
CHAPTER III
HISTORICAL BACKGROUND AND SOCIO-CULTURAL INFLUENCES

INTRODUCTION
Chapter Three describes the environment and circumstances of healing practice through 
history. It com m ences with a broad historical picture outlining the diversity of influences upon 
the region, before exploring in greater depth more recent events. The chapter demonstrates 
healing practice integrated within a wider sphere of acculturation and connects it with the 
more recent phenom ena of ethnicity and ethnic identity. Continuing to the present, the 
chapter also describes contemporary issues for both healing practice and ethnic identity. เท 
doing so, it presents answers to the subsidiary questions stated in Chapter I.

Chapter III is divided into three sections:
The early period -  the a g e  of commerce;
Reform and the colonial era;
From 1975 to the present day.

Each section presents both historical and sociocultural features of the era, and links to the role 
and location of healing practice. Where textual evidence permits, the role of the healer is 
presented and an analysis of practice is paralleled with the influences of the times.

เท the final section of the chapter issues of socio cultural change over the past 30 years are 
discussed, focusing on key components of ethnic identity - religion, culture and language. At 
the sam e time, healing practice in the northern Malay states and in particular Kelantan, will 
be ana Lysed.

THE EARLY PERIOD

1. A BRIEF HISTORICAL OVERVIEW OF THE REGION
Although the geography of the peninsula stretches from Nakhon Sri Thammarat in the north to 
Singapore in the South, the discussion in this chapter aims to illustrate and focus on the culture 
and history of the narrower bridge of land where the southernmost provinces of Pattani, 
Narathiwat and Yala in Thailand and the northern Malay States of Kelantan, Trengganu,
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Kedah and Perlis lie, and which is termed the ‘isthmus' of the peninsula. The w aves of socio­
cultural influence through history cover a far greater area owing to the rise and fall, expansion 
and contraction of empires and kingdoms, stretching from Vietnam, through the archipelago 
of Indonesia. Being located on trade routes betw een India and China, the area was 
susceptible to and absorbed the influences of those regions. Given such an ‘exposed’ 
location, the history of the Peninsula is thus highly complex, “one of its distinctive attributes 
being a kaleidoscopic turnover of political alignments, disagreements, and separation 
movements" over time, not just in recent history (Zulkifli 2002). One of the more contemporary 
events in the peninsula that w e  shall turn to later, was the agreem ent in 1909 betw een  the 
British and the Thais to divide the kingdom of Patani betw een Thailand and Malaysia. The 
Malaysian Non-Federated States of Kelantan, Trengganu, Kedah and Perlis were created  at 
the northern border. เท Thailand, Pattani, Yala Narathiwat and Satun were established in the 
South.

A brief overview of the tides of fortune illustrates the great ebb  and flow of empires whose 
influence and effect was felt in the region. Kingdoms are believed to have existed in the 
Isthmus from at least the first century, according to Chinese records. From the third to the sixth 
century the area cam e under the Hindu kingdom of Funan. The Malay regained their 
independence around the middle of the sixth century with Tambrilinga, or Ligor (Nakhon Sri 
Thammarat) at the northern limit.

It is around this time that the legendary kingdom of Langkasuka is believed to have been  
established, and may have occupied the full width of the isthmus, stretching south from Ligor 
to the present day Malay border. Recent research confirms the location in the area around 
Yarang (Hergoualc’h 1997). By the seventh century the Malay Isthmian rulers of this prosperous 
and cultured kingdom were practising Buddhism, with Brahman priests also installed at court.

From the sixth to the fourteenth centuries the culture and The peoples of the isthmus were 
influenced from the north by the Khmer kingdom, and by the kingdoms of Sukothai and 
Ayudyha from Siam. From the South cam e the spread of the Sri Vijaya, Saliendra and 
Majapahit kingdoms from Sumatra and Java, and from the west, the Chola empire in india.

The Sri Vijayan empire stretched from the seventh to the 14th century, occupying different 
locations and at times exerting control over the Malay peninsula. Around the eighth century, 
the influence of the Saliendras kingdom from Java was also felt on the Malay Peninsula. A
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rival kingdom, it was also linked with Sri Vijaya. The east Javanese Majahapit dynasty from 
1292 to around 1500 is also considered to have had influence on the Malay Isthmian states 
during that time. The 10th and 11th century saw the closest association betw een the Khmer 
and the Isthmian Malays with records showing the marriage of a Malay ruler from Ligor with a  
Khmer princess in the second half of the 10th century. As Reid says, “Paradoxically, it is the 
diversity of Southeast Asia and its openness to outside influences which is its pre-eminent 
defining characteristic" (1999: 4)

2. THE COMING OF ISLAM
Persian-Arab traders and seam en had been visiting ports and establishing colonies in 
Southeast Asia en route to China for a long time before Islam was bom, however, in the early 
years of the religion they were generally not successful in converting people. The new faith 
neither attracted a large, permanent number of believers nor established a  solid base in the 
region. (Scupin 1980; Sar Desai 1997) Milner suggests that the early orthodox form of the 
religion would not have been  attractive nor brought particular benefit for the rulers of 
Southeast Asia at that time. The dissemination of Islam during medieval times, however, was 
more attuned to the socio-political culture of Southeast Asian rulers. (Hooker 1983:3)

To discuss this later spread of Islam in Southeast Asia, both route and method need  to be  
discussed. With regard to the route that Islam took to get to Southeast Asia, the evidence is 
not conclusive (Hooker 1983: 3). However, it is known that trade was the defining factor as the 
vehicle for propagation of the religion. Indian shipping dominated the maritime trade and  
had done so since the 11th and 12th centuries. By the middle of the 13th Century, Gujarat was 
further increasing its trade links with Southeast Asia to m eet the demands of the growing 
European market. Towards the end of that century the people of Gujarat and the 
Coromandel coast converted to Islam. The area had a long history of trade with Southeast 
Asia and had been  partly responsible for carrying Indian culture to the peninsular. However 
the link" betw een Gujarat and the conversion of Southeast Asia to Islam is not clear. Although 
the population of the Coromandel coast followed the Shaa’fi school, dominant also in 
Southeast Asia, Gujarat adhered to the Hanafi school (Hookerl983).

Increased trade meant increased mobility. Local traders were attracted to the new religious 
forms that the foreigners brought with them as their beliefs were not tied to specific locations, 
which was the case  with native forms of worship. As traders started traveling more to other 
areas they required protection from the cosmic forces found in other, distant environments. As
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Reid suggests, th e y  n e e d e d  a  fa ith  o f a  "b ro a d e r a p p lic a tio n .” (1999: 27). Furtherm ore, lo ca l 

inhab itan ts  w e re  im pressed by  th e  w e a lth  a n d  p o w e r o f fo re ign  traders. From this v ie w p o in t 

based  on  ind igenous beliefs, th e  fore igners w e re  p e rce ive d  as having access to  superior 

spiritual p o w er. Thus it w as th a t Islam w as cons ide red  as an  a lte rna tive , p o te n tia lly  a d v a n c e d , 

form  o f religious be lie f.

The arrival o f Islam c o in c id e d  w ith  th e  rise o f th e  g re a t po rt M a la c c a  (and  th e  fu rther 

dissem ination o f Islam th ro u g h o u t th e  peninsula has b e e n  linked to  th e  re lo ca tio n  o f traders 

a fte r  M a la c c a 's  fall) W here  tra d e  w as co n c e rn e d , it w as po litica lly  g o o d  sense to  a d o p t th e  

re lig ion: it o ffe re d  g o o d  co n n e c tio n s  fo r c o m m e rc e  a n d  w as a  m eans o f a ttra c tin g  Muslim 

m erchan ts  to  th e  port.

As a  c o u rt p h e n o m e n o n , w h ic h  w as w h e re  tra d e  w as c o n d u c te d , th e  convers ion  o f rulers to  

Islam w as a  w a y  o f b ring ing  th e m  in to  th e  “ Muslim g a laxy  w h ich  must h a v e  se e m e d  to  

encom pass th e  g re a te r p a rt o f th e  civilized w o rld ". Rulers n e e d e d  to  a p p e a r  m o d e rn  a n d  

in fo rm ed. Furtherm ore, "The a c c e p ta n c e  o f ce rta in  Muslim doctrines w o u ld  h a v e  a llo w e d  

a rc h ip e la g o  rulers to  describe  the ir a n c ie n t functions in terms w h ich  Muslim traders -  p o te n tia l 

subjects o f th e  po lity  -  c o u ld  unde rs tan d ” (M ilner 1983: 45). Thus by co n ve rtin g  to  Islam th e  

M a la y  rulers w e re  a d a p tin g  them selves to  th e  requirem ents, th e  terms o f re fe re n c e  o f a  n e w  

w o rld . Not a  n e w  p a ra d ig m  exactly , m ore  a  p a ra d ig m a tic  shift.

Yet th e  a d o p tio n  o f Islam also o ffe re d  th e m  g re a te r personal ga in . Prior to  isiam icization, th e  

spiritual ro le  o f pre-ls lam ic M a la y  kings w as som etim es likened in literature to  th a t o f a  

b odh isa ttva , a  saintly ind iv idua l on earth , w hose  purpose was to  g u id e  others in the ir spiritual 

journeys. The M a lay  rajas w e re  p e rce ive d  as th e  ow ners o f ail th e  land  in the ir territory, a n d  

w e re  th e  prim ary o b je c t o f loya lty  by the ir p e o p le . A cco rd in g  to  M ilner (1983) th e  rulers' 

convers ion  to  Islam o ffe re d  tw o  m ain benefits  to  the ir leadersh ip. The M a lay rulers w o u ld  h a v e  

re sp o n d e d  to  th e  Persian no tion  o f kingship w h ich  g a v e  th e  Sultans (an A rab ic  titie  a d o p te d  

by all rulers o ve r th e  a rch ip e la g o ) d iv ine status on  earth , ie ‘o n e  w h o  g o v e rn e d  o n  e a rth  in 

p la c e  o f G o d '. This m igh t n o t h a ve  a lte re d  th e  ru ler’s status in th e  eyes o f his subjects, b u t it 

w o u ld  "h a v e  s tre n g th e n e d  his re lationsh ip w ith  th e  fore ign, Muslim, c o m m u n ity  in th e  

p o rt” (1983: 36) thus respond ing  to  th e  Islamization o f th e  Indian o c e a n  tra d e  rou te , a n d  

reorienting  th e  po litica l cu ltu re  o f his kingship.
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M ilner suggests th e  se co n d  b ene fit, w h ich  offers a  shift a w a y  from  to o  m u ch  o f a n  em phasis 

on  notions o f tra d e  relationships, addressed th e  spiritual e n h a n c e m e n t o f th e  M a la y  Raja’s 

role. It w o u ld  b e  a p p ro p r ia te  fo r th e  Raja to  a d o p t th e  m ost c o n te m p o ra ry  spiritual 

te ch n iq u e s a n d  p rac tices . The Sufi no tion  o f th e  P erfect M an c o u ld  thus h a v e  c o n tr ib u te d  to  

th e  a p p e a l o f Islam fo r M a la y  kingship. This no tion  w as d issem inated by th e  Sufi mystics ‘A b d  

a l-Q a d ir l-Jilani (1077-1166 CE) a n d  Ibn a l- ‘A rabi (1165-1240 CE) in th e  14th c e n tu ry  a n d  15th 

cen tu ry , a n d  the ir w o rk  w as ce rta in ly  know n in th e  1 6th ce n tu ry  M a la y  w o rid . The no tion  o f th e  

P erfect M an, w h ich  has a  h ighe r status th a n  a  w all' o r saint, represents a n  ind iv idua l w h o  has 

‘fu lly realized his essential oneness w ith  th e  Divine Being' a n d  acts  as a  this-worldly g u id e  to  his 

fo llowers. Sufism is re tu rn e d  to  la te r in th e  c h a p te r

Part o f th e  a p p e a l o f Islam h a d  b e e n  in its m e th o d  o f p ro p a g a tio n . O n th e  w h o le , it c a m e  to  

th e  reg ion  p e a c e fu lly  a n d  a c c o m m o d a te d  ind igenous beliefs. To ga in  w id e sp re a d  

a c c e p ta n c e  o f Islam, missionaries re ta in e d  -  o r a t least d id  n o t question -  th e  previous Hindu 

a n d  ind igenous beliefs. A d vo ca te s  o f th e  n e w  relig ion d id  n o t d e m a n d  th a t p e o p le  a b a n d o n  

the ir H indu-Buddhist cu ltu ra l he ritage . Islam w as a b le  to  ta ke  ro o t in Southeast Asia la rge ly  as 

a  result o f th e  a c c o m m o d a tin g  a p p ro a c h  o f its Indian missionaries, a n d  it is fo r this reason th a t 

th e  re lig ion possesses a  d iffe re n t c h a ra c te r  from  Islam in A rab ia  (M ilner 1983).

The fall o f B a g h d a d  in 1258, w h ich  led  to  an  exodus o f Muslim scholars a n d  missionaries to  

South, Southeast a n d  East Asia, also c o n trib u te d  to  th e  spread o f Islam (Scupin 1980; Reid 

1988). Zulkifli (2002), how eve r, suggests th e  c o n n e c tio n  b e tw e e n , in particu la r, P attan i a n d  

B a g h d a d  c o u ld  h a v e  b e e n  m a d e  earlier; he  links th e  spread o f Islam to  m u b a lig h  

(messengers) o f th e  Saljuk C a lip h a te  (1055-1194). The p o n d o k  system for w h ich  P attan i is w e ll- 

know n th ro u g h o u t th e  reg ion  is said to  possibly de rive  from  th e  fo n d o k  (in A rab ic) te a c h in g  

system c re a te d  in B a g h d a d , w h ich  w o u id  thus h a ve  b e e n  p ro p a g a te d  by th e  m essengers a t 

this tim e.
i

Prior to  th e  Islamization o f th e  a rea , K e lan tan  a n d  Patani w e re  a lre a d y  established a n d  

p ow erfu l kingdom s. G enera lly  th e  beg in n in g  o f Peninsula M a lay  civilization is d a te d  from  th e  

start o f th e  M a la c c a n  S u ltana te  in 1402, b u t this app lies m ain ly to  M alays เท th e  south a n d  

w est c o a s t o f th e  peninsu la  a n d  does no t a c c o m m o d a te  th e  k ingdom s o f th e  isthmus.

C onsidering th a t P atani h a d  th e  se co n d  m ost im p o rta n t po rt in th e  reg ion  (the  estuary 

c o v e re d  a  fa r g re a te r a re a  th e n  th a n  it does to d a y ), it is possible th a t Islam h a d  a  ho ld  in th e
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reg ion  a t a ro u n d  th e  sam e tim e  as M a la c c a ; th e re  is som e specu la tion  th a t P atani w as 

c o n v e rte d  prior to  th e  e n tre p o t. It is g e n e ra lly  a c k n o w le d g e d  th a t Muslim traders h a d  se ttled  

in th e  a re a  in th e  13th ce n tu ry , how eve r, a t this tim e  th e  re lig ion m a y  h a v e  b e e n  in th e  

‘q u a ra n tin e ’ s tage  (Reid 1988: 133). Records show  th a t T rengganu h a d  a d o p te d  th e  n e w  

relig ion b y  1387", a n d  Sunn notes th a t by  th e  tim e  co lo n ia l pow ers re a c h e d  th e  peninsula, 

Patani w as a lre a d y  p ro d u c in g  Islamic scholars. (Sunn 1985)

The Islamization o f P atani is m ore  g e n e ra lly  unders tood  to  h a ve  o c c u rre d  in th e  ea rly  1500s. 

The le g e n d  o fte n  q u o te d  from  th e  H ikayat Patani is o f King Phaya Tu N akpa, th e  ruler o f 

Patani, b e in g  cu re d  o f a  serious skin disease by  th e  Muslim, Shaikh Sa'id, from  Pasai. A lthoug h  

o ffe re d  th e  h a n d  in m a rria g e  o f th e  ruler's d a u g h te r. Shaikh Sa'id  h a d  requested  th a t if cu re d , 

th e  ruler should c o n v e rt to  Islam. Broken promises, relapses a n d  further cures fo llo w e d  until th e  

ruler fina lly  b e c a m e  a  Muslim (and w as re n a m e d  Sultan Ism a’il Shah Zillullah fi a l- ‘A lam ) 

(M a d m a m  1990).

As Patani co n so lid a te d  its co n n e c tio n s  w ith  th e  M a la y  w o rld  fu rther south, w est a n d  east 

th ro u g h  th e  a rc h ip e la g o , c o n flic t w as increasing w ith  th e  kingdom s o f Siam in th e  north . The 

1345 a tta c k  by Siam on  th e  isthm ian states resulted in th e  b u n g a  m aas trib u te  (‘trees' o f  g o ld  

a n d  silver) be ing  m a d e  to  th e  K ingdom  o f Sukothai fo r th e  first tim e. The isthm ian states 

e xp e rie n ce d  re p e a te d  con flic ts  w ith  th e  kingdom s o f Siam, a n d  w e re  b e h o ld e n  to  p a y  tribu te  

until th e  reg ion w as fo rm a lly  d iv id e d  a t th e  b e g inn ing  o f th e  last cen tu ry .

H ow ever, P attan i flourished u n d e r th e  strength o f its M a lay  relationships, a n d  o w in g  to  its 

position as a n  im p o rta n t tra d in g  ce n te r, these relationships e x te n d e d  to  th e  A rab ian w o rld . By 

th e  ea rly  17th ce n tu ry  it w as d e v e lo p in g  as a  c e n te r o f Islamic learn ing . H ow ever, it w as n o t 

until th e  pe riod  from  th e  m id d le  o f th e  18th ce n tu ry  to  th e  ea rly  19th cen tu ry , b y  w h ich  tim e 

scholars from  P attan i w e re  w e ll established in M e c c a , th a t P attan i w as truly th e  ‘c ra d le  o f 

Islam ', it w as this position, this status a n d  no  d o u b t this sense o f responsibility th a t fue lled  a n d  

s tre n g th e n e d  th e  p e o p le ’ s o f th e  Isthmian states strong sense o f id e n tity  (Surin 1985).

Even b e fo re  th e  a d v e n t o f Islam, as m e n tio n e d  earlier, the re  w as a  “ shared c o m m o n  cu ltu ra l 

b o n d  th a t kn itted  states a n d  roya l houses in to  a  flex ib le  w h o le ."  H ow ever, ties b e tw e e n  th e  

M a lay states, b e tw e e n  pe o p le s  u nde r d iffe re n t forms o f g o v e rn m e n t b e c a m e  stronger 

th ro u g h  in te r-m arriage  linked b y  Islam. A h e rita g e  w as co n so lid a te d  w h ich  tra n sce n d e d  sta te  

boundaries a n d  c re a te d  a  d y n a m ic  flo w  o f in flu e n ce  th ro u g h o u t th e  reg ion, s tre tch ing  e ve n
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as fa r as M in d a n a o . “ Islam re in fo rce d  a  pre-existing cu ltu ra l un ity fo r p o litica l p ro te c tio n  a n d  

e c o n o m ic  survival" (Zulkifli 2002)

3. THE ROLE A N D  A D A P TA TIO N  OF H EALIN G

Prior to  a n d  during  m e d ie va l times, hea ling  p ra c tic e  existed w ith in  th e  g re a te r p a n th e o n  o f 

th e  cosm ic  fo rces in th e  know n  env ironm en t o f ind igenous peop les. A ilm ents a n d  prob lem s 

w e re  a  result o f d is tu rbed  o r m a le v o le n t spirits, fo rces in a n d  o f th e  na tu ra l w o rid .

