m ake her fo llo w ers com in g  to her in seek in g  financial 

prosperity. T hen her happy fam ily  background has added  to her the 

charism atic reputation that a lso  attracts fo llo w ers to  her for fam ily  

problem s.

In the seco n d  stage, she b eco m es a practitioner o f  d iv ine h ealing  

w h en  she w as p o sse sse d  b y  K uan-Y in  B od hisattva , and co n v ey  m essa g es  

from  the B od hisattva— according to  her, to  save all sou ls— the liv in g  or the 

dead. In the p ro cess , she exp erien ced  extraordinary incidents that reveled  

her tm e  b ein g  as the incarnation o f  K uan-Y in  B od hisattva , in the form s o f  

dream s and oracles, and perform ed m iracles w here som e w ere w itn essed  by
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m onks o f  a different B uddhist tradition (Theravada B uddhist m onk s) and 

her fo llow ers. A t this stage, she den ied  her p ow er  b y  sayin g  that she w as  

not co n sc io u s o f  her actions and cla im ed  to be a m edium  w h o , in her o w n  

w ords, had u n con sc io u sly  carried out the w ill o f  K uan-Y in  B odhisattva.

Then in the third stage, w here finally  cam e the declaration  that she  

to ld  o f  her o n e n e s s  w ith  the B odhisattva , and had, in her o w n  w ords, 

u n con sciou sly , declared  to  b e the reincarnation o f  K uan-Y in  B odhisattva. 

Then in 1984 , sh e com m issio n ed  to have her o w n  statue m ade in the sim ilar  

w a y  that K uan-Y in  B od hisattva  is d ep icted — the clim ax o f  her 

transfiguration p rocess. A fter her debut as the reborn B odhisattva, w h ich  

w a s w itn essed  by her fo llo w ers, she em barked on a n ew  career in the n ew  

role as Phra M ae K uan-Seng, a ทนท o f  the M ahayana B uddhist tradition. 

She w a s ordained b y  the abbot o f  the K uan-Y in  tem ple at N am hai Pho-T ho  

in the m ainland C hina, M iao  Shan, w h o  b y  chance shares a sim ilar nam e  

w ith  the legendary M iao  Shan p rincess, the secon d  em bodim ent o f  

com p assion , and w a s g iven  the ordained nam e that she has sin ce  b een  

referred to as K uan -S en g or in C hinese language W L  %  The first character 

o f  แ  or “K uan” co m es from  the C hinese nam e o f  the B odhisattva, K uan- 

Y in  or m  If, and the secon d  character # o r  “ S en g” , m eans “a scen d in g” . B y  

M  #  or “K u an -S en g” , she has m eant to  sh o w  the w orld  that she is, the third 

em bodim ent o f  com p assion , the reborn B odhisattva, K uan-Y in.
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The founder’s determ ination to  b e  ordained as a ทนท, according  to 

the fo llo w ers, has sh ow n  her sincerity  and d evotion  to  the w ell-b e in g  o f  the  

Tam nak and the activ ities led  b y  her h ave a lso  sh ow n  her enthusiasm  in the 

w elfare  o f  the so c ie ty  — b y  renouncing the w orld ly  life , in her ca se , a g ood  

life  w ith  happy fam ily  and g o o d  fortune—  and her courage to  do so , w h ich  

is  not a com m on  practice in Thailand w here Theravada m onk s do not ordain  

w om an, has a lso  gained  their trust and con fiden t in the future o f  the Tam nak  

to  lead  them  and sh o w  them  the W ay.

Throughout her role as K uan-Y in  III, w hether as Phra M ae  

W araphon or Phra M ae K uan-Seng, the qualities that are seen  as sim ilar to  

the qualities in K uan-Y in  B od hisattva  are regarded as ev id en ces o f  her 

charism a that has earned her the d evotion  o f  fo llo w ers and w h ich  has  

already led  to  the ach ievem en t o f  the Tam nak as sh ow n  through its 

construction  project and num bers o f  participants in the activ ities that it 

organ izes. W ith the reputation as a relig iou s organization  active in the  

w elfare o f  the so c ie ty , it is  not d ifficu lt to  see  that b y  such  reputation, the  

Tam nak is  certain to  b e able to  gain further future d evelop m en t w ith  an 

ensured continuity.

T herefore, as regard to the p o ss ib le  su ccess io n  problem  as raised  b y  

W eber i f  the survival o f  a group d ep end s very  m uch on  its charim atic 

leadership , th is w ou ld  not b e a vital problem  for the Tam nak. In the case  o f
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the Tarrmak, b y  the attention that the fo llo w ers has b een  payin g  to  the 

a d v ises o f  the founder, and the efforts o f  the fo llo w ers in their d evotion  to  

the activ ities— relig iou s and so c ia l, am ong other th ings, a candidate for a 

probable su ccesso r  is  in v iew , w hen  the tim e co m es, a n ew  leader w ou ld  

probably b e appointed  b y  the founder, w ith  her w ish  granted b y  the 

d evotion  and attention sh ow ered  to  her b y  her fo llow ers.

A lso  sin ce  the founder’ร teach ing , sh o w s the valu e w h ich  co ex is ts  

w ith  the teach in gs o f  Theravada B uddhism  and d oes not sh o w  contradiction  

to  the so c ia l value o f  th is country, all o f  the th ese , w ou ld  ensure further 

d evelop m en t and continuity o f  the Tam nak Phra M ae K uan-Y in  C hokchai

4.

5 . 2  S u g g e s t i o n  f o r  F u r t h e r  S t u d i e s

For further stud ies, I w ou ld  lik e to  su gg est a research  on the 

p sych o log ica l asp ect o f  the p ersonalities o f  the founder, Phra M a e K uan- 

Seng. The founder, throughout the p rocess in handling all o f  her ro les, has  

b een  con v in cin g  in exp ressin g  the sp ecia l characteristic o f  each  o f  the  

B ein g s resid ing  in her at the particular m om ent. A ttendants o f  the even ts  

have b een  able to  reco g n ize  im m ediately  the “W ho is  W h o” even  for every  

slight changes occurred in the facia l and p hysica l appearances o f  the 

founder, Phra M ae K uan-Seng.
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