เท th e  p re-C artesian  w o rid  m a n  a n d  his na tu ra l e n v iro n m e n t c o u ld  n o t b e  se p a ra te d . The fo u r 

e lem ents, ea rth , w ind , a ir a n d  w a te r, rep resen te d  th e  essential c o m p o n e n ts  o f w h a t it m e a n t 

to  b e  a  hu m an  b e ing . เท a  sense, n a tu re  infused m an, m an  infused na tu re . เท th e  b ro a d e r 

view , th e re  w as n o  d is tinction  b e tw e e n  a  religious a n d  a  secu lar d im ension to  life; in th e  

na rro w e r v iew , th e re  w as n o  distinction b e tw e e n  th e  c h e m ic a l a n d  th e  m e ta p h o ric a l in th e  

qualities o f th e  e lem ents, th e  herbs, a n d  th e  m ateria ls used in rituals a n d  rem edies. The 

na tu ra l w o rid  w as suffused a n d  infused th ro u g h o u t by  spiritual forces, fo rces th a t c o u ld  b e  

b o th  kind a n d  m a le vo le n t. Survival d e p e n d e d  on  know ing  h o w  to  a p p e a s e  a n d  m a n ip u la te  

th e m . The ro le  o f th e  sham an w as thus p ra c tica l, b u t pow erfu l a n d  v a lu e d . He c o u ld  

c o m m u n ic a te  w ith  th e  spirits th rough  ritual a n d  p rop itia tion , find th e  ca u se  o f th e  p ro b le m  

w h e th e r it w as c ro p  fa ilure, illness, infertility, or w h a te v e r a n d  d iv ine  th e  a p p ro p ria te  a c tio n  

take .

G o lo m b  (1985) illustrates these  points in his discussion o f th e  earlie r estab lishm ent o f H induized 

states in th e  reg ion. He describes h o w  a loca l ch ie f, prior to  H induization, w as likely to  h a v e  

h a d  d u a l roles as ruler a n d  sham an. It w o u ld  h a ve  b e e n  his responsibility n o t o n ly  to  g o ve rn  

his co m m u n ity , b u t also to  p ro te c t it. His ro le  w o u ld  h a ve  b e e n  b o th  ie a d e r a n d  nea ie r.

Within Hinduism th e re  w as also a  trad ition  o f sham ans, ie non-B rahm a n ica l practitioners. 

These w e re  curers exorcists a n d  healers, a n d  w e re  o fte n  consu lte d  b y  Brahm ans fo r a d v ic e  

re g a rd in g  deities a n d  spirits. M any o f these sham ans c a m e  from  th e  lo w e r classes. Thus, n o t 

all Hindu cu ra tive  p ra c tice s  filte red  from  th e  e lite  to  th e  lo ca l cu ltu re . There w e re  also 

pedd le rs  a n d  sm all-tim e traders w h o  w o u ld  e x c h a n g e  beads a n d  m a g ic  am ule ts  fo r 

m edic ines a n d  an tid o te s  aga ins t p la g u e  a n d  poison (G o lo m b  1985).

H ow ever, it w as th e  c lose  c o n ta c t  w ith  th e  Brahmin priests p ro p a g a tin g  th e  re lig ion th a t 

e n h a n c e d  th e  spiritual status o f th e  ruler. (As b o th  G o lo m b  a n d  d e  Casparis no te , th e re  is
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som e d o u b t, though , as to  th e  a u th e n tic ity  o f these priests. Brahmins a re  g e n e ra lly  p ro h ib ite d  

from  overseas trave l - G o lo m b  1985: 50; d e  Casparis 1992: 287). This c o n n e c tio n  w as fu rthe r 

m ateria lly  im proved  by fa c ilita tin g  tra d e  a g re e m e n ts  w ith  Ind ian m erchants; th e  increased 

tra d e  e n a b le d  th e  ruier to  levy  a  ta x  o r e x a c t tribu te  from  traders. The spiritual a n d  m ate ria l 

ga in  w itnessed a t this tim e  has ce rta in  paralle ls w ith  th e  la te r co m in g  o f Islam.

H ow ever, success in th e  m a te ria l w o rld  w as m ore  e ffe c tiv e ly  a ttr ib u te d  to  th e  support, 

c o lla b o ra tio n  o r m an ipu la tion  o f spirits. A cco rd in g  to  Reid “The e ffe c t o f this w as n o t fata lism  

b u t a n  in tense co m p e titio n  fo r status a n d  success, in w h ich  spiritual m eans w e re  a t least as 

im p o rta n t as physica l”  (1988: 137). เท Southeast Asia ail p o w e r w as cons ide re d  to  c o m e  from  

a  spiritual source, a n d  th e  m ost pow erfu l c h ie f o r ruler w o u ld  b e  co n s id e re d  th e  o n e  w h o  best 

c o n tro lle d  th e  cosm ic forces. Existing as th e  to p  o f social structure, th e  ณ  1er w o u ld  b e  

co ns ide re d  th e  u ltim a te  source  o f this p o w e r in his la n d  (Reid 1988).

The d e b a te  a b o u t th e  n o tion  o f  kings as gods no tw iths tan d ing  (d e  Casparis 1992: 322-328) d e  

Casparis describes th e  essence o f th e  divin ity o f a  king: "D ivinity w as a  q u a lity  o f th e  sacred  

w o rld  th a t lies unseen a n d  im p lic it in th e  things o f th e  w orld , like e le c tro m a g n e tic  ra d ia tio n  o r 

gravity. It c o u ld  m ake itself access ib le  a n d  p o te n t th rough  ritual. Kingship w as itself a  kind o f 

ritual, serving to  c e n te r th e  k in g d o m  on  a n  ind iv idual, just as a  shrine c o u ld  c e n te r it o n  a n  

icon ; in e a c h  case th e  spiritual e n e rg y  o f th e  gods in th e  sacred  w o rld  w o u ld  b e  m a n ife s te d ” 

(de  Casparis 1992: 326). เท this a n a lo g y , th e  rulers’ co u ld  b e  p e rc e iv e d  in som e w ays as a  

ligh tn ing  rod, d irec ting  a n d  c h a rg in g  th e  d iv ine  pow er.

The a bsorp tion  o f Hindu religious fo rm u lae  a n d  m a g ic a l rites a lth o u g h  e n h a n c in g  th e  status o f 

som e d id  n o t critica lly  c h a n g e  th e  m a jor fea tures o f th e  loca l b e lie f system. M any p ra c tice s  

re m a in e d  in ta c t, a n d  spirits in fa c t "re c e iv e d  a d d itio n a l nam es a n d  w e re  n o w  p ro p itia te d  

w ith  Hindu incan ta tions as w e ll as o ld e r ind igenous ones” (G o io m b  1985). W atson A n d a y a  

a d d s  a n  a d d itio n a l p e rsp e c tive  to  th e  co n tin u e d  te n a c ity  o f a n d  re fe re n c e  to  ind igenous 

spirits, considering  th a t it o c c u rre d  be ca u se  o f the ir c o n tin u e d  re le v a n c e  to  hum an existence. 

“ W hereas th e  g re a t religions w e re  c o n c e rn e d  w ith  th e  fu ture  . . .  th e  a tte n tio n  o f spirits c o u ld  

b e  d ra w n  to  th e  most m u n d a n e  m a tte r w h e th e r it c o n c e rn e d  illness o r w a rfa re , a  tra d in g  

ve n tu re  o r ch ildbe a ring  "(1992: 512)
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4 . SUFISM

Islam as a  universal re lig ion o ffe re d  a  c o m p e titiv e  a d v a n ta g e  to  those in p o w e r. W ithout 

n e g a tin g  o r d e n ig ra tin g  th e  lo c a l fo rces a n d  spirits, it fa c ilita te d  a  b ro a d e r, m ore  p o w e rfu l 

d im ension w ith  w h ich  to  e n h a n c e  th e  p o te n c y  o f th e  ruiers. Within this a d d itio n a l p a ra d ig m , 

as b e fo re , th e  lo ca l system o f cosm ic  forces w as a b le  to  survive b y  a d a p tin g , co-existing o r 

b e ing  a b so rb e d  in to  th e  ne w . เท fa c t  th e  success o f Islam in b e c o m in g  established in th e  

reg ion  d e p e n d e d  n o t o n ly  o n  a c c o m m o d a tin g  ind igenous beliefs, b u t also o n  e la b o ra tin g  

a n d  e n h a n c in g  them . “ เท a  sense a n  a llia n ce  w as struck b e tw e e n  th e  n e w  ‘deities' a n d  th e  

‘o ld ’ .” (W atson A n d a ya  1992: 511).

A lthoug h  Sufism is a n  in tense ly  ph ilosoph ica l a n d  esoteric  form  o f Islamic be iie f, a  m ore  

p o p u la r a n d  access ib le  fo rm  a p p e a rs  to  h a v e  b e e n  used to  p ro p a g a te  th e  re lig ion a n d  

c o n v e rt p e o p le  to  Islam in this e ra . Like th e  Hindus b e fo re  th e m  th e  Sufis d e m o n s tra te d  m a g ic  

a n d  m iraculous hea lin g  as a  m eans to  a ttra c t p e o p le . W he the r prior Hindu beliefs a lre a d y  

e x ta n t in th e  M a la y  peninsu la  e n a b le d  Sufism to  b e  a p p re c ia te d  m ore  easily o r w h e th e r 

Sufism w as m ore  flex ib le  in a c c o m m o d a tin g  a n d  absorb ing  Hindu beliefs is d ifficu lt to  say 

exactly . Furtherm ore, as m e n tio n e d  earlier, to  w h a t d e g re e  Sufism w as e ith e r re c e iv e d  in 

Southeast Asia from  Persia fo llo w in g  th e  fall o f B aghda d , o r transm uted  th rough  Hindu beliefs 

on th e  South Asian c o n tin e n t prior to  its am'val in th e  a rc h ip e la g o  is a g a in , im possible to  know  

exactly . Suffice to  say, th e re  w as a  m utua lity  b e tw e e n  th e  tw o , a n d  it is h igh ly likely th a t th e  

relig ion w as re a ch in g  th e  a re a  from  m ore  th a n  o n e  lo ca tio n  sim ultaneously -  these facto rs 

a lo n e  w o u ld  h a ve  fa c ilita te d  interest. (W atson A n d a ya  1992: 514)

A lthoug h  m ystical th o u g h t w as a  p a rt o f Southeast Asian Islam from  e a rly  times, 

c o n te m p o ra n e o u s  tex tua l sources d id  no t a p p e a r  until th e  16C. The m ystical schools, ta riq a , 

h a d  d e v e lo p e d  during  th e  13C (W atson A n d a ya  1992: 521), a n d  b y  th e  e n d  o f th e  15C th e  

Q adiriyya  (fo u n d e d  b y  ‘A b d  a l-Q a d ir l-jiian i), Shattariyya, a n d  N a q sh a b a n d iyya  orders w e re  

w e ll esfab lished in India. It w as these orders w h ich  b e c a m e  th e  m ost p o p u la r in Southeast 

Asia. Their founders w e re  le a rn e d  visionaries seeking a  d ire c t p a th  to  union w ith  G o d . เท 

particu la r, it w as ibn  a l- 'A ra b i (1165-1240 CE) w h o  fo rm u la te d  th e  slightly m ore  con trovers ia l 

doctrines o f th e  Unity o f Being (พ a h d a tu 'l พบ/บd ) w h e re  a  "m yriad  o f aspects w e re  re v e a le d  

as th e  m a n ifo ld  forms o f c re a tio n " , a n d  th e  c o n c e p t o f th e  P erfect M an, " th e  กาic rocosm ic 

figure w h o  represents in him self th e  p e rfe c t a ttribu tes o f th e  Divine Being.”  (W atson A n d a y a  

1992: 522)
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The essential co re  o f these philosophies s te m m e d  from  th e  Islamic b e lie f o f ta u h id , th e  unity o f 

G o d . G o d  is in every th ing , a n d  eve ry th ing  is G o d ; a m o n g  th e  diversity o f life G o d  exists in th e  

cosm ic  unity o f all. Thus o n e 's  purpose is to  lose oneself, to  b le n d  in to  this unity in o rd e r to  

e xp e rie n ce  G od . The Sufi used e cs ta tic , se lf-induce d  trances to  e lim in a te  th e  aw areness o f 

ind iv idua lity  a n d  lose him self in th e  universe o f G o d . Those w h o  w e re  cons ide re d  to  h a ve  

a c h ie v e d  this w e re  re g a rd e d  as saints a n d  w e re  thus also understood  to  possess supernatura l 

pow ers. (Endicott 1981:43)

The teach ings, p ro p a g a te d  th ro u g h  a  le a d e r o r Shaykh, w e re  c o m m u n ic a te d  th ro u g h  a  

spiritual g e n e a lo g ic a l ch a in  w h ich  c o n n e c te d  students th rough  previous teachers  d ire c tly  to  

th e  fo u n d e r o f th e  o rder. The re la tionsh ip  b e tw e e n  te a c h e r  a n d  student w as c lose  a n d  

in tim ate , in th e  sam e m a n n e r as p a re n t a n d  ch ild , o r e ld e r a n d  yo u n g e r. G iven th a t kinship 

ties a re  a n  in tegra l p a rt o f Southeast Asian societies, this fe a tu re  also m a d e  Sufism m ore  

te n a b le . (W atson A n d a ya  1992: 523).

Further p o p u la r m ethods used to  a c h ie v e  unity w ith  G o d  in c lu d e d , "d a n c in g , singing, music, 

d rum m ing, m ed ita tion , th e  re c ita tio n  o f lik ir  ‘m a g ic ’ w ords in th e  form  o f Koranic passages o r 

fo rm u la ic  prayers” (W atson A n d a ya  1992: 522). These forms o f religious p ra c tic e  w e re  

a lre a d y  fam iliar to  th e  ind igenous p o p u la tio n  o f th e  a rc h ip e la g o  a n d  M a la y  peninsula. As 

G o lo m b  suggests, lo ca l healers w o u ld  h a v e  b e e n  w illing to  ta ke  Islamic vow s in o rd e r to  ga in  

access to  th e  ritual k n o w le d g e  th e y  w itnessed in th e  Sufi rituals (1985:58) a n d  to  e n h a n c e  a n d  

d e v e lo p  the ir kn o w le d g e .

The c o m m o n  in te rp re ta tion  o f this link to  spiritual p o w e r a p p e a re d  as visits [ziyara) to  tom bs o f 

ho ly m en for spiritual c o m m u n io n  (m u ra q a b a ). It w as b e lie ve d  th a t th e  v e n e ra te d  m a n ’s soul 

lingered  a t his to m b  o r p laces  c o n n e c te d  w ith  his life on  e a rth  a n d  th a t offerings a n d  requests 

c o u ld  b e  m a d e  a t such loca tions (Reid 1988:162). G o lo m b  (1985) suggests th a t saint 

v e n e ra fio n  a t this tim e  w as c o n d o n e d  w ith in  Islam as saints w e re  p e rc e iv e d  as "fam iliars o f th e  

Lord". He fu rther links this no tion  to  th e  Sufi-inspired b e lie f th a t m iracles th a t o c c u rre d  w o u ld  

b e  a  m anifesta tion  o f G o d ’s p o w e r th rough  p a rticu la r chosen  ‘vessels'. The de fin itio n  o f 

‘vessels' ra n g e d  b ro a d ly  a n d  th e  Sufis used th e  w o rd  k ra m a t o r ke re m a t -  w h ich  h a d  form erly 

b e e n  used fo r m iracles p e rfo rm e d  by saints -  to  c o v e r these “ essential e lem ents  o f th e  M a la y  

anim istic w orld : th e  n a tu re  spirits, a n im a l spirits, a n ce s to r spirits, a n d  perhaps o f m ost

co n se q u e n ce , le g e n d a ry  living a n d  d e c e a s e d  practitioners o f m a g ic a l anim ism " (G o lo m b 

1985:5$>). Thus th e  in te rp re ta tio n  o f k ra m a t shifted, a n d  w as thus used to  d escribe  a  fo rce
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a p p a re n t in a  lo ca tio n  o r a n  ind iv idua l d e a d  o r a live . Thus, th e re  w as g re a t p o te n tia l fo r 

successful loca l healers to  b e  cons ide red  as possessing kram a t.

C onnectio ns  have  b e e n  m a d e  b e tw e e n  th e  Sufi's fu n d a m e n ta l b e lie f in th e  spiritual unify o f 

G o d  w ith in  th e  e nv ironm en t a n d  th e  M a la y  no tion  o f s ë m a n g a t. Both ideas ca rry  th e  id e a  o f 

an  essence “ diffused th ro u g h o u t c re a tio n " w h ich  is “ m ore  or less individualized in th e  m yriad 

o f th ings” (Endicott 1981 ะ 45). เท his o w n  analysis, E nd ico tt re la tes th e  c o n c e p t to  th e  notions o f 

rûh a n d  n yâ w a  a n d  considers th a t th e y  "rep resen t successive stages in th e  d iffe re n tia tio n  o f 

th e  soul m ateria l o f m a n ".

To th e  Patani M alays n y â w a  is understood  to  b e  th e  “ b re a th  o f life" as its re m o va l is 

ta n ta m o u n t to  d e a th . Rûh has b e e n  described  by  th e m  as th e  th ing  th a t leaves m a n  w h ile  

he is asleep ; it is p a rticu la r to  m an,. E nd ico tt suggest it b e  cons ide re d  to  represen t iden tity ; 

Laderm an suggests 'sou l' (1991:41).

E nd icott's  analysis presents a  m eans o f looking  a t th e  re la tive  positions o f th re e  d iffe re n t 

co n ce p ts , w h ich  c a n  b e  useful, y e t even  he  a c kn o w le d g e s  th a t th e  terms h a v e  b e e n  used 

in te rc h a n g e a b ly  Linking US to  Berger’s observa tion  in C h a p te r II, Cuisiner's de fin itio n  o f 

s ë m a n g a t (as e xp la in ed  by  Endicott) offers a  p re -m o d e m  postm o d e rn  e xp la n a tio n : "  . .  .m ost 

v a lu a b le  in Cuisiner's discussion is th e  tre a tm e n t o f sum anga t as a n  id e a  in p e o p le 's  m inds 

th a t is d e fin e d  a n d  re d e fin e d  in d iffe re n t situations a c c o rd in g  to  d iffe re n t needs a n d  

cond itions . . . sum anga t is n o t a m e n a b le  to  th e  m ost c o m p le x  physical a n a lo g y ” (E ndicott 

1981:40).

The p o w e r o f th e  saints, th e  te ch n iq u e  (iim u ) fo r studying th e  ta u h id . The unity o f G o d , th e  

oneness w ith  the  Divine Being, th e  d iffe re n t paths th a t w e re  fo llo w e d , all illustra ted m a n 's  

desire to  b e  a b le  to  co n tro l his env ironm en t, to  b e  a b le  to  m a n ip u la te  th e  fo rces th a t 

norm alfy d o m in a te d  his ex is tence  in an  e rra tic  a n d  u n p re d ic ta b le  m anner. It is w o rth w h ile  

pausing briefly to  try a n d  im ag ine , in o rd e r to  fully c o m p re h e n d  th e  po in t, to  w h a t a  d e g re e  

th e  life a n d  p o w e r o f m an  c o u ld  n o t b e  se p a ra te d , d iv ided  o r iso la ted  from  his e n v iro n m e n t. 

The hea le r's  p o w e r rested in his ab ility  to  understand  a n d  m a n ip u la te  these forces -  w h e th e r it 

b e  th ro u g h  th e  k n o w le d g e  to  tre a t a  disorder, a  supp lica tion  to  th e  spirit o f a n  an ce s to r, o r 

th e  a p p lic a tio n  o f herbs w ith  m a g ica l properties. The rulers sought th e  sam e essence to o  in 

the ir spiritual quest a n d  this m an ifested  in th e  desire fo r invu lnerability . "The P erfect M an  c o u ld
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b e  e x p e c te d  to  b e  ab so rb e d  in th e  k n o w le d g e  o f tau 'n id , e ve n  in th e  midst o f  b a ttle , a n d  his 

saintly pow ers w o u ld  p ro te c t him ‘am id  a  hail o f bu lle ts ’ " (M ilner 1983: 41).

So fa r this c h a p te r  has focused  o n  a  b ro a d e r analysis o f th e  in te g ra l ro le  m a g ic  p la y e d  in 

shaping th e  iden tity  o f tra d e  a n d  p ro p a g a tin g  re lig ion. Focusing on  texts from  th e  co lo n ia l 

period, w e  n o w  m o ve  o n  to  consider a  c loser analysis o f c o n te n t, a n d  this a llow s us to  

observe  m ore  closely th e  w e a v in g  o f d iffe re n t aspects o f hea iin g  p ra c tic e .

REFORM A N D  THE C O L O N IA L  ERA

1. REFORM

During th e  18th a n d  19th centuries th e re  arose a m o v e m e n t w ith in  Islam fo r re form . The 

m o v e m e n t sought to  re m o ve  th e  ‘surplus’ from  th e  re lig ion a n d  s treng then  th e  g o ve rn in g  o f 

th e  um m a -  th e  Islamic co m m u n ity  -  by a d h e rin g  m ore  c lose ly  to  th e  sharia , “ th e  o n e  d iv ine ly 

re v e a le d  law, a  d o c tr in e  w h ich  le ft no  room  fo r hum an intercessors b e tw e e n  m an  a n d  G o d ” 

(M ilner 1993: 45). Reform w as cons ide red  necessary to  purify th e  re lig ion a n d  fre e  it from  th e  

ta in t o f lo ca l practices, m ov ing  instead to w a rd  c re a tin g  a  universal, unified re lig ion. Within 

th e  peninsula, this im plied  a  return to  th e  w o rd  o f G o d  a n d  a  m o ve  a w a y  from  th e  Raja- 

c e n tre d  states (Ellen 1983).

The m o v e  fo r re form  g re w  o u t o f th e  scholarship a n d  p re a ch in g  o f M u h a m m a d  ibn A b d  al 

W a h h a b  in Najd, Saudi A rab ia  (how ever, th e  ideals c a n  b e  tra c e d  b a c k  to  14th ce n tu ry  

th inker ibn Taymiya). He w as c o n c e rn e d  w ith  th e  w a y  p e o p le  e n g a g e d  เท p ra c tice s  h e  

considere d  polytheistic, such as praying  to  saints, m aking  p ilg rim ages to  tom bs a n d  specia l 

mosques, vene ra tin g  trees, caves  a n d  stones, a n d  using vo tive  a n d  sacrificial offerings. Thus 

W ahhabis fo rb a d e  g ra ve  markers or tom bs in burial sites, a n d  th e  bu ild ing  o f a n y  shrines th a t 

c o u ld  b e c o m e  a  locus o f shirk - polytheism .

W ahhabism  thus a d v o c a te d  a  return to  m ore  a p p ro p ria te  b e h a v io u r p ra ye r w as to  b e  

p e rfo rm e d  punc tua lly  a n d  co rrec tly , dress w as to  b e  m odest, music a n d  d a n c in g  w as 

fo rb id d e n , as w as loud la u g h te r a n d  w e e p in g . External a p p e a ra n c e  a n d  b e h a v io u r thus 

b e c a m e  a visible expression o f in terna l fa ith . With th e  em phasis on  co n fo rm ity  a n d  o rthodoxy, 

W ahhabism  e n co u ra g e d  a  sense o f a  c o m m o n  iden tity , seeking to  rise a b o v e  lo c a l loyalties. 

The awareness, kn o w le d g e  a n d  p ra c tic e  o f W ahhabism  w as p ro p a g a te d  th ro u g h  th e  M a la y  

peninsula via th e  p ilg rim age  o f th e  Haj, a n d  th rough  A ra b  settlers, traders a n d  travellers. 

(W ahhgbi Theology, In ternet source: D ec 2002)
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Fundam enta lism  c re a te d  a  s tronger a lle g ia n c e  to  th e  Pillars o f Islam a n d  a t  th e  sam e tim e 

foste red  a  m ore  d e v e lo p e d  no tion  o f ind iv idual responsibility. The a im  w as to  d e v e lo p  a  

s tronger desire to  rely up o n  th e  self a n d  th e  re lationship w ith  G o d , a n d  m o v e  a w a y  from  th e  

m isp la ce d  a tte n tio n  to  rites a n d  rituals th a t co u ld , in fa c t, d is tract from  th a t re lationship. The 

focus re tu rned  to  re c re a tin g  a  sense th a t it w as ind iv idual cho ices  a n d  a ctions th a t c o u ld  

le a d  to  success o r fa ilure  in life, a n d  th e re a fte r, h e a ve n  or hell. The unifying tre n d  o f reform ism  

presen ted  a  c o lle c tiv e ly  expressed em phasis on  spiritual rew ard  fo r se lf-he lp  (Ellen 1983).

W ahhabism  in th e  m id 18th c e n tu ry  was, in a  sense, th e  first w a v e  o f re form  to  c o m e  o u t o f th e  

A ra b  w o rld  a n d  h a ve  a n  im p a c t on  th e  M alays. The m odernist m o ve m e n t, arising as th e  

se co n d  w a v e  o u t o f th e  first, w as s tarted  in th e  19th cen tu ry  by scholars such as Sayyid D jam al 

ai-D in a l-A fg h a n a i a n d  M u h a m m a d  ‘A bduh  o f Egypt. (M o h a m e d  Taib O sm an 1985) 

M odernism  w as a c o m m itm e n t to  shape historical Islam to  suit m o d e rn  needs. The em phasis 

w as m o re  on  pragm atism  a n d  rationalism . For exam p le , th e  re q u ire m e n t fo r m ales to  b e  

c ircum cised  w as e xp la in e d  in c o n te m p o ra ry  terms o f hyg iene  ra th e r th a n  ritual, ie  a d o p tin g  

term s sc ientifica lly  a p p ro p ria te  fo r m odern  life.

A lth o u g h  th e  m odernist m o v e m e n t d e rived  from  W ahhaibism , som e d iffe re n ce s  arose 

b e tw e e n  th e m . W hereas W ahhab i d o c tr in e  a d v o c a te d  a return to  in te rp re ta tio n  o f th e  

Q u r'a n  a n d  had ith  o f earlier times, th e  m odernist m o ve m e n t sought to  re in te rp re t parts o f th e  

Q u r'a n  a n d  had ith  to  m a tc h  standards set by th e  West.

As n o te d  b e fo re , th e  streams o f reform ist b e lie f a n d  p ra c tic e  c a n  b e  d e te rm in e d  in tw o  ways, 

th a t o f W a hhab i fundam en ta lism  a n d  Islamic m odernism ; how ever, it has b e e n  n o te d  th a t th e  

tw o  forms c h a n g e  in c o n te n t a n d  proxim ity, a n d  th a t, as Ellen observes, “ in th e  final ins tance  

lo c a l reform ist responses c a n  on ly  b e  understood  in th e  light o f lo c a l cond itio ns” (Ellen 1983).i

Hasan M a d m a n  illustrates this po in t in his PhD thesis (1990) w h e n  he  describes n o t just th e  

d iffe re n ce s b e tw e e n  th e  Kaum  โบa  -  th e  o ld  g ro u p  -  a n d  Kaum  M uda  -  th e  m o d e rn  g ro u p  in 

th e  M a lay-speaking  South, b u t just as im p o rta n tly  th e  d iffe rence s b e tw e e n  th e  M a la y­

speaking g ro u p  in th e  South o f Thailand a n d  th e  Muslims in Bangkok (consisting o f th e  sam e 

tw o  groups b u t w ith  d iffe re n t nam es: K hana M a i -  th e  reformists, th e  n e w  g ro u p , a n d  K hana 

Kau -  th e  o ld  g roup). A cco rd in g  to  M a d m a n , th e  n e w  g ro u p  in Bangkok con s id e re d  th a t 

Islam ic,reform ism  requ ired  a  return to  deriv ing  rules o f c o n d u c t from  prim ary sources o f th e
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Q u r'a n  a n d  th e  had ith , b u t w as also a  m eans to  instiga te  so c io e co n o m ic  a n d  po litica l 

c h a n g e . The reformists in th e  South, how eve r, w e re  m ore  c o n c e rn e d  w ith  religious issues 

(a lthoug h  these issues d id  in vo lve  m atters o f m arriage  a n d  d ivo rce ). The reformists in Bangkok 

a d v o c a te d  egalita rian ism  a n d  w e re  aga ins t th e  au tho rity  o f th e  C hulara jm ontri. They w ished 

to  c h a n g e  th e  form  o f th e  Thai po lity  in o rd e r to  p ro m o te  th e  interests o f Muslims w ith in th e  

social a n d  po litica l dom a in .

A m o n g  th e  M a lay-speaking  Muslims in th e  South o f Thailand, M a d m a n  informs US th a t th e  

th re e  m ain issues o f religious re fo rm  c o n c e rn e d  activ ities c o n d u c te d  a t d e a th , a t  p ra ye r a n d  

in m arriage. The issues h a d  no th ing  to  d o  w ith  th e  adm in istra tive  structure o f th e  com m un ity . 

C havivun  P rachuab m o h  also to u c h e d  on  this po in t in her PhD dissertation (1980) c o m m e n tin g  

th a t ph ilosoph ica l issues h a d  little  re le v a n c e  to  th e  lives o f th e  villagers in th e  M a lay-speaking 

South. It w as th e  p ra c tic e  -  o r c h a n g e  in th e  p ra c tic e  -  o r rites a n d  rituals, especia lly  those 

c o n c e rn in g  th e  d e a d , th a t h a d  g rea tes t im p a c t. She adds th a t "e v e n  th o u g h  reforfnism  in 

th e  southern provinces o f Thailand c a n n o t b e  v ie w e d  as po litica lly  inspired, it c a n  b e  seen as 

e th n ica lly  a n d  cu ltu ra lly  m o tiva te d ; th a t is, it seeks cu ltu ra l d e ta c h m e n t from  th e  Thai" 

(C havivun 1980: 163). Furtherm ore, a lth o u g h  the re  w as e v id e n c e  o f som e M otion b e tw e e n  

th e  tw o  groups, as C havivun  states, " th e  in te g ra tive  func tion  o f Islam still overw helm s th e  

d is in teg ra tive" (C havivun 1980: 163).

Ellen considers th a t th e  a d a t o r custom  o f M a la y  cu ltu re  a n d  Isiam h a ve  a n  a lm ost q u a n tu m ­

like re lationship, a n  unstructured ‘m ing ling ’ (1983: 64) in th a t b o th  features, a lth o u g h  

c o n c e p tu a lly  o p pose d , o ffe r in te g ra te d  perspectives on actions. They represent 

"c o m p le m e n ta ry  versions o f a  unitary c o n c e p t o f th e  right a n d  th e  p ro p e r” (1983: 68) a n d  th e  

a p p ro p ria te  pe rspective  d e p e n d s  on th e  in te n t a n d  requ irem ent, “ By using th e  c o m p e tin g  

idioms o f a d a t a n d  Islam specific  interests m ay  b e  g iven  g re a te r im p o rta n ce , th ro u g h  the ir 

association w ith  b ro a d  genera lities” (1983: 68). C havivun  how ever, tends suggests th a t Muslim 

iden tity  a p p e a rs  to  b e  overrid ing  M a lay  identity , a n d  m ay  turn o u t to  b e  th e  m ain source o f 

iden tity  overa ll (1980).

The p o in t here  is to  a c k n o w le d g e  th e  p o te n t a n d  lasting e ffe c t re form  has h a d  o n  th e  

com m unities  in th e  M a lay-speaking  South; th e  terms Kaum  M uda  a n d  Kaum  Tua c o n tin u e  to  

b e  used a t th e  present tim e a n d  co n tin u e  to  stim ulate  discourse, p ro m p tin g  situational 

perspectives. Reform has a ffe c te d  c h a n g e , y e t it has in turn b e e n  a ffe c te d  b y  o th e r 

ch a n g e s . The d yn a m ic  o f situational 'osc illa ting ' iden tity  thus beco m e s m ore a p p a re n t.
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The ณ ๒ โร o f th e  14th a n d  15th centuries h a d  a d o p te d  Islam b e liev in g  th a t Islamic po litica l 

th inking re fle c te d  ra th e r th a n  unde rm in e d  the ir o w n  po litica l id e o lo g y . H ow ever, b y  d o in g  so 

th e y  c h a n g e d  th e  term s in w h ich  po litica l life w as p e rce ive d . เท p re -co lo n ia l times, sharia la w  

a n d  th e  kadi, th e  c o u rt system, h a d  n o t b e e n  e ffe c tiv e  o r im p o rta n t aspects o f life. Y et as 

Islam b e c a m e  increasing ly estab lished in Southeast Asia, so d id  th e  necessity, a m id  som e 

strong opposition , fo r th e  n e e d  to  a c k n o w le d g e  a n d  im p le m e n t G o d ’s law . By 1900 th e  

c h a n g e  w as n o tic e a b le  e n o u g h  on  th e  Peninsula " fo r  a  British o ffic ia l to  observe  th a t ‘ th e  

n a tiv e 1 w as b e c o m in g  ‘ less o f a  M a la y  a n d  m ore  o f a  M us$ulm an"'((M ilner 1983: 45). เท a  

sense, a c c o rd in g  to  Milner, b y  a d o p tin g  Islam to  fu rthe r b o th  tra d e  a n d  personal interests, th e  

rulers b e c a m e  vu lne rab le  to  th e  "Trojan horse” (M ilner 1983:46) o f re fo rm  th a t w as to  c o m e .

A t th e  turn o f th e  20th ce n tu ry , n o t on ly  w as th e  k ingdom  o f P atani e xp e rie n c in g  Islamic 

re form , it also h a d  to  c o n te n d  w ith  th e  European p a ra d ig m  o f th e  na tion-s ta tè , ie  a  

co m m u n ity  d e te rm in e d  by  fixed boundaries, a n d  g o v e rn e d  in a  secu la r m anner. This 

p resen ted  a  strugg le  o f th re e  p o litica l ideals: th e  Muslim ra ja -based  sta te, th e  Islam ic u m m a  

a n d  th e  w estern na tion-s ta te .

2. SEPARATION A N D  THE THAI N A T IO N  STATE

Prior to  th e  co lo n ia l era, th e  Patani k ingdom  h a d  b e e n  a b le  to  m a in ta in  a  g re a t d e g re e  o f 

a u to n o m y  th rough  th e  tribu ta ry  system. The system requ ired  a  triennia l p a y m e n t o f tr ib u te  -  

b u n g a  m aas -  in th e  form  o f ‘ trees' o f g o ld  a n d  silver to  Siam. As lo n g  as th e  p a y m e n t w as 

m a d e , th e re  w as less o ve rt reason fo r c o n flic t. At a n  earlier tim e, w h e n  Patani w as in d ire c t 

co m p e titio n  w ith  th e  e n tre p ô t o f M a la c c a  th e  re la tionsh ip  h a d  also g ive n  it a  g re a te r d e g re e  

o f e c o n o m ic  flexibility a n d  c o m m e rc ia l self-interest (Scupin 1980: 60). H ence  Patani, a t  th e  

furthest re a ch  o f th e  Siamese k ingdom  w as a b le  to  m a in ta in  re lations w ith  th e  k in g d o m  w h ile  

a c tu a lly  hav ing  a  g re a te r cu ltu ra l a n d  religious a lle g ia n c e  to  th e  states o f th e  M a la y  

peninsula. For Siam, initially, as long  as her au tho rity  w as a c k n o w le d g e d , her co u n try m e n  d id  

n o t in te rfe re  in th e  in terna l affairs o f its vassals.

H ow ever a t th e  turn o f th e  20th cen tu ry , Thailand w as b e c o m in g  s a n d w ich e d  b e tw e e n  th e  

a d v a n c in g  co lon ia l pow ers o f France in th e  East a n d  Britain in th e  West a n d  South. Thus, as 

a n  issue o f na tiona l security. King C hu la lo ngkorn  in tro d u ce d  adm in istra tive  reform s w h ich  

a im e d  fo r a  c le a re r de fin itio n  o f boundaries, a n d  g re a te r ‘in te g ra tio n ’ , a n d  thus by
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im p lica tio n , a  m ore  c o h e re n t id e n tity  o f th e  s ta te . This le d  to  th e  division o f th e  Patani 

k ingdom .

เท 1902, th e  M a lay  ra ja  a n d  nob ility  o f th e  seven principalities in th e  reg ion  w e re  re m o ve d  

from  p o w e r a n d  re p la c e d  by  Thai-Buddhist bu reaucra ts  from  th e  north  (Surin 1985). The 

d e n ig ra tio n  o f th e  royal fam ilies h a d  severe repercussions fo r th e  a re a  th ro u g h o u t th e  20th 

ce n tu ry . Family co n n e c tio n s  h a d  sustained th e  nobility  fo r centuries in a n  en v iro n m e n t w h e re  

a rra n g e d  m arriages w e re  a  c o m m o n  m eans o f conso lid a ting  p o w e r a n d  d e v e lo p in g  po litica l 

a lliances. For th e  fam ilies o f th e  M a lay  states this p ra c tic e  h a d  a  g re a te r d e g re e  o f intensity 

a n d  strength as cho ices  w e re  restricted to  M a la y  n o b le  fam ilies. For e xa m p le , during th e  17th 

a n d  18th centuries a  succession o f kings ru led P attan i know n as th e  K e lan tan  Dynasty. 

H ow ever, th rough  m arriage  the ir re ign a n d  kinship e x te n d e d  th ro u g h o u t th e  M a la y  Peninsular 

-  e ve n  as fa r as Johore  (Surin 1985: 44-47; Zulkifli 2002). Thus it w as th a t a t  th e  turn o f th e  

cen tu ry , these kinship netw orks a c te d  to  nurture support a n d  s treng then  th e  turn to  rebellion 

a n d  resistance, "Their shared e xp e rie n ce  o f in d e p e n d e n c e  from  a n d  subjugation by Siam 

h a d  m o u ld e d  th e m  in to  a  p e o p le  un ited  by  fa te  a n d  history” (Surin 1985: 46).

เท 1909 u n d e r th e  Anglo-S iam ese A g reem en t, Thailand a c q u ire d  Patani, a n d  K edah w hile  

K e lan tan , T rengganu a n d  Perlis w e re  c e d e d  to  G re a t Britain. Further shifts o c c u rre d  a n d  th e  

fo u r M alay-M uslim  provinces o f N ara th iw at, Pattani, Satun a n d  Yala w e re  c re a te d . 

N o w adays th o u g h , Satun is no  lo n g e r ca te g o rize d  w ith  th e  o th e r th ree  provinces. (C he M an 

1990: Surin 1985).

A lth o u g h  th e  Thai g o v e rn m e n t a tte m p te d  to  a d o p t th e  sam e d e v e lo p m e n t strategies as th e  

British in th e  c re a tio n  o f an  infrastructure in th e  new ly  c re a te d  southern provinces (to increase 

security by lessening dissent a n d  dissatisfaction), th e  M a lay  nobility  w e re  a n g e re d  by th e  

in te rfe re n ce . There w as a  m arked  con trast in th e  a ttitu d e  to w a rd  th e  go ve rn in g  o f th e  

popula 'tions in th e  South by  th e  Thai a n d  in th e  North by th e  British, w h ich  a d d e d  to  th e  

frustration o f th e  Thai M alays. A cco rd in g  to  Surin, th e  British "w e re  very c le a r in the ir mission 

a n d  served m ore  as advisors, w h ich  they  w ere , th a n  th e  co lo n ia l rulers . . . ’ (1985: 38). 

W hereas th e  British co u ld  b e  m ore  c o n fid e n t in the ir re la tionsh ip  w ith  th e  M alays a n d  less 

fo cu se d  on issues o f security a n d  po litica l backlash, th e  Thai g o v e rn m e n t w as n o w  d e a lin g  

w ith  a  dissenting, unw illing m inority. The m ajor d iffe re n c e  w as th e  o b je c tive . The Thais w e re  

seeking to  assim ilate the ir M a la y  p o p u la tion : th e  British w e re  not.
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At th e  im p le m e n ta tio n  o f these ch a n g e s , th e  p a ra d ig m  shifted a n d  th e  p o p u la tio n  o f th e  

fo rm e r Patani k ingdom  b e c a m e  m e ta m o rp h o se d  in to  a n  e th n ic  m inority w ith in th e  

m odernising na tion -s ta te , . .  (I)t seems c le a r th a t th e  fo rm a tion  o f th e  separatist m o v e m e n t 

is a t  least in p a rt a n  ind igenous response to  processes associa ted  w ith  th e  terms. 

‘W esternisation’ a n d  ‘M odern isa tion ’ (Wilson 1989:54).

This assimilation c o n tin u e d  w ith  th e  c re a tio n  o f th e  Thai na tion  s ta te . W hereas citizenship o f a  

na tion  is g e n e ra lly  c o n c e iv e d  in terms o f th e  right o f d e m o c ra tic  p a rtic ip a tio n , in th e  

d e v e lo p m e n t o f th e  Thai na tion  it w as seen m ore  in terms o f n a tio n a l in teg ra tio n , ie  th e  

d e v e lo p m e n t a n d  p ro m o tio n  o f a  'Thai' id e n tity  (Christie 1996:176; Reid 2001: 296).

The secessionist a n d  separatist m ovem ents  g re w  stronger a n d  m ore  a rd e n t as a  result o f 

increased  g o v e rn m e n t contro ls, w h ich  re a c h e d  a  p e a k  during  th e  Phibul g o ve rn m e n t. Pan- 

Thaism w as a im e d  n o t o n ly  a t absorb ing  th e  ind igenous minorities, b u t also a t p ro m o tin g  n e w  

ideals a n d  va lues fo r Thai cu ltu re . These 'n e w  ideals a n d  va lues' w e re  p re d o m in a n tly  

‘w e s te rn ’ in a p p e a ra n c e , ie in aspects o f dress, a n d  a lth o u g h  th e y  w e re  a im e d  a t 

em phasizing n a tio n a l loya lty , (any re fe re n ce  to  ‘ northern  Thais' o r ‘southern Thais' w as 

o ffic ia lly  d isproved), th e  focus, in fa c t  w as on  C en tra l Thai values a n d  id e o lo g y . Nationalist 

polic ies o f th e  1930s d e m a n d e d  th a t th e  Thai la n g u a g e  b e  spoken a n d  Thai custom s b e  

a d o p te d  (Scupin 1986:125). เท 1944 th e  re g im e  w e n t fu rther a n d  abo lish ed  Islam ic laws 

re la ting  to  fam ily  a n d  in h e rita n ce  w h ich  further fue lled  intense distrust a n d  resen tm ent a m o n g  

th e  Muslim p o p u la tio n  (C he M an. 1990). H ow ever, a lth o u g h  th e  British G o ve rn m e n t w as 

p e titio n e d  using n e w ly  th e  c re a te d  in te rna tio na l principles o f hum an rights a n d  self- 

d e te rm in a tio n  o f th e  United Nations, th e  ‘ fa te ’ o f th e  Patani k ingdom  w as 's e a le d '. The British 

fe lt th e y  c o u ld  n o t respond to  a  pe tition  p resen ted  by  th e  inhab itants o f a  fo re ig n  c o u n try  

(Christie 1996: 181)

O th e r inc iden ts e x a c e rb a te d  distrust, fo r e xa m p le  in th e  a ttitu d e  o f Thai g o v e rn m e n t offic ia ls 

a p p o in te d  to  adm in ister th e  reg ion. A posting to  th e  Southern provinces w as u n p o p u la r, a n d  

offic ia ls g e n e ra lly  m a d e  little  e ffo rt to  build  relationships w ith  lo ca l p e o p le , learn th e  la n g u a g e  

o r fo llo w  social mores. (Thomas 1985). Furtherm ore, a lth o u g h  steps w e re  ta ke n  b y  th e  Thai 

g o v e rn m e n t to  a p p ly  a  n e w  ‘in te g ra tio n  p o lic y ’ in th e  form  o f so c io -e co n o m ic  d e v e lo p m e n t, 

th e  underly ing ‘‘im p lica tio n  fo r th e  M alay-M uslim  in th e  South w as th a t unless a n d  until the ir 

un ique  id e n tity  c o u ld  b e  transfo rm ed a n d  m e rg e d  in to  th e  na tio n a l o ne , th e y  w o u ld  b e  

cons ide re d  a n a tiona l security th re a t” (Surin 1985: 168). The m ore th e  Thai g o v e rn m e n t sought



52

to  a p p ly  pressure to  th e  M a la y  Muslim p o p u la tio n , th e  m o re  religious be lie f, during this period 

o f re form , s treng then ed  the ir iden tity  (C ha iw a t 1993, 1994; Surin 1988).

As T h ongcha i W inichakul discusses in Siam M a p p e d , th e  no tio n  o f ‘Thainess' is d e fin e d  by 

w h a t it is not. The no tion  o f ‘w h a t it is n o t’ represents ‘o therness’ : a  p o te n tia l th rea t, a  

p o te n tia l enem y. For th e  M a la y  Muslims, fo rm er subjects o f th e  k in g d o m  o f Patani, a lth o u g h  

the ir lo c a tio n  rem a ined  th e  sam e, the ir position, the ir status c h a n g e d . N ot o p tin g  for 

"Thainess” , m e a n t th e y  w e re  la b e le d  'K h a e k '. It is a  te rm  w h ich  "co ve rs  th e  peop les a n d  

countries o f th e  M a la y  peninsula, th e  East Indies, South Asia, a n d  th e  M id d le  East w ith o u t a n y  

d is tinc tion” (Thongchai 1994:5). It also m eans ‘g u e s t’ o r ‘visitor’ .

Through history th e  Isthmian k ingdom  o f Patani h a d  asserted a  strong p o w e r b a sed  w ithin th e  

reg ion , h a d  d isp layed a  cohes ive  a n d  c o h e re n t cu ltu ra l base, y e t h a v in g  a c te d  as a  bu ffe r 

zone  b e tw e e n  Siam a n d  British M a la ya  w as ne ve r a b le  to  a c h ie v e  th e  status o f a  se para te  

na tion . The a rd o u r o f separatism  c h a n e lle d  th rough  condu its  o f kinship tu rned  in to  acts  o f 

v io le n ce . The v io le n ce  m an ifes ted  th e  frustration o f th e  cu ltu re  a n d  its sense o f e c o n o m ic  

a n d  adm in istra tive  powerlessness. -

Surin Pitsuwan considers th e  efforts o f th e  Thai g o v e rn m e n t to  assim ilate th e  M a la y  Muslims 

a c te d  as a  ca ta lys t for th e  D a ’w a h  m o ve m e n t (1985: 245). Their p rim ary c o n c e rn  w as the  

p ro p a g a tio n  o f m ora lity  a n d  th e  religious values o f Islam -values w h ich  th e y  considered  w e re  

b e in g  e ro d e d  as a  result o f th e  rap id  ch a n g e s  in tro d u c e d  by  th e  Thai g o ve rn m e n t. A lthough 

a  religious m o vem en t, n o t a  po litica l one , discussion w o u ld  o fte n  p o in t t th e  po litica l situation 

as th e  ro o t cause  o f th e  p rob lem . Religion c a n  g e n e ra te  g re a t m ora l strength for 

com m unities  w h ich  consider them selves to  b e  vu ln e ra b le  o r in d a n g e r. As th e  religious a n d  

tra d itio n a l institutions co n tin u e d  to  b e  th re a te n e d  by  assimilationist policies, com m unities 

re in fo rce d  support fo r th e  separatist m o ve m e n t. A cc o rd in g  to  Surin Pitsuwan, th e  ta riqah  

m o v e m e n t w as c o n n e c te d  w ith  th e  separatist m ovem en ts  a n d  p o litica l groups o f th e  1970s 

a n d  1980s.

This m o v e m e n t in its orig inal form  w as Sufi a n d  thus a n  esoteric  o rd e r w h ich  focused  on  th e  

d e v e lo p m e n t o f an  ind iv idua l's  interior spiritual life, as d e sc rib e d  earlier: th e  a im  o f a  fo llow er 

w as to  a c h ie v e  spiritual p e rfe c tio n . H ow ever, th e  ex is tence  o f th e  o rd e r in Southern Thailand 

h a d  led  to  its fusion w ith  th e  prior beliefs o f th e  M alays ie, th e  study a n d  p ra c tic e  o f sorcery, 

w itc h c ra ft a n d  b la ck  m a g ic . The M a lay  beliefs w e re  re ta in e d  b u t in ca n ta tio n s  w e re  re p la c e d
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w ith  verses from  th e  Q u r'a n . D evo tees  w e re  b e lie v e d  to  h a v e  th e  p o w e r to  find  lost ob jects, 

hea l ailm ents, a n d  c re a te  charm s to  p ro te c t them selves from  e n e m y  a tta c k .

The interest in esoteric k n o w le d g e  m e a n t th a t som e to 'g u ru  pursued a n  interest in th e  order. 

The Thai g o ve rn m e n t w as a lre a d y  h igh ly  suspicious o f th e  opera tions o f th e  p o n d o k , cen te rs  

fo r Islamic study. Som e fo llow ers o f th e  m o v e m e n t w e re  also cons ide re d  to  h a v e  co n n e c tio n s  

w ith  a n d  b e  supporting  m em bers o f th e  separatist m o v e m e n t a n d  o th e r po litica l groups. The 

fa c t th a t m em bers w e re  p e rse cu te d  during  th e  e ra  o f Phibul Songkram , w ith  leaders b e in g  

arrested o r killed dem onstra tes th e  d e g re e  to  w h ich  th e  m o v e m e n t w as p e rc e iv e d  as a  

th rea t. The g ro u p 's  religious de fin ition , how eve r, m a d e  it inadv isa b le  fo r th e  g o v e rn m e n t to  

o u tla w  its activities; in te rfe re n ce  c o u ld  h a v e  p ro m p te d  th e  w ra th  o f fu n d a m e n ta lis t g roups 

from  o th e r countries. (Surin 1985:251-256)

3. THE M A L A Y  M A G IC IA N

เท his b o o k  th e  M a la y  M ag ic ian , W instedt a c k n o w le d g e s  th e  a c c o m m o d a tio n  o f exte rna l

influences b y  th e  peop le s  o f th e  M a la y  peninsula

"For p e o p le 's  a d a p ta b ility  to  a  c h a n g in g  w o rld  co u ld  hard iy  b e  b e tte r  
illustrated th a n  it is by th e  history o f th e  M alays w h o  during th e  last 2,000 years 
h a v e  a c c e p te d  th e  ideas o f tw o  g re a t civilizations, th e  Hindu a n d  th e  Muslim, 
w ith o u t a b a n d o n in g  the ir o w n  prehistoric p a g a n is m "(1982:4).

a n d  further notes h o w  these in fluences h a v e  m anifest in the ir p ractices

"W hat is o f g re a t in terest is th e  ingenu ity  show n in th e  assimilation a n d  
reco nc ilia tion  o f o ld  a n d  n e w  b e lie fs .. .  But it is startling to  find  th a t a t a  
K e lantan sé a n ce  th e  M a la y  sham an o f to d a y  still cop ies Tantric ritual in 
his o p e n in g  rec ita l o f th e  story o f th e  c re a tio n , in his subsequent w orship 
o f gods, a n d  in his c o n c lu d in g  asseverance , n o w  in Sufi terms, o f m a n  s 
union w ith  G o d ” (1982: 4).

เท his analysis, W instedt keen ly  d iffe ren tia tes  b e tw e e n  d iffe re n t types o f p ra c tic e  th ro u g h o u t 

th e  M a lay peninsula, o ffe ring  com parison  a n d  co n tra s t b e tw e e n  th e  regions, y e t also 

em phasizing th e  c o m m o n  strands a n d  m ajor in fluences in th e  w ork o f th e  m agic ians.

G enera lly  practitioners o r to  use W instedt’s co lo n ia l term , 'm a g ic ia n s ’ , w e re  re fe rred  to  

a lto g e th e r as p a w a n g , y e t th e re  w e re  d iffe rence s a m o n g  th e m  (W instedt 1982: 7). Skeat 

notes th a t a lth o u g h  th e  te rm  p a w a n g  g e n e ra lly  a p p e a re d  to  h a ve  a  b ro a d e r a p p lic a tio n , as 

th e  p ra c titione r d e a lt w ith  th e  w h o le  rea lm  o f rituals a n d  ce rem on ies in th e  life o f th e  

com m un ity , a n d  b o m o h  a na rrow er one , used fo r hum an  a ilm ents only, b o th  term s w e re  in
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fa c t  used in te rc h a n g e a b ly  (Skeat ใ 984: 56). A dd itiona lly , W instedt v ie w e d  th e  practitioners 

fro m  a  slightly d iffe re n t pe rspective ; he  cons ide red  th e y  fell in to  tw o  ‘classes’ .

W ithin these tw o  classes, described  as th e  ‘v illage  p u n d it' a n d  th e  'n e u ro tic  seer’ (1982: 7), 

th e  fo rm e r is seen as an  a c q u ire d  position requiring in itia tion w he re a s  th e  la tte r refers to  a 

h e re d ita ry  position hav ing  g re a te r p o w e r a n d  a s tronger c o n n e c tio n  to  th e  cosm ic  forces. He 

uses th e  te rm  b ë lia n  fo r these sham ans, ie  those w h o  w e re  a b le  to  " in vo ke  ancestra l spirits, 

a n d  a c t  as an  in te rm ed ia ry  b e tw e e n  m an  a n d  h e a v e n " (1982: 7). W instedt considers th a t th e  

m a in  tasks o f th e  M a la y  sham an w e re  hea ling  a n d  d iv ina tion , a n d  th a t his fam iliar, ie  th e  spirit 

w h o  possesses him, will revea l " th e  n a m e  a n d  d e m a n d s  o f th e  spirit causing a n  e p id e m ic  or 

a fflic tin g  a  p a tie n t w ith  disease . . . "  (W instedt 1982: 11). The n o tio n  th a t th e  g o d s  a n d  spirits 

w o u ld  d e s c e n d  to  possess th e  m ed ium 's  b o d y  c a m e  from  Ind ia. Form erly th e  h e a le r’s fam iliar 

w o u ld  a id  his ascension to  h e a ve n  w h ile  in tra n c e  in o rd e r to  c o m m u n e  w ith  th e  gods -  as 

w as th e  p ra c tic e  in th e  rest o f th e  Far East (W instedt 1982: 13).

S keat's  research also a dds  to  th e  he red ita ry  a sp e c t, no ting  th a t if n o t d ire c tly  h e red ita ry  th e  

position is a t least c o n fin e d  to  m em bers o f o n e  fam ily  (Skeat 1984 57). He also describes a 

process th a t individuals must g o  th rough  in o rd e r to  access th e  spirits, to  ask to  b e  in itia ted . 

This requires sum m oning them  from  th e  rea lm  o f th e  cosm ic  fo rces a n d  asking, " fo r a  iittle 

m a g ic ” (Skeat 1984: 64).

The a c c u ltu ra tio n  o f Islam m an ifested  w ithin rituals a n d  ce rem o n ie s  as a  shift from  p ractices 

c o lo u re d  b y  Ind ian in fluences to  those o f Sufism a n d  o th e r aspects  o f Islam. Tantric traditions 

o f fasting, a n d  se c lu d e d  m e d ita tio n  to  c u ltiva te  supernatu ra l p o w e r a n d  ta p a  -  e cs ta tic  

fe rvo u r (W instedt 1982: 28) -  a c te d  as a  fo u n d a tio n  fo r Sufi p ra c tic e . Acquisition o f 

k n o w le d g e  form erly  a tta in e d  by  keep ing  vigil beside a n  o p e n  g ra v e  o r d a rk  forest to  w a it fo r 

th e  arrival o f th e  tig e r fam ilia r w as re p la c e d  by fasting a n d  re p e a tin g  th e  n a m e  o f A llah 5,000 

tim es until hysteria a n d  n igh tm are  visions g a v e  w a y  to  a n  in d u c tio n  in m ystical p ra c tice s  by 

an g e ls  a n d  saints (W instedt 1982: 73). The a c c e p ta n c e  o f th e  ro le  o f disciple, th e  honouring  

a n d  o b e y in g  o f a  m aster during  th e  period  o f in itiation s te m m e d  from  th e  prior Hindu trad ition  

o f th e  re la tionsh ip  w ith  a n d  re sp e c t fo r Siva (W instedt 1982: 73). Furtherm ore, w ith in  Islam th e  

Hindu G o d  Siva b e c a m e  c h ie f o f th e  infidel genies subservient to  A llah. (W instedt 1982:32).

Islam also p resen ted  th e  M a la y  p ra c titio n e r w ith  a  n e w  p a n th e o n  o f a rch a n g e ls , ange ls a n d  

saints, “ b e n e v o le n t to  th e  righteous, a n d  in n o c e n t o f th e  c a p r ic e  o f nature-spirits o r o f Siva . . .
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cre a to r, bu t e ven  m ore  obviously destroyer” (W instedt 1982:81). This e n la rg e d  th e  

p ra c titio n e r’s “ repertory o f spells”  (W instedt, 1982; 83). V o ca b u la ry  a n d  terms a lte re d : th e  

Hindu spells te rm ed  m a n tra  a n d  th e  ja m p i b e c a m e  d o 'a , th e  A rab ic  w o rd  fo r prayer, a n d  th e  

Muslim confession o f fa ith  fra m e d  every  spell a n d  in ca n ta tio n  (W instedt 1982:83).

A na logous re ferences a n d  nu m e ro lo g ica l links to  th e  n u m b e r fo u r w ith in incan ta tions, 

a lth o u g h  po ten tia lly  b lasphem ous, w e re  a c c o rd in g  to  Endicott, " ta k e n  as expressions o f a n d  

e v id e n c e  for th e  a ll-p e rva d in g  essence o f G o d . . .  The most vivid dem o n stra tio n  fo r th e  M a la y  

o f th e  o n e  indivisible self o f  m a n  a n d  its iden tity  w ith  th e  universe in A llah is th e  p re v a le n c e  o f  

th ings in sets o f four" (E nd icott 1981: 44). W instedt presents a  b ro a d  ra n g e  o f in ca n ta tio n s  

illustrating this idea  c learly . He describes a  Kelantenese m a g ic ia n 's  in c a n ta tio n  fo r curing  a n  

illness noting  th a t he calls u p o n  th e  four w inds o f disease (considered to  b e  possessing th e  

p a tie n t’s body) to  le a ve  th e  pa tien ts ' b o d y  via " th e  four doors o f th e  o rgans o f th e  m ystical 

life" (W instedt 1982: 75).

“ W ind in skin a n d  pores corresponds w ith  th e  first o f th e  fo u r steps tow ards 
union w ith  Allah, th a t is, w ith  th e  o b se rva n ce  o f th e  law  (S h a ri'a t), w h ich  is th e  
o u tw a rd  m ark o f th e  religious a n d  a b o u t w h ich  th e re  is no  secrecy. W ind in 
bones a n d  sinew corresponds w ith  th e  se co n d  stage , th a t is, th e  m ystic p a th  
(ta rik a t) en jo ined  by  his spiritual g u id e  fo r th e  Sufi nov ice . W ind in flesh a n d  
b lo o d  corresponds w ith  th e  third s tage, th e  p la n e  o f truth (hak ika t). W ind in 
th e  b rea th  o f life a n d  th e  seed o f m an  corresponds w ith  th e  p la n e  o f p e rfe c t 
gnosis (m a 'n fa t)"

เท a n o th e r in ca n ta tio n , u tte re d  a t th e  close o f a  Tantric ritual used b y  K e lantanese sh a m a n  to  

exorcise spirits, links a re  d ra w n  b e tw e e n  th e  four a rchange ls  a n d  th e  c re a tio n  o f m an:

it

Skin a n d  hair w e re  c re a te d  by  Jibra'il,
Flesh a n d  b lo o d  by  M ika'il,
Bones a n d  sinews by  Israfil,
Life a n d  seed by 'Azra'il

I I

The in ca n ta tio n  progresses by  asking w h e re  th e  spirits a re  lurking. O rgans o f th e  b o d y  n a m e d  

in th e  'se a rch ' a re  described  as th e  seats o f th e  fou r Caliphs: Alu Bakar is fo u n d  in th e  heart, 

'O m a r in th e  lungs, ‘Usman in th e  spleen, a n d  ‘All in th e  ga ll b la d d e r (W instedt 1982:85). M ost 

po in te d ly , w ithin this in ca n ta tio n  is th e  re fe re n ce  to  A llah a n d  th e  Prophet

I I

Genies! if ye  a re  in th e  fe e t o f this p a tien t.
Know th a t by  these fe e t w a lk  A llah a n d  His Prophet;
If y e  a re  เท th e  be lly  o f this pa tien t.
His be lly  is G o d 's  sea, th e  sea to o  o f M u h a m m a d ;

•If ye  a re  in his hands,
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those hands a re  hands th a t p a y  h o m a g e  to  A llah a n d  His P rophet;
If

A c c o rd in g  to  W instedt “ เท m an , th e  m icrocosm , th e  M a lay 's  la test fa ith  fo u n d  equ iva len ts  fo r 

all th a t is b o th  in th e  spiritual a n d  m ateria l w orlds” (W instedt 1982: 85-86). H ow ever, a lth o u g h  

re fe re n c e  to  Islam is m a d e , in m a n y  cases o the r, prior a d a p te d  beliefs, linked to  th e  in flu e n ce  

Hinduism rem ain . The terms o f exorcism  used b y  a  K e lan tanese  p ra c titio n e r in his description 

o f th e  p a tie n t dem onstra tes this, "his b a c k b o n e  corresponds to  th e  p illar o f G o d ’s th ro n e  (the 

p rim um  m o b ile ), his b ile  to  fire, his p h le g m  to  w a te r, his b lo o d  to  air, his be lly  to  th e  o c e a n , his 

spirit to  a  b ird " (W instedt 1982:85-86).

เท his analysis o f M a lay  m ed ic ine , Skeat notes th a t fo r th e  p ra c tic e  to  b e  successful, "it must 

b e  b a sed  on  th e  fu n d a m e n ta l p rinc ip le  o f preserving th e  b a la n c e  o f p o w e r a m o n g  th e  four 

e lem ents. This is ch ie fly  to  b e  e ffe c te d  by  c o n s ta n t a tte n tio n  to , a n d  m o d e ra tio n  in, d ie t" 

(Skeat 1984: 409). This p a rticu la r a sp e c t is re tu rned  to  la te r in this c h a p te r. He notes h o w  th e  

a p p lic a tio n  o f this th e o ry  is suppo rted  th rough  m a n y  sources inc lu d in g  th e  Q ur’an , w h ich  

w arns aga inst excess in e a tin g  a n d  drinking. The basis o f th e  system w as a c c o rd in g  to  Skeat, 

"The mysterious sym pathy  b e tw e e n  m an  a n d  exte rna l n a tu re " (Skeat 1984: 409). Living a t th e  

h e ig h t o f th e  C artesian era , th e  link b e tw e e n  m an  a n d  n a tu re  w o u ld  ce rta in ly  h a ve  

a p p e a re d  mysterious.

Skeat divides th e  p ra c tic e  o f th e  h e a le r in to  tw o  parts. The initial a sp e c t, o r 'd iagnosis', 

consists o f ‘an  inspec tio n '. It requires d iv ination , invo lv ing  incense, coins th ro w n  in a  w a te r  jar 

a n d  rice, to  find th e  p ro b le m  a n d  its cause. O n ce  know n, th e  p ro b le m  c a n  b e  tre a te d  or, as 

d e scrib e d  by  Skeat, a  " th e ra p e u tic  c e re m o n y ” (Skeat 1984: 409) c a n  b e  earned  ou t. He 

classifies these ce rem on ies rough ly  in to  4 types: I. Propitiary cerem on ies, 2. “ Neutralizing 

ce re m o n ie s  -  fo r destroying th e  evil p rincip le , 3. Expulsory ce rem o n ie s  (for casting  o u t th e  evil 

p rinc ip le  -  e ith e r by  luring it in to  a n o th e r o b je c t o r by  in d u c in g  a  s tronger spirit to  e n te r him 

a n d  assist him  in casting  it o u t from  th e  pa tien t), a n d  4. "R ev iv ifa c to ry ” ce rem on ies - fo r 

re ca llin g  a  sick person ’s soul. (Skeat 1984: 410)

เท g e n e ra l, th e  ce rem on ies require  w a te r  jars, rice, coins, b e zo a r stones (‘stones’ fo u n d  

o cca s io n a lly  in th e  bodies o f anim als, p ro b a b ly  c a lc ifie d  m atte r), eggs, b e te l, a n d  benzoin 

incense. The incense is b u rned  in a  censer, a n d  th e  sm oke is used to  c le a n se  th e  pracititioner, 

a n d  th e  w a te r  jars. Limes also serves as a  c leansing  a g e n t, b u t fo r th e  b e n e fit o f th e  p a tie n t 

(Skeat '1984: 431 ) Rice is used in m any  forms a n d  fo r m a n y  purposes. P arched  rice  th row n  in
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th e  w a te r  jars enab les  th e  p ra c tit io n e r to  d iv ine  th e  p rob lem . The o u tc o m e  is based  o n  th e  

p a tte rn  it m akes on  th e  su rface  o f th e  w a te r. Coins a re  used fo r similar e ffe c t -  the ir p a tte rn  

a n d  position on th e  b o tto m  o f th e  w a te r  ja r in d ica tin g  a g a in  th e  p ro b le m  a n d  its p o te n tia l 

o u tc o m e . The e g g  is used to  house th e  spirit o n c e  it is re m o ve d  from  th e  p a tie n t. Naturally, 

this short p a ra g ra p h  c a n  o n ly  g ive  a  slight ind ica tio n  o f th e  w id e r rea lm  o f techn iques a n d  

p ra c tic e .

เท sé a n ce , th e  spirit gu ide , th e  fam ilia r is usually th e  tig e r spirit, its origin is p ro b a b ly  prior to  

Ind ian  times a lth o u g h  o n e  o f Siva’s ava ta rs  w as a  tiger. The M a la y  lion is also considere d  to  

b e  a  tig e r a n d  in som e in ca n ta tio n s  the re 's  a  fusing, a n  a n a lo g y  b e tw e e n  Ali, son-in-law  o f 

M o h a m m a d  a n d  th e  tiger. (W instedt 1982: 30). During tre a tm e n t th e  p ra c titio n e r is possessed 

b y  th e  tig e r a n d  treats p a tie n t by  rubb ing , nuzzling a n d  licking. Also, o n c e  he is conscious, th e  

h e a le r will also use his o r her b re a th  on  th e  p a tie n t, a n d  fo llo w  on  w ith  w ip ing  o r brushing 

m otions.

The ro le  a n d  p la c e  o f th e  p ra c titio n e r in socie ty  a p p e a re d  to  d e p e n d  on  th e  na tu re  o f the ir 

p ra c tic e . A lthoug h  W instedt notes, “ Even n o w  th e  sham an is so re sp e c te d  th a t in K e lantan if 

he  is o p e ra tin g  in a  district all o th e r m e d ic in e  m en  a re  disqualified fo r th e  tim e b e in g ", h e  also 

notes " th e  pious Muslim w h o  read ily  consults th e  ord inary m ag ic ia n , recoils from  th e  spirit­

raising sé a n ce  a n d  co n d e m n s  th e  sham an as a  fo llo w e r o f false gods." (W instedt 1982:8).

Skeat presents a  similar p a ra d o x  w h e n  he  says th a t th e  practitioners h ad  no c o n n e c tio n  w ith  

th e  o ffic ia l, o rth o d o x  p ra c tic e  o f Islam; he  o r she w as qu ite  outside th e  system o f th e  elders o f 

th e  m osque w h o  also h a d  a  strong ro le  เท th e  v illage  com m un ity . The p a w a n g . how ever, 

b e lo n g e d  to  a  "m u ch  o ld e r o rd e r o f ideas” a n d  c o u ld  b e  cons ide re d  to  b e  th e  " le g itim a te  

rep re se n ta tive  o f th e  ‘m e d ic in e -m a n ’ o r ‘v illage-so rce re r’ (1984: 56).

W instedt notes th a t a n  18th c e n tu ry  d o c u m e n t w ritten  by a  fam ily  o f Sayyids de ta ilin g  th e  laws 

o f Perak s ta ted  th a t, “ A parish m a g ic ia n  must b e  lo n g -h e a d e d , suave, industrious a n d  truthful, 

. . .  If a  person is sick he  must a tte n d  im m e d ia te ly . His rew ard  is th a t he escapes ta xa tio n  a n d  

fo rc e d  la b o u r” a n d  fu rther c o n ta in e d  in fo rm ation  rega rd ing  th e  p ractitione r's  fees fo r tak ing  

c a re  o f th e  v illage , th e  m ine a n d  th e  cu ltiva tion  o f rice. M aybe , as administrators, this fam ily 

o f b o th  high social a n d  religious stand ing  w e re  a b le  to  a c c o m m o d a te  a  p ra c titio n e r existing 

o n  th e  e d g e  o f th e  co m m u n ity  by focusing on  th e  a p p lic a tio n  o f his p ra c tic e  ra th e r th a n  th e  

c o n te n t.
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T h u s  t h e r e  s e e m e d  t o  b e  a f i n e  b a l a n c e  in  t h e  r e l a t i o n s h i p  b e t w e e n  t h e  p r a c t i t i o n e r  a n d  his 
c o m m u n i t y .  A n e c e s s i t y  w ith in  t h e  v i l l a g e ,  t h e  pawang w a s  s e e n  a s  a  p e r s o n  o f  " v e r y  r e a l  
s i g n i f i c a n c e "  ( S k e a t  1 9 8 4 : 5 7 )  a s  his a s s i s t a n c e  w a s  r e q u i r e d  in  e v e r y  a s p e c t  o f  v i l l a g e  life . 
H o w e v e r ,  t h e  d y n a m i c  o f  r e f o r m  w ith in  I s la m  i n d i c a t e d  a  sh if t  in  t h e  a t t i t u d e  t o w a r d s  a n d  
c r i t ic is m  o f  t h e  c o n t e n t  o f  t h e  pawang’ร p r a c t i c e .  T h e  Sufi i n f l u e n c e ,  t r a n s f o r m e d  f r o m  its  p r io r  
H in d u  h e r i t a g e ,  m e a n t  t h a t  t h e  r e l a t i o n s h i p  b e t w e e n  I s la m  a n d  m a g i c i a n  c o u l d  n o t  b e  c l e a r l y  
d e l i m i t e d  a n d  d e f i n e d .  A l t h o u g h  I s la m  i n f u s e d  t h e  w o r k  o f  t h e  p r a c t i t i o n e r  a n d  " l e d  h im  
o f t e n  t o  try  t o  e m u l a t e  t h e  liv in g  M u slim  s a i n t "  ( W in s te d t  1 9 8 2 :7 2 ) ,  a t  t h e  s a m e  t i m e  his 
c o m m u n i o n  w i th  sp irits  d u r i n g  t h e  s é a n c e  w a s  c o n s i d e r e d  a n  a c t i v i t y  in  t h e  p u r s u i t  o f  f a l s e  
g o d s .

THE RECENT PAST - FROM 1975  TO 2 0 0 0

1. ETHNIC IDENTITY
เท h e r  d i s c u s s io n  o f  e t h n i c i t y  a n d  id e n t i t y  in  t h e  l a t e  1 9 7 0 s , C h a v i v u n  P r a c h u a b m o h  p o i n t s  o u t  
t h a t  e t h n i c  i d e n t i t y  n e e d s  t o  b e  s t u d i e d  in t h e  c o n t e x t  o f  c u l t u r e ,  t h a t  it c a n n o t  b e  s e p a r a t e d .  
" S h a r in g  a n  e t h n i c  i d e n t i t y  m e a n s  a l s o  s h a r i n g  a  c u l t u r e  o r  e l e m e n t s  o f  a  c u l t u r e  t h a t  a r e  
d i s t i n c t i v e  f r o m  t h o s e  o f  o t h e r  e t h n i c  g r o u p i n g s . "  ( C h a v i v u n  1 9 8 9 : 1 2 1 ) . T h e  M a l a y  M u s lim s  in 
t h e  S o u t h  o f  T h a i l a n d  s h a r e  c u l t u r a l  s y m b o l s  s u c h  a s  d r e s s  a n d  l a n g u a g e  a n d  t h e  c u l t u r a l  
in s t i tu t io n s  o f  I s la m ic  b e l i e f  -  a g a m a  - a n d  M a l a y  t r a d i t i o n  -  adat. It is o f t e n  d if f ic u l t  t o  i s o l a t e  
a  p r a c t i c e  u n d e r  o n e  o r  o t h e r  u m b r e l l a ,  h o w e v e r .

C h a v i v u n 's  d e s c r i p t i o n  o f  e t h n i c  i d e n t i t y  (1 9 8 9 )  s e t s  o u t  t h e  d i f f e r e n t  t e r m s  t h a t  a r e  u s e d  t o  
d e s c r i b e  p e o p l e ,  t h e m s e l v e s  a n d  o t h e r s .  A s s h e  p o i n t s  o u t ,  i d e n t i t y  is c o m p l e x  a n d ,  t o  a d d  
N a g a t a ’s t e r m ,  a p p e a r s  t o  ‘o s c i l l a t e ’. T h e  t e r m  n a y u  is u s e d  f o r  e t h n i c  i d e n t i t y  a m o n g  M u slim s  
o f  a n y  g e n d e r  o r  f ro m  a n y  s t r a t a  o f  s o c i e t y  w ith in  t h e  M a l a y  g r o u p ;  it r e p r e s e n t s  r a c e ,  
l a n g u a g e ,  a n d  r e l ig io n .  T h u s  o r e  nayบ m e a n s  a d h e r e n t s  o f  I s la m  in  T h a i l a n d .  Nayu is o b t a i n e d  
a t  b i r th  a n d  c a n n o t  b e  a c q u i r e d  b y  c o n v e r s i o n .  A T h a i c o n v e r t i n g  t o  I s la m  is t h u s  c a l l e d  o r e  
s iy e  masou' nayu -  T h a i e n t e r i n g  M a la y u ,  i e  b e c o m i n g  M a l a y .  T h u s  nayu c o n t r a s t s  w i th  o r e  
siye -  m e a n i n g  T h a i o r  S i a m e s e  p e o p l e .  W ith in  T h a i l a n d ,  t h e  t e r m s  a r e  m u t u a l l y  e x c l u s i v e  a s  
t h e y  a r e  c r e a t e d  f ro m  t h e  s a m e  b a s is  o f  r a c e ,  l a n g u a g e  a n d  r e l ig io n .

M a la y s  in  M a l a y s i a  a r e  s o m e t i m e s  r e f e r r e d  t o  a s  o r e  malayu t o  i n d i c a t e  p o l i t i c a l  i d e n t i t y ,  b u t  
a r e  o f t e n  i n c l u d e d  in o r e  nayu a s  t h e y  s h a r e  a  c o m m o n  c u l t u r a l  h e r i t a g e ,  a n d  q u i t e  o f t e n  t h e  
in d iv id u a l s  in  q u e s t i o n  a r e  r e l a t e d .  M u slim s  o f  o t h e r  r a c e s  in  P a t t a n i ,  s u c h  a s  t h e  P a t h a n s ,  a r e
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r e f e r r e d  t o  a s  o r e  kabo. M u s lim s  in  B a n g k o k  a r e  r e f e r r e d  t o  a s  ore nayu bako ( B a n g k o k  
M uslim )

A c c o r d i n g  t o  o n e  i n f o r m a n t  o r e  isle is u s e d  t o  r e f e r  t o  t h o s e  w h o  a r e  m o r e  r e l ig io u s ,  w h e r e a s  
nayu r e f e r r e d  t o  p e o p l e  " w h o  a r e  n o t  s o  r e l ig io u s  a n d  fu lly  isle" ( C h a v i v u n  1 9 8 9 : 1 3 0 ). 
t f o w e v e r ,  a s  C h a v i v u n  q u o t e s  f u r t h e r  f r o m  th is  p a r t i c u l a r  s o u r c e ,  t h e  c o m p l e x i t y  o f  s e lf -  
i d e n t i f i c a t i o n  a r i s e s .  T h e  i n d iv id u a l ,  a  T h a i - e d u c a t e d  M u s lim  s t a t e s ,  " W e  h a v e  t o  k n o w  t h e  
s i t u a t i o n  t o  id e n t i f y  o u r s e l v e s ” ( C h a v i v u n  1 9 8 9 : 1 3 0 ). O r e  s iy u  is s o m e t i m e s  u s e d  in  M a la y s i a ,  
" b e c a u s e  t h e y  d o  n o t  k n o w  t h a t  w e  a r e  n a y u "  ( C h a v i v u n  1 9 8 9 : 1 3 0 ). If t h e  M a l a y s i a n s  a r e  
a w a r e  o f  t h e  I s la m ic  s t a t u s  o f  t h e i r  n e i g h b o u r  t h e n  o r e  siye is u s e d ,  " i n d i c a t i n g  t h a t  w e  a r e  
f r o m  T h a i l a n d " .  ( C h a v i v u n  a d d s  t h a t  t h e  u s e  o f  o r e  siye in  M a l a y s i a  is f o r  l e g a l  p u r p o s e s  r a t h e r  
t h a n  s o c i o l o g i c a l  o n e s  -  C h a v i v u n  1 9 8 9 : 1 3 1 ). เท B a n g k o k ,  M u s lim  is u s e d ,  b u t  th is  is n o t  w e l l  
k n o w n ,  s o  T h a i I s la m  is m o r e  o f t e n  u s e d  " t o  id e n t i f y  US w i th  t h e  T h a is ” . T h e  i n t r i c a c y  o f  
p o s i t i o n in g  d o e s  n o t  o c c u r  w i th  m o n o - c u l t u r a l  v i l l a g e r s  w h o  e x p e r i e n c e  f e w e r  ‘s i tu a t io n s '  o r  
c o n t r a s t i n g  i n t e r a c t i o n s .  T h e y  w o u l d  n o t  n e c e s s a r i l y  e x p e r i e n c e  t h e  s a m e  c o m p l e x i t y  o f  s e lf -  
i d e n t i f i c a t i o n  ( C h a v iv u n  1 9 8 9 )

D r a w in g  a  c o n n e c t i o n  t o  t h e  w o r k  o f  Nishii R y o k o  (2 0 0 2  -  a s  m e n t i o n e d  in  C h a p t e r  I), t h e  
n o t i o n  t h a t  t h e  o r ig in a l  i d e n t i t y  o f  c o n v e r t s  c a n  h a v e  s o m e  e f f e c t s  u p o n  d e s c e n d a n t s  is 
i l l u s t r a t e d  in  t h e  s ic k n e s s  o f  a  c h i l d .  C h a v i v u n  n o t e s  a  s i t u a t i o n  w h e r e  a  s ic k  c h i ld  w a s  t a k e n  t o  
t h e  l o c a l  h e a l e r .  T h e  b o y 's  m o t h e r  w a s  M u s lim ; h is  f a t h e r  h a d  c o n v e r t e d  t o  i s la m  u p o n  
m a r r y in g .  T h e  b o m o h  w a s  u n a b l e  t o  c u r e  t h e  c h i l d  a n d  “ t o l d  t h e  p a r e n t s  t o  t a k e  h im  t o  a  
f a m o u s  B u d d h is t  p r ie s t  f o r  h e a l i n g "  ( C h a v i v u n  1 9 8 9 : 1 3 1 ). A g a i n ,  t h e r e  is a  s e n s e  t h a t  t h e  
p r im o r d ia l  m a r k in g  o f  ‘o t h e r ’ a s  p r o p o s e d  b y  t h e  C o m a r o f f s  c o u l d  a l s o  b e  a p p l i e d ,  n o t  ju s t  
e x t e r n a l l y ,  b u t  a l s o ,  i r o n ic a l ly ,  t o  a n  i n t e r n a l  d iv is io n  o f  s e lf .

T h a i - e d u c a t e d  M u slim s  c a n  d e v e l o p  a  T h a i i d e n t i t y  t h r o u g h  t h e  s c h o o l  s y s t e m ,  it r e s u l t s  in  t h e  
c o m p a t i b l e  c o n s t r u c t i o n  o f  a  T h a i M u s lim  i d e n t i t y  -  m o r e  a c c e p t a b l e  t o  t h e  T h a i a u t h o r i t i e s  -  
b u t  i n h e r e n t l y  th is  i d e n t i t y  is m o r e  p o l i t i c a l  t h a n  c u l t u r a l .  T h e  c u l t u r a l  i d e n t i t y  still r e m a i n s  
M a l a y u  w i th  w h i c h  t h e y  h a v e  b e e n  i m b u e d  s i n c e  t h e y  w e r e  b o m .  (C h r is t ie  1 9 9 6 : 187 ) F o r t h e  
in d iv id u a l  t h e r e  is n o  c o n t r a d i c t i o n ;  t h e  d if f ic u l ty ,  h o w e v e r ,  a r i s e s  w h e n  l a b e l e d  khaek b y  
T h a is .

C h a v i v u n  c a l l s  it a  " d o u b l e - i d e n t i t y "  c o m p l e x  w h e r e b y  T h a i - e d u c a t e d  M u slim s  w o r k in g  w ith in  
t h e  T h a i e d u c a t i o n  s y s t e m ,  a l t h o u g h  l a b e l e d  a s  o u t s i d e r s  b y  o t h e r  T h a is , c o n s i d e r  t h e m s e l v e s
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t o  a  p o s s e s s  T h a i i d e n t i t y  w h i c h  e x is ts  a l o n g s i d e  th e i r  nayu i d e n t i t y .  เท a  s e n s e ,  t o  r e t u r n  t o  
T h o n g c h a i ' s  th e s is ,  t h e  T h a i - e d u c a t e d  M u slim  h a s  a c q u i r e d  " T h a in e s s '1, h o w e v e r  t h e  T h a i will 
still r e g a r d  t h e  M u s lim  a s  “ o t h e r " ,  a s  khaek.

C h a v i v u n 's  r e s e a r c h  s u g g e s t s  t h a t  M u slim s  n o t  e d u c a t e d  in  t h e  T h a i s y s t e m  f e e l  le s s  T h a i. 
H o w e v e r ,  it is d i f f ic u l t  t o  c o n f i r m  th is  m o r e  c o g e n t l y  w i t h o u t  f u r t h e r  r e s e a r c h .

C h a v i v u n 's  d a t a  o f f e r e d  a  p e r s p e c t i v e  o n  T h a i - e d u c a t e d  M u s lim s  a n d  in  p a r t i c u l a r  t h e i r  s e n s e  
o f  a n  a c q u i r e d  T h a i i d e n t i t y .  H o w e v e r ,  th is  is n o t  n e c e s s a r i l y  a f f i r m e d  b y  T h a is  in  g e n e r a l .  เท a  
s e n s e ,  S a r o j a 's  m o r e  c o n t e m p o r a r y  r e s e a r c h  t a k e s  US t o  t h e  n e x t  l e v e l  t o  a  c u r r e n t  d a y  
p e r s p e c t i v e .  F o c u s in g ,  in  p a r t ,  o n  t h e  " s m a l l  c o m m u n i t y  o f  e l i t e  M a l a y s  w h o  h a v e  a c h i e v e d  
h i g h e r  s o c i o - e c o n o m i c  s t a n d i n g  t h r o u g h  h ig h  e d u c a t i o n a l  a t t a i n m e n t  o r  c o m m e r c i a l  
s u c c e s s "  ( S a r o ja  2 0 0 2 ) ,  S a r o j a  n o t e s  h o w  m a n y  o f  t h e s e  i n t e l l e c t u a l s  h a d  f e l t  d i s c r i m i n a t e d  
a g a i n s t  w i th in  t h e  T h a i e d u c a t i o n  s y s t e m .  A l t h o u g h  p r e d o m i n a n t l y  s p e a k i n g  T h a i a n d  
a d o p t i n g  w e s t e r n  c l o t h e s  r a t h e r  t h a n  M a l a y  d r e s s ,  t h e y  h a d  r e a c t e d  t o  t h e  d i s c r im in a t io n  b y  
c h o o s i n g  t o  p u r s u e  t h e i r  e d u c a t i o n  in M a l a y s i a .  B o th  p r o f e s s i o n a l  a n d  p e r s o n a l  links 
m a i n t a i n e d  w i th  c o l l e a g u e s ,  f r i e n d s  a n d  r e l a t i v e s  a c r o s s  t h e  b o r d e r  h a d  s u s t a i n e d  t h e  n o t i o n  
t h a t  “S o u t h e r n  T h a i l a n d  w a s  p a r t  o f  t h e  l a r g e r  M a l a y  w o r l d  a n d  t h e  p o l i t i c a l  b o u n d a r i e s  a r e  
o f t e n  p o r o u s  in th e i r  p e r c e p t i o n ” ( S a r o ja  2 0 0 2 ) .  เท S a r o j a ’s v i e w ,  " t h e  d i s c r im in a t io n  t h e y  
c u r r e n t l y  f a c e  in  T h a i l a n d  f o r c e s  t h e m  t o  c l i n g  o n t o  a  M a l a y  i d e n t i t y  b y  lo o k in g  t o w a r d s  
M a l a y s i a  a n d  t r y in g  t o  l o c a t e  t h e  M u slim  s o u t h  o f  T h a i l a n d  w ith in  th is  b i g g e r  r u b r i c  o f  t h e  
M a l a y  w o r l d ” ( S a r o ja  2 0 0 2 ) .

H e r  s t u d y  a l s o  e x t e n d s  t o  i n c l u d e  f o r m e r  m e m b e r s  o f  s e p a r a t i s t  o r g a n i z a t i o n s  w h o  f l e d  a c r o s s  
t h e  b o r d e r  a n d  s o u g h t  r e f u g e  in  M a la y s i a  r a t h e r  t h a n  c o n f o r m  t o  T h a i l a w  a n d  g o v e r n m e n t .  
" D e s p i t e  t h e  f a c t  t h a t  a l l  m y  in f o r m a n t s  h e l d  M a l a y s i a n  p a s s p o r t s ,  n o n e  o f  t h e m  e x p r e s s e d  
a n y  f e e l i n g  o f  c o h e s i o n  o r  b r o t h e r h o o d  w i th  M a l a y s i a n  M a la y s "  ( S a r o ja  2 0 0 2 ) ) .  M a n y  h a d  
f o u n d  a  p r o f i t a b l e  a n d  p o p u l a r  b u s in e s s  n i c h e  in  t h e  o p e n i n g  a n d  m a n a g i n g  o f  T h a i s e a f o o d  
r e s t a u r a n t s  -  k n o w n  a s  T o m  Y a m  r e s t a u r a n t s .  เท f a c t ,  t h e  " T h a i - M a la y s  w h o  w e r e  f o r c e d  t o  
l e a v e  T h a i l a n d  a s  a  r e s u l t  o f  t h e i r  links w ith  s e p a r a t i s t  g r o u p s  f o c u s e d  o n  m a r k e t i n g  T h a i f o o d  
d e s p i t e  t h e i r  s e p a r a t i s t  r h e t o r i c  o f  i n t e n s e  a n t i p a t h y  f o r  a n y t h i n g  T h a i"  ( S a r o ja  2 0 0 2 ) .  S a r o j a  
o b s e r v e s  t h e r e  w a s  lit t le  e v i d e n c e  o f  p a t r io t i s m  f o r  M a l a y s i a .  เท f a c t ,  a n g e r  w a s  e x p r e s s e d  
t o w a r d  M a h a t i r ' s  r e p a t r i a t i o n  o f  T h a i - M a la y  d i s s id e n ts .  This a c t i o n  w a s  i n t e r p r e t e d  a s  le s s  
b a s e d  o n  t h e  'in v io la b i l i ty  o f  p o l i t i c a l  b o r d e r s  a n d  s t a t e s  s y s t e m s "  a n d  m o r e  o n  t h e  ‘s a n c t i t y  o f  
e c o n o m i c  b o r d e r s ' ,  i e  in  l ig h t  o f  t h e  A s ia n  f i n a n c i a l  c risis. ( S a r o ja  2 0 0 2 )
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T h e  T h a i - M a la y s  w o r k in g  in  T o m  Y a m  r e s t a u r a n t s  -  a  j o b  g e n e r a l l y  c o n s i d e r e d  ‘h ig h ly  
u n d e s i r a b l e  t o  l o c a l  M a l a y s ’ w e r e  y o u n g  m e n  s e e k i n g  t o  e a r n  a n d  s a v e  e n o u g h  m o n e y  t o  b e  
a b l e  t o  r e t u r n  t o  T h a i l a n d  a n d  g e t  m a r r i e d .  T h e  m o s t  p r i z e d  j o b  ( ie  w i th  t h e  h i g h e s t  s a l a r y )  w a s  
a s  a  t o m  y a m  c o o k .  A l t h o u g h  n o n e  o f  t h e s e  m e n  c o o k e d  a t  h o m e  in  T h a i l a n d

" . . .  t h e y  c o n s i d e r e d  t h e m s e l v e s  t h e  b e s t  t o m  y a m  c o o k s  b e c a u s e  t h e y  w e r e  
T h a i s . . .  It w a s  a s  if n a t i o n a l  i d e n t i t y  ( b e i n g  T h a i) t r a n s l a t e d  i ts e lf  i n t o  a  p o w e r f u l  
c o o k i n g  a b i l i ty  a n d  t r a n s p o s e d  o n  t h e  b o d y  o f  t h e  in d iv id u a l .  Y o u n g  m e n  
w o r k in g  a c r o s s  t h e  b o r d e r  a r e  n o t  o n ly  a s s e r t i n g  th e i r  T h a i i d e n t i t y  t o  l a y  c l a i m  
t o  h i g h - p a y i n g  j o b s  a s  t o m  y a m  c o o k s ,  b u t  t h e y  a r e  b e i n g  m a d e  c o n s c i o u s  o f  
t h e i r  T h a i i d e n t i t y  a s  w e l l "  ( S a r o ja  2 0 0 2 )

W o rk in g  a s  i l l e g a l  i m m ig r a n t s ,  t h e  T h a i  M a l a y s  f e l t  s e p a r a t e  f r o m  M a l a y s i a  a n d  M a l a y s i a n  
M a l a y s  a n d  th is  h e i g h t e n e d  t h e i r  T h a i i d e n t i t y .  A l t h o u g h  s p e a k i n g  M a l a y  in  T h a i l a n d ,  m a n y  
T h a i M a l a y s  s p o k e  T h a i a m o n g  t h e m s e l v e s  in  M a l a y s i a ,  “ t h e  n e e d  t o  d is t in g u is h  t h e m s e l v e s  
f r o m  t h e s e  p e o p l e  f o r c e d  t h e m  t o  f in d  s o l id a r i ty  in  a  n a t i o n a l  l a n g u a g e  t h a t  t h e  T h a i - M a la y s  
s a w  a s  a n  o p p r e s s i v e  t o o l  t h a t  p o s e d  a s  a  t h r e a t  t o  th e i r  M a l a y  i d e n t i t y  in  t h e  p a s t "  ( S a r o ja  
2002)

C h r is t ie  d i s c u s s e s  t h e  s t r a t e g y  o f  t h e  e d u c a t i o n  s y s t e m  t h a t  s o u g h t  t o  s e p a r a t e  T h a i n a t i o n a l  
i d e n t i t y  a n d  I s la m  f r o m  M a l a y  c u s t o m ,  t r a d i t i o n  a n d  d i a l e c t .  H e  c o n s i d e r s  t h a t  t h e  r e l a t i o n s h i p  
b e t w e e n  t h e  t w o  “ h a s  b e e n  a n d  t o  a  g r e a t  d e g r e e  still is, i n e x t r i c a b l e "  (C h r is t ie  1 9 9 6 :1 8 7 ) .  Y e t  
t h e r e  is e v i d e n c e  o f  c h a n g e .  T h e  P a t t a n i  d i a l e c t  o f  t h e  M a l a y  l a n g u a g e  d o e s  n o t  h a v e  a  
w r i t t e n  f o r m  a n d  in  a  s e n s e  d o e s  n o t  h a v e  t h e  b r o a d e r  ‘f u n c t i o n a l i t y 1 o f  t h e  T h a i l a n g u a g e .  
This is b e c o m i n g  a p p a r e n t  in  th is  a g e  o f  g l o b a l  c o m m u n i c a t i o n  w h e r e  t h e  y o u n g e r  
g e n e r a t i o n ,  e s p e c i a l l y ,  is p a r t i c i p a t i n g  in  I n t e r n e t  c u l t u r e  a n d  is u s in g  T h a i t o  c o m m u n i c a t e .  
D u r in g  d i s c u s s io n  w i th  i n f o r m a n t s  w h i l e  c o n d u c t i n g  f i e ld w o r k  in  P a t t a n i ,  it w a s  s u g g e s t e d  t o  th is  
a u t h o r  t h a t  m o r e  a n d  m o r e  T h a i t e r m s  w e r e  c r e e p i n g  i n to  P a t t a n i  M a l a y ,  t h a t  n o  n e w  w o r d s  
w e r e  b e i n g  c r e a t e d .  เท a n  e r a  w h e r e  t h e  w r i t t e n  w o r d  a p p e a r s  t o  h a v e  p r e c e d e n t  o v e r  t h e  
s p o k e n ,  o n e  w o n d e r s  w h a t  t h e  f u t u r e  will b r in g .  T h e  a u t h o r  w a s  a l s o  i n f o r m e d  t h a t  it w a s  
g e n e r a l l y  C e n t r a l  T h a i, r a t h e r  t h a n  t h e  S o u t h e r n  d i a l e c t  t h a t  w a s  m o s t  c o m m o n l y  s p o k e n  in  
t h e  t o w n  o f  P a t t a n i ,  amphur muaang, e s p e c i a l l y  a m o n g  t h e  y o u n g e r  g e n e r a t i o n ,  a g a i n .  This 
w a s  t h e  l a n g u a g e  t a u g h t  a t  s c h o o l .  T h e  S o u t h e r n  T h a i d i a l e c t ,  a l t h o u g h  p r o m i n e n t  in  H a d  
Y a i, a n  h o u r 's  d r iv e  a w a y ,  w a s  n o t  a s  c o m m o n .  T h e  a u t h o r  w a s  t o l d  p e o p l e  d i d  n o t  lik e  t o  u s e  
it, a n d  f e l t  t h a t  C e n t r a l  T h a i w a s  m u c h  ‘n i c e r ’ a n d  ‘c o o l e r ' .
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A n o t h e r  a s p e c t  t h a t  a p p e a r e d  t o  i n d i c a t e  a  sh if t  t o  a  s t r o n g e r  a d o p t i o n  o f  T h a i 
n a t i o n a l i t y / c i t i z e n s h i p  w a s  a  s i g n i f i c a n t  c h a n g e  in  t e r m s  o f  a d d r e s s i n g  t h e  k in g .  F o rm e r ly ,  h e  
w o u l d  b e  t e r m e d  Raja Siye -  K in g  o f  S ia m ,  y e t  t h e  a u t h o r  w a s  t o l d  t h a t  it w a s  i n c r e a s i n g l y  
c o m m o n  t o  r e f e r  t o  h im  a s  Raja Kifta -  o u r  k in g .  A  f u r th e r ,  m o r e  i n f o r m a l  i n d i c a t o r  o f  t h e  
w ill in g  a c c e p t a n c e  o f  T h a i n a t i o n a l  i d e n t i t y  w a s  d e s c r i b e d  t o  th is  a u t h o r  in  t e r m s  o f  f o o t b a l l .  
A p p a r e n t l y ,  in  m a t c h e s  b e t w e e n  T h a i l a n d  a n d  M a l a y s i a ,  l o c a l  p e o p l e  c h e e r  T h a i l a n d .  A n  
i n f o r m a n t  e x p l a i n e d  t h a t  T h a i  c i t i z e n s h ip  is r e a d i l y  a n d  c o m f o r t a b l y  a c k n o w l e d g e d ,  a n d  a t  
t h e  s a m e  t i m e ,  a  s t r o n g  s e n s e  o f  M a l a y  i d e n t i t y  is a l s o  r e t a i n e d ,  in  p a r t  t h r o u g h  h is to ry . 
H o w e v e r ,  t h e  i n f o r m a n t  a d d e d  t h a t  t h e  n o t i o n  o f  M a l a y  h a s  c h a n g e d  t o o ,  t h a t  n o w a d a y s  it 
s t r e t c h e d  t o  i n c l u d e  o t h e r  c o u n t r i e s  in  t h e  r e g i o n ,  a n d  w a s  t a k i n g  o n  a  m o r e  r e g i o n a l  a c c e n t .

B e f o r e  m o v i n g  o n  t o  d i s c u s s  t h e  r o i e  o f  h e a l i n g  o v e r  t h e  p a s t  t w e n t y  r iv e  y e a r s ,  it is n e c e s s a r y  
t o  h i g h l ig h t  s o m e  p o i n t s  f r o m  t h e  a b o v e  d i s c u s s io n  o f  e t h n i c  i d e n t i t y .  T h e  d e v e l o p m e n t  o f  t h e  
T h a i  n a t i o n  s t a t e  a c t e d  t o  c r e a t e  t h e  e t h n i c  m in o r i ty  o f  t h e  M a l a y - s p e a k i n g  M u s lim s . As 
b o r d e r s  w e r e  c o n s o l i d a t e d  b y  t h e  a c t i o n s  o f  g o v e r n m e n t s  a n d  e c o n o m i e s  m o d e r n i z e d  a n d  
in d u s t r i a l i z e d ,  s o  it w o u l d  s e e m  t h a t  f o r m e r  c u l t u r a l  g r o u p s  b e c a m e  n o t  s o  m u c h  s e v e r e d  a s  
d i s t a n c e d ,  a n d  s t a r t e d  f u n c t i o n i n g  w ith in  d i f f e r e n t  b o u n d a r i e s ,  d i f f e r e n t  t e r m s  o f  r e f e r e n c e .  
T h u s , a s  m u c h  a s  t h e  e v o l u t i o n  o f  e t h n i c i t y  a n d  e t h n i c  i d e n t i t y  h a s  b e e n  d e r i v e d  f ro m  t h e  
a s y m m e t r y  o f  p o w e r  r e l a t i o n s  in  e c o n o m i c  t e r m s  ( C o m a r o f f s  1 9 9 2 ) , s o  t o o  h a s  t h e r e  b e e n  a n  
a d d - o n  e f f e c t  o n  t h e  r e l a t i o n s h i p  b e t w e e n  t h e  M a l a y s  d i v i d e d  b y  b o t h  a  b o r d e r  a n d  
e c o n o m i c  c o n s t r a i n t s .

H o w e v e r ,  a s  w e  h a v e  s e e n  i d e n t i t y  c a n  'o s c i l l a t e '  d e p e n d i n g  o n  v a r i a b l e s  s u c h  a s  t im e ,  
l o c a t i o n ,  a n d  p u r p o s e  -  o f  b o t h  s p e a k e r  a n d  r e c e i v e r .  A s m e n t i o n e d  in  C h a p t e r  II, B e r g e r
(1 9 9 9 )  c o n s i d e r s  t h a t  p lu r a l i s m  a n d  r e la t iv i ty  h a v e  b e e n  a p p a r e n t  w i th in  A s ia n  c u l t u r e  f o r  a  
v e r y  l o n g  t i m e .  A n d ,  t h u s  it s h o u l d  a l s o  b e  a c k n o w l e d g e d  t h a t  ju s t  a s  o n  s o m e  l e v e l s  t h e r e  
c a n  a p p e a r  a  g r e a t e r  d i s p a r i ty  b e t w e e n  g r o u p s ,  o n  o t h e r  l e v e l s  t h e r e  m a y  b e  g r e a t e r  
i n t i m a c y .  Zulkifli’s a r g u m e n t  e m p h a s i z e s  t h e  g r e a t e r  i n t i m a c y  o f  t h e  ( fo rm e r ly )  n o n - f e d e r a t e d  
s t a t e s  in  t h e  N o r th  o f  M a l a y s i a  w i th  t h e  t h r e e  S o u t h e r n m o s t  p r o v i n c e s  o f  T h a i l a n d  -  t h e  
‘I s th m ia n  s t a t e s ’. H e  c o n s i d e r s  t h a t  t h e  t h r e e  c u l t u r a l  s p h e r e s  o f  M a la y s i a :  B o r n e o ,  T h e  
S o u t h e r n  P e n i n s u l a ,  a n d  t h e  I s th m u s  h a v e  d i f f e r e n t  s o c i o - c u l t u r a l  h is to r ie s .  T h u s, K e l a n t a n  a n d  
T r e n g g a n u ,  k n o w n  a s  s t a u n c h l y  t r a d i t i o n a l  ( a n d  t h e  t w o  s t a t e s  in  w h i c h ,  in  t h e  1 9 9 9  M a l a y s i a n  
G e n e r a l  E le c t io n ,  M a h a t i r ’s r u l in g  p a r t y  lo s t  p o w e r ) ,  m a y  h a v e  a  g r e a t e r  a f f in i ty  w i th  t h e  t h r e e  
S o u t h e r n  T h a i p r o v i n c e s  ( C h r is t ie  1 9 9 6 :1 8 8 ) .  A c c o r d i n g  t o  m y  i n f o r m a n t s ,  s t r o n g  r e l ig io u s  links 
c o n t i n u e  b e t w e e n  P a t t a n i  a n d  K e l a n t a n .  T h e  o p e n i n g  o f  t h e  m o s q u e  o n  t h e  P a t t a n i  c a m p u s
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2 . HEALiNG PRACTICE AT THE END OF THE CENTURY
T h e  m o s t  n o t i c e a b l e  c h a n g e  f r o m  t h e  first q u a r t e r  o f  t h e  2 0 th c e n t u r y  t o  t h e  l a s t  is t h e  sh if t o f  
h e a l i n g  p r a c t i c e  i n t o  a  m o r e  i n t e r p e r s o n a l  s p h e r e .  G o l o m b 's  r e s e a r c h  (1 9 8 5 )  i n t o  h e a l i n g  
p r a c t i c e  w a s  c o n d u c t e d  d u r i n g  o n e  o f  t h e  m o s t  p o l i t i c a l ly  t u r b u l e n t  t im e s  in  P a t t a n i .  a n d  h is  
r e s e a r c h  r e f l e c t s  a n d  i l lu s t r a te s  t h e  is s u e s  t h a t  w e r e  c u r r e n t  in  t h e  b r o a d e r  p o l i t i c a l  
e n v i r o n m e n t .  A l t h o u g h  d e p e n d e n c e  o n  l o c a l l y  k n o w n  h e a l e r s  is c o m m o n  a m o n g  m in o r i ty  
g r o u p s ,  h e  a d d s  t h a t  h e  s u s p e c t e d  t h a t  t h e  l o y a l t y  t o  l o c a l  p r a c t i t i o n e r s  w a s  p a r t  o f  a  b r o a d e r  
s o c i o - c u l t u r a l  r e a c t i o n  t o  a s s im i la t io n  p o l i c i e s  o f  t h e  T h a i g o v e r n m e n t  ( G o l o m b  1 9 8 5 :1 7 1 )

H o w e v e r ,  t h e  a u t h o r  s u g g e s t s  t h a t  t h e r e  is a  b r o a d e r  f r a m e  o p e r a t i n g  h e r e  t h a t  s h o u l d  b e  
a c k n o w l e d g e d ,  t h a t  a n  a d a p t i v e  sh if t  t o o k  p l a c e  w ith in  h e a l i n g  p r a c t i c e  d u r i n g  t h e  2 0 th 
c e n t u r y .  F o rm e r ly ,  t h e  p a r a d i g m  p r e s e n t e d  m a n ' s  i n t e r a c t i o n  w i th  t h e  f o r c e s  o f  n a t u r e .  เท a  
s e n s e ,  th is  c o u l d  b e  t e r m e d  a  c h t h o n i c  i n t e g r a t i o n .  T h e  c h a n g e  t h a t  c a n  b e  s e e n  in  t h e  
c o n t e n t  o f  G o l o m b ’s d a t a  s u g g e s t s  a  s u b t l e  sh if t  f r o m  t h e  w ild  f o r c e s  o f  n a t u r e  a c t i n g  u p o n  
m a n ,  t o  t h e  s o c ia l i z in g  p r i n c i p l e  o f  a  c iv i l iz e d  s o c i e t y  m o n i t o r i n g  m a n ' s  b e h a v i o u r .  It is a l m o s t  
a s  if, in  t h e  tu r n  o f  a  c e n t u r y ,  h e a l i n g  p r a c t i c e  h a s  s h i f t e d  its l o c a t i o n  f ro m  m e t a p h o r i c a l l y  
o u t s i d e  t h e  ‘c i ty  w a l l s '  t o  w i th in .  T h e  sp irits , t h e  hantu a n d  t h e  jiin a r e  still w i th in  t h e  r e a l m  o f  
p r a c t i c e ,  b u t  t h e r e  is m o r e  i n t e r p e r s o n a l  c a u s e  a n d  d i a g n o s i s .  “ M a l a y  s p i r i t - m e d iu m s  r e g u l a r l y  
d i a g n o s e  a l l  s o r ts  o f  p h y s i c a l  a n d  p s y c h o l o g i c a l  d i s o r d e r s  a s  t h e  e v i l - d o i n g  o f  s o r c e r e r s ’ sp irit-  
h e l p e r s  o r  e n c h a n t e d  m iss ile s  . . . S o r c e r y  a c c u s a t i o n s  a r e  t h e  n o r m  ir r  M a l a y  P a t t a n i  " 
( G o l o m b  1 9 8 8 : 4 3 7 ) .  เท r e c e n t  y e a r s ,  c r i t i c a l  a n a l y s i s  w i th in  m e d i c a l  a n t h r o p o l o g y  h a s  
d i s c u s s e d  t h e  n o t i o n  o f  ' r e s i s t a n c e '  w i th in  s t u d i e s  o f  p o s s e s s i o n  a n d  h y s t e r i a .  It h a s  b e e n  
i n t e r p r e t e d  a s  a  r e a c t i o n  t o  t h r e a t s  o r  c h a n g e s  t o  a n  i n d i v i d u a l 's  i d e n t i ty ,  i e  w i th in  t h e  s o c i o ­
c u l t u r a l  r e a l m .  G o l o m b 's  w o r k  p r e s e n t s  t h a t  r e a l m .

It is f ro m  th is  p e r s p e c t i v e  t h a t  t h e  s o c i a l ,  c u l t u r a l  a n d  p o l i t i c a l  c h a n g e s  a f f e c t i n g  t h e  p e o p l e s
o f  P a t t a n i  c a n  b e  e v i d e n c e d  in  h e a l i n g  p r a c t i c e .  A l t h o u g h  r e f o r m is ts  f r o w n e d  u p o n  a n im is t i c
p r a c t i c e s ,  a s  G o l o m b  w ry ly  o b s e r v e s ,  s o m e t i m e s  t h e  a l t e r n a t i v e s  w e r e  s e v e r e l y  l im i te d .

“T h e r e f o r e  v i l l a g e r s  m u s t  m a k e  a  c h o i c e  b e t w e e n  t w o  e v ils :  e i t h e r  t h e y  c o n s u l t  
a  t r a d i t i o n a l  c u r e r - m a g i c i a n  o r  Sufi s a i n t ,  a n d  t h e r e b y  a c k n o w l e d g e  s o m e  
p a g a n  o r  m y s t i c a l  p o w e r  o t h e r  t h a n  t h e  d i r e c t  w ill o f  A l la h ,  o r  t h e y  h u m b l e  

1 t h e m s e l v e s  b e f o r e  a  T h a i o f f ic ia l ,  t h e r e b y  a d m i t t i n g  d e p e n d e n c e  o n  a  
g o v e r n m e n t  w i th  w h i c h  t h e y  a r e  r e l u c t a n t  t o  id e n t i f y ."  ( G o l o m b  1 9 8 5 :1 7 )

of the Prince of Songkhla University on 24 July 2542 (BE) was attended by the
Chularatchamontri, Mr. Muhammad Nor Mattha, and Nik Aziz Nik Mat of the PAS party and
the present Chief Minister of Kelantan.
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C h o o s i n g  a  t h e r a p i s t  b e c a m e  a  m o r a l  is s u e .  A t th is  t i m e  W e s t e r n - s t y l e  m e d i c i n e  w a s  s t r o n g ly  
a s s o c i a t e d  w i th  T h a i i n f r a s t r u c t u r e  a n d  T h a i i d e n t i t y ,  t h u s  t h e r e  w a s  s t r o n g  r e s i s t a n c e  t o  t h a t  
p a r t i c u l a r  o p t i o n .  T h e  o p p o s i t i o n  t o  th is  t y p e  o f  b i o m e d i c a l  t r e a t m e n t  w a s  c o m p o u n d e d  b y  
t h e  f a c t  t h e r e  w e r e  r e l a t i v e l y  f e w  M a l a y  M u s lim  p r a c t i t i o n e r s  f o r  t h e  a r e a  ( G o l o m b  n o t e s  o n e  
in  1 9 7 8 ) , a n d  t h e  c u l t u r a l  c o m m u n i c a t i o n  g a p ,  n o t  t o  m e n t i o n  p o s s i b l e  l a n g u a g e  p r o b l e m s  
w i th  a  W e s t e r n - s t y l e  T h a i d o c t o r  w o u l d  b e  in h ib i t in g ,  e s p e c i a l l y  f o r  r u r a l  p e o p l e .

T h e  r e l a t i o n s h i p  w i th  t h e  l o c a l  h e a l e r  a n d  t h e  f e a r  o f  b r e a k i n g  f a c e  w a s  a l s o  a  f a c t o r  in  l o c a l  
p e o p l e  n o t  c h o o s i n g  W e s t e r n - s t y l e  o r  b i o m e d i c a l  t r e a t m e n t s ,  a n d  t i e d  in  w i th  t h a t  w a s  t h e  
s e n s e  o f  c o m p r o m i s i n g  t h e i r  o w n  “e t h n i c  h e r i t a g e "  ( G o l o m b  1 9 8 5 :  1 7 5 ). G o l o m b  s u g g e s t s  
t h a t  t r a d i t i o n a l  h e a l e r s  c a p i t a l i z e d  o n  t h e  ‘i n t i m a c y ’ o f  t h e i r  r e l a t i o n s h i p  w i th  t h e i r  p a t i e n t s  t o  
d i s c r e d i t  a n d  u n d e r m i n e  b i o m e d i c a l  s e r v i c e s .  H e  n o t e s  t h a t  l o c a l  h e a l e r s  c o n s i d e r e d  t h a t  
l o c a l  d i s e a s e  l a b e l s  d i d  n o t  t r a n s l a t e  i n to  o t h e r  t e r m s  a n d  c r i t i c i z e d  t h e  l a c k  o f  a n  id e n t i f y in g  
p r o c e d u r e  in  d e t e r m i n i n g  t h e  c a u s e  o f  a n  a i l m e n t .  T h e  c u l t u r e  o f  W e s t e r n - s t y l e  m e d i c i n e  w a s  
t h u s  p e r c e i v e d  a s  a  t h r e a t  t o  l o c a l  h e a l e r s  e s p e c i a l l y  b e c a u s e  it w a s  a s s o c i a t e d  w i th  T h a i 
a u t h o r i t y .

T o  a  c e r t a i n  d e g r e e  t h e  f r ic t io n  b e t w e e n  T h a i a u t h o r i t y  a n d  l o c a l  p r a c t i t i o n e r s  is still in  
e v i d e n c e .  เท t h e  f o l lo w in g  c h a p t e r ,  a l t h o u g h  t h e  b o n e s e t t e r s ’ c r i t ic is m s  o f  h o s p i t a l  s e r v i c e s  
a n d  f a c i l i t ie s  d e m o n s t r a t e  t h e  d i f f e r e n c e  in  a t t i t u d e s  t o w a r d  p r a c t i c e ,  t h e y  a l s o  i n d i c a t e  t o  
s o m e  d e g r e e  a  b r o a d e r  d is t r u s t  o f  g o v e r n m e n t  a u t h o r i t y  -  a  d is t r u s t  t h a t  f i l t e r e d  t h r o u g h  in  
i n t e r v i e w s  w i th  o t h e r  p r a c t i t i o n e r s .  เท o r d e r  t o  g a i n  a n  in s ig h t  t o w a r d s  a n d  a  b r o a d e r  
p e r s p e c t i v e  o f  t h e s e  a t t i t u d e s ,  t h e  a u t h o r  i n t e r v i e w e d  a  g o v e r n m e n t  o f f ic ia l  f r o m  t h e  
D e p a r t m e n t  o f  H e a l t h  w i th  t h e  o b j e c t i v e  o f  d i s c o v e r i n g  l o c a l  p o i i c y  t o w a r d  h e a i e r s .

T h e  r e a s o n  f o r  t h e  w a r i n e s s  o n  t h e  p a r t  o f  t h e  h e a l e r s ,  a n d  t h e i r  s u b t l e ,  b u t  d i s t i n c t  d e s i r e  N O T 
t o  d e v e l o p  c o n t a c t  w i th  o r  b e c o m e  w e l l  k n o w n  t o  g o v e r n m e n t  o f f ic ia ls  b e c a m e  m u c h  
c l e a r e r  d u r i n g  t h e  i n t e r v ie w .  T h e  d e s i r e  t o  m o d e r n i z e  a n d  u p g r a d e  l o c a l  h e a l t h  p r a c t i c e s  w a s  
c l e a r l y  e v i d e n t  t h r o u g h o u t  t h e  d i s c u s s io n .  A l t h o u g h  t h e  i n t e r v i e w  w a s  o r ig in a l ly  s e t  t o  d i s c u s s  
t h e  bomoh, t h e  o f f ic ia l  c h o s e  i n s t e a d  t o  d i s c u s s  t h e  s i t u a t i o n  o f  t h e  t r a d i t i o n a l  m id w if e ,  a  
p r a c t i t i o n e r  n o t  c o v e r e d  b y  t h e  s c o p e  o f  th is  s t u d y .  H o w e v e r ,  t h e  a t t i t u d e  t o w a r d s  t h e  
m i d w i f e  a l s o  a p p l i e d  t o  a l l  f o r m s  o f  t r a d i t i o n a l  p r a c t i c e  a n d  p r a c t i t i o n e r s ,  a n d  t h e  v i l l a g e r s  
s e e k i n g  t h e i r  s e r v i c e s ,  a n d  is t h u s  o f  r e l e v a n c e  t o  th is  s t u d y .
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A f te r  t a lk in g  b r ie f ly  a b o u t  t h e  f e a s ib i l i ty  o f  ' u p g r a d i n g '  a n d  r e t r a i n i n g  m id w iv e s  t o  f o l lo w  m o r e  
h y g i e n i c  p r a c t i c e s ,  t h e  o f f ic ia l  p r e s e n t e d  t h e  b r o a d e r  g o v e r n m e n t  p o l i c y  o f  e s t a b l i s h i n g  
h e a l t h  c e n t e r s  in  v i l l a g e s .  W ith in  th is  c o n t e x t  o f  t h e s e  d e v e l o p m e n t  p l a n s ,  t h e r e  w a s  n o  r o o m  
f o r  t r a d i t i o n a l  m id w iv e s ,  w h e t h e r  r e t r a i n e d  o r  n o t ,  a n d  l a t e r  in  t h e  in t e r v i e w ,  h e  f u n d a m e n t a l l y  
s t a t e d  t h e r e  w a s  n o  p l a c e  f o r  t h e m  in  t h e  f u t u r e  s c h e m e  o f  th in g s .

A c c o r d i n g  t o  h im , t h e  p r a c t i c e s  o f  l o c a l ,  t r a d i t i o n a l  m id w iv e s  w e r e  d i r ty  a n d  u n h y g i e n i c ;  
i n f e c t i o n s  w e r e  c o m m o n  p l a c e  a s  a  r e s u l t  o f  t h e  u m b i l i c a l  c o r d  b e i n g  s e v e r e d  w i th  a  
b a m b o o  b l a d e .  H e  k n e w  t h e  g o v e r n m e n t  h a d  n o  r ig h t  t o  p r e v e n t  v i l l a g e r s  f r o m  u s in g  t h e  
s e r v i c e s  o f  a  m id w if e ,  b u t  w h a t  it c o u l d  d o  w a s ,  f o r  e x a m p l e ,  visit t h e  m id w if e  a n d  try  a n d  
i n s t r u c t  h e r  in  m e t h o d s  o f  h y g i e n e ,  o r  e x p l a i n  t o  t h e  p r e g n a n t  w o m a n  t h e  d i s a d v a n t a g e s  o f  
g iv in g  b ir th  a t  h o m e  u s in g  t h e  l o c a l  m id w if e ,  a n d  s t r e s s  t h e  h ig h  risk i n v o l v e d .

T r a d i t io n a l  m id w iv e s  w e r e  still p o p u l a r  in  M a y o ,  G a p o r  a n d  M a i k e a n  d is tr ic ts .  T h e s e  a r e a s  
w e r e  r e l a t i v e l y  i s o l a t e d ;  t h e r e  w a s  n o  d i r e c t  l o c a l  t r a n s p o r t  t o  P a t t a n i .  A c c o r d i n g  t o  r e s e a r c h  
c a r r i e d  o u t  b y  t h e  D e p a r t m e n t  o f  H e a l t h ,  t h e  m id w iv e s  w e r e  p o p u l a r  w i th  t h e s e  l o c a l  w o m e n  
b e c a u s e  t h e y  f e l t  t h e y  c o u l d  g i v e  b ir th  a t  h o m e  w i th  t h e i r  f a m i l ie s  a r o u n d  t h e m ;  t h e y  f e l t  m o r e  
c o m f o r t a b l e  a n d  s e c u r e  in  t h a t  e n v i r o n m e n t .  T h e y  k n e w  t h e  m id w i f e  a s  s h e  w o u l d  p r o b a b l y  
h a v e  h e l p e d  w h e n  o t h e r  f e m a l e  m e m b e r s  o f  t h e  f a m i ly  w e r e  g iv in g  b ir th .  T h e  r e s e a r c h  n o t e d  
t h a t  t h e r e  w a s  a  r e l u c t a n c e  a m o n g  t h e s e  w o m e n  t o  g i v e  b ir th  in  h o s p i t a l  b e c a u s e  t h e r e  w a s  
n o  o n e  t o  c o m f o r t  t h e m ;  t h e y  e x p r e s s e d  t h e y  w o u l d  f e e l  l o n e l y  a n d  i s o l a t e d  in  h o s p i t a l s  w h e r e  
t h e y  w o u l d  h a v e  t o  s t a y  in  a  b e d  a n d  b e  l o o k e d  a f t e r  o n ly  b y  a n  u n f a m i l ia r ,  u n k n o w n  n u r s e .

T h e  in t e r v i e w  th u s  s t r o n g ly  i n d i c a t e d  t h a t  t h e  g o v e r n m e n t  w a s  o n l y  i n t e r e s t e d  in  k n o w i n g  w h o  
t h e  m id w iv e s  w e r e  in  o r d e r  t o  d i s s u a d e  t h e m  f r o m  t h e i r  t r a d i t i o n a l  p r a c t i c e .  Y e t  a t  t h e  s a m e  
t im e ,  it a p p e a r e d  t h a t  t h e  c o m m u n i t i e s  w e r e  n o t  q u i t e  r e a d y  t o  'm o d e r n i s e '  a n d  l e a v e  t h e i r  
t r a d i t i o n s  b e h i n d  t h e m .  T h e  o f f ic ia l  i n d i c a t e d  t h a t  t h e  d a t a  r e g a r d i n g  t h e  u s e  o f  t h e  
t r a d i t i o n a l  m id w iv e s  w a s  n o t  p a r t i c u l a r l y  i m p o r t a n t ;  it w a s  c o v e r e d  b y  o n ly  o n e  q u e s t i o n  o n  
t h e  q u e s t i o n n a i r e  a s  it w a s  n o t  c o n s i d e r e d  a  m a j o r  f e a t u r e  o f  m o t h e r  a n d  c h i ld  d e v e l o p m e n t .  
T h e  o f f ic ia l  s t r o n g ly  i n d i c a t e d  t h a t  t h e  g o v e r n m e n t  k n e w  w h a t  w a s  t h e  b e s t  t r e a t m e n t  f o r  
p r e g n a n t  w o m e n .  T h e  i m p l i c a t i o n  o f  t h e  o f f i c i a l 's  w o r d s ,  v i e w e d  in  l ig h t  o f  t h e  e x p e r i e n c e  o f  
t h e  b o n e s e t t e r s  a n d  th e i r  i n t e r a c t i o n  w i th  h o s p i t a l s  a s  d e s c r i b e d  in  t h e  n e x t  c h a p t e r ,  links t o  
t h e  i s s u e  o f  c o e r c i o n  m e n t i o n e d  in  t h e  i n t r o d u c t i o n .
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เก a  s e n s e ,  t o  c o n t r a s t  w i th  t h e  m o d e r n i z i n g  p o l i c i e s  o f  t h e  D e p a r t m e n t  o f  H e a l t h ,  a n o t h e r  
a s p e c t  o f  h e a l i n g  p r a c t i c e  t h a t  b e a r s  r e l e v a n c e  t o  t h e  c o r e  t h e m e s  o f  th is  th e s i s  is d i s c u s s io n  
o f  main peteri. A l t h o u g h  c a r r y i n g  o u t  f i e ld w o r k  a t  t h e  s a m e  t i m e  a s  G o l o m b ,  L a d e r m a n ’s 
(1 9 9 1 )  f o c u s ,  in  K e l a n t a n  a n d  T r e n g g a n u ,  w a s  main peteri, a  f o r m  o f  r i tu a l  t h e a t r e ,  w h e r e  
h e a l i n g  a n d  p e r f o r m a n c e  a r e  m o s t  e v i d e n t l y  c o n j o i n e d .

T h e  c e n t r a l  p u r p o s e  o f  t h e  c e r e m o n y  is t h e  h e a l i n g  o f  h u m a n  p a i n ;  th is  is a c t e d  o u t  a g a i n s t  a  
t h e a t r i c a l  b a c k d r o p  “c o m p l e t e  w i th  d r a m a t i c  t e n s i o n ,  s t a g e ,  p r o p s  a n d  a u d i e n c e ” (Zulkifli 
2 0 0 2 ) .  R e l a t e d  t o  b o t h  M a k  Y o n g  a n d  W a y a n g  Kulit, " f o r  t h e y  s h a r e  t h e  s a m e  l a n g u a g e ,  
m u s ic ,  a u r a  a n d  w o r l d  v i e w "  it o p e r a t e s  w ith in  t h e  p a r a d i g m  o f  t r a d i t i o n a l  M a l a y  m e d i c i n e  
w h e r e  t h e  h u m a n  b o d y  -  in  its h o l is t ic  f o r m , i e  m i n d  a n d  b o d y  a s  o n e  -  is r e p r e s e n t e d ,  d e f i n e d  
a n d  e x p r e s s e d  t h r o u g h  t h e  f o u r  e l e m e n t s  e a r t h ,  w a t e r ,  f ire , a n d  w i n d .  W in d ,  h o w e v e r  is t h e  
d o m i n a n t  e l e m e n t  -  t h e  e l e m e n t  a c c o m m o d a t i n g  d e s i r e ,  a n d  w h e n  d i s t u r b e d  t h u s  c a u s e s  
d e p r e s s i o n  o r  d i s - e a s e  -  a n d  t h e  a i m  o f  t h e  c e r e m o n y  is t o  a d d r e s s  a n d  r e d r e s s  t h e  b a l a n c e  o f  
w i n d .  It is t h r o u g h  w i n d  t h a t  t h e  i n n e r  sp irit c a n  b e  h e a l e d .  A s h a m a n  in  t r a n c e ,  u s in g  m u s ic  
a n d  d a n c e ,  i n t e r a c t s  w i th  a  minduk, a  c h a n t i n g  sp irit m e d i u m .  M a i n  peteri is r e f e r r e d  t o  a s  
b o t h  d a n c e  a n d  berbomoh, t h e  t e r m  f o r  t h e  a n c i e n t  h e a l i n g  s y s t e m .  It is a  t r a d i t i o n  o n ly  
f o u n d  in  P a t t a n i ,  K e l a n t a n  a n d  T r e n g g a n u  a n d  its p e r f o r m a n c e  is u s u a l ly  o n l y  a m o n g  c l o s e  
f r i e n d s  a n d  f a m i ly  (Zulkifli 2 0 0 2 ) .

L a d e r m a n ' s  r e s e a r c h  a n d  main peteri a r e  m e n t i o n e d  h e r e  f o r  t w o  r e a s o n s .  T h e  first is t o  o f f e r  
a n  in s ig h t  i n t o  M a l a y  m e d i c a l  t h e o r y ,  a n d  s e c o n d l y ,  t o  d e s c r i b e  a n d  a n a l y s e  a  c h a n g e  in  
p r a c t i c e .  T h e  c o n c e p t s  o f  nyawa, sëmangat a n d  rûh h a v e  a l r e a d y  b e e n  m e n t i o n e d ,  a n d  
s l ig h t  r e f e r e n c e  h a s  b e e n  m a d e  t o  t h e  i n n e r  w in d s ,  angin. เก M a l a y  m e d i c a l  t h e o r y  it is t h e  
w i n d s  t h a t  “ d e t e r m i n e  in d iv id u a l  p e r s o n a l i t y ,  d r iv e s  a n d  t a l e n t .  T h e ir  p r e s e n c e ,  t y p e  a n d  
q u a l i t y  c a n  b e  d e d u c e d  f r o m  t h e  b e h a v i o u r  o f  t h e i r  p o s s e s s o r ,  b u t  t h e y  a r e  p a l p a b l e  n e i t h e r  
t o  o b s e r v e r s  n o r  t o  t h e i r  o w n e r s ,  e x c e p t  d u r i n g  t r a n c e s  w h e n  t h e y  a r e  f e i t  a s  a c t u a l  
p r e s e n c e s "  ( L a d e r m a n  1 9 9 7 :3 3 4 )

A c c o r d i n g  t o  L a d e r m a n ,  m o s t  o f  t h e  s h a m a n 's  p r a c t i c e  is d e a l i n g  w i th  t h e  i n n e r  W in d s . 
I l ln e s s e s  f r o m  sp irit a t t a c k s  a r e  n o t  a s  c o m m o n  a s  f e v e r s ,  a n d  d i g e s t i v e  u p s e t s  w h i c h  a r e  
c o n s i d e r e d  t o  d e r i v e  f r o m  h u m o r a l  i m b a l a n c e .  I n a p p r o p r i a t e  d i e t ,  l a c k  o f  s l e e p  o r  s t r e s s  c a n  
c a u s e  a n  i m b a l a n c e ,  a s  c a n  a  ‘d i s h a r m o n y ’ b e t w e e n  t h e  b o d y  a n d  t h e  s e a s o n .  " I n d iv id u a l s  
d i f f e r  p h y s i c a l l y  a n d  t e m p e r a m e n t a l l y :  a ll c h a n g e  a s  t h e y  p a s s  t h r o u g h  s t a g e s  o f  life , s e a s o n s  
o f  t h e  . y e a r  a n d  h o u r s  o f  t h e  d a y .  T hus a  p e r s o n  w h o  t e n d s  t o w a r d  t h e  h o t  p o l a r i t y  w o u l d
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c la s s i f y  a s  n e u t r a l  a  f o o d  c o n s i d e r e d  ‘c o l d ’ b y  m o s t  p e o p l e  . . ( L a d e r m a n  1 9 9 4 : 1 8 5 ). T h e  
h u m o r a l  s y s t e m  - b a s e d  u p o n  a  b e l i e f  in  t h e  f o u r  b a s i c  e l e m e n t s  o f  life, e a r t h ,  a ir ,  f ire  a n d  
w a t e r  -  a n d  t h e  c l a s s i f i c a t i o n  o f  f o o d  i n to  h o t  a n d  c o l d  c a t e g o r i e s  h a s  a n  i n t e g r a t i v e ,  r e l a t i v e ,  
s i t u a t i o n a l  q u a l i ty .  T h e s e  f e a t u r e s  a r e  n o t  f ix e d  a n d  r e q u i r e  t h e  skill o f  t h e  h e a l e r  t o  d e t e r m i n e  
a p p r o p r i a c y  a n d  a p p l i c a t i o n .

B /sa  is a n o t h e r  a s p e c t  o f  M a l a y  m e d i c a l  t h e o r y .  เท its c o r e  m e a n i n g  it r e f e r s  t o  p o w e r  a n d  t h e  
p o t e n c y  o f  t h e  w o r d s  o f  t h e  bomoh w h e n  u t t e r i n g  a n  i n c a n t a t i o n .  It c a n  a l s o  r e f e r  t o  
a n y t h i n g  t h a t  g iv e s  a  s e p t i c  w o u n d ,  s u c h  a s  s n a k e b i t e s ,  s t in g s  o r  w o u n d s .  H o w e v e r ,  t h e  m o s t  
f r e q u e n t  u s e  o f  t h e  w o r d  is f o r  f o o d ,  a n d  s p e c i f i c a l l y  f o o d  a v o i d a n c e .  " K n o w l e d g e  o f  w h i c h  
f o o d s  a r e  b / s a  is c o m m o n ;  p e o p l e  a c t  u p o n  it d u r i n g  i l ln e s s e s  a n d  in  o t h e r  v u l n e r a b l e  
c o n d i t i o n s  . . ." ( L a d e r m a n  1 9 9 4 : 1 8 6 ). A  t e n t a t i v e  link c a n  b e  m a d e  b e t w e e n  b / s a  f o o d s  
a n d  a l l e r g i e s ,  w i th  t h e  b / s a  f o o d  e x a c e r b a t i n g  t h e  p r e e x i s t i n g ,  b u t  h i d d e n  c o n d i t i o n .

L a d e r m a n ' s  a r t i c l e ,  'T h e  Lim its o f  M a g i c '  (1 9 9 7  d e s c r i b e s  a  c h a n g e  in p r a c t i c e ,  in  a  s e n s e  
a d a p t i n g  f r o m  ru ra l  t o  u r b a n  d e m a n d s .  L a d e r m a n  r e c a l l s  s e e i n g  t h e  s é a n c e  o f  a  w o m a n  
n a m e d  C ik  รบ in 1 9 7 7 , a n d  d e s c r i b e s  h e r  a s  a n  u n o r t h o d o x  a n d  q u i t e  i n t im id a t in g  s h a m a n .  
D u r in g  p e r f o r m a n c e s  h e r  sp irit g u i d e  w o u l d  n a m e  n a m e s  o f  in d iv id u a l s  b e l i e v e d  t o  h a v e  
p e r p e t r a t e d  m a g i c  a n d  s o r c e r y  u p o n  t h e  p a t i e n t .  This w a s  h ig h ly  u n u s u a l  a s  f o l lo w in g  p r o p e r  
M a l a y  m e d i c a l  e t i q u e t t e ;  a  s h a m a n  will n o t  n a m e  t h e  in d iv id u a l  c a u s i n g  t h e  p r o b l e m .  N o  
o n e  w o u l d  b e  a l l o w e d  t o  e n t e r  o r  l e a v e  t h e  r o o m ,  d u r i n g  p e r f o r m a n c e s ,  w h i c h  w a s  a l s o  
h ig h ly  u n u s u a l .  H e r  s é a n c e s  w o u l d  b e  q u i t e  f r i g h t e n i n g ,  a n d  l a c k  a n y  o f  t h e  h u m o r  ty p ic a l ly  
p r e s e n t  t o  r e l i e v e  t e n s i o n .  S h e  w a s  c r i t i c iz e d  b y  o t h e r  s h a m a n s  f o r  f o c u s i n g  o n  h u m a n  ev il 
a n d  m a g i c  t o o  m u c h ,  a n d  f o r  n o t  a c k n o w l e d g i n g  t h a t  m o s t  p r o b l e m s  w e r e  c a u s e d  b y  
d i s h a r m o n i e s  o f  t h e  S e lf , n o t  f ro m  m a l e v o l e n t  p e o p l e .

By 1 9 8 2  w h e n  t h e  a u t h o r  h a p p e n s  t o  s e e  h e r  a g a i n ,  s h e  h a s  b e c o m e  r e l a t i v e l y  a f f l u e n t ,  a n d  is 
still p a r t i c i p a t i n g  in  s é a n c e  p e r f o r m a n c e s ,  b u t  t h e i r  n a t u r e  h a d  c h a n g e d .  T e a m i n g  u p  w i th  a  
p a r t n e r ,  a n d  a t t r a c t i n g  a n  u r b a n  r a t h e r  t h a n  h e r  p r e v i o u s  r u r a l  a u d i e n c e  C ik  รบ h a d  n o w  
r e d u c e d  h e r  p e r f o r m a n c e  t o  le s s  t h a n  a n  h o u r .  H o w e v e r ,  it stiil r e t a i n e d  t h e  k e e n  f e a r  a n d  
p o t e n c y  o f  b e f o r e .  D u rin g  h e r  p e r f o r m a n c e  e l e c t r i c  l ig h ts  w o u l d  b e  t u r n e d  o f f  a n d  oil l a m p s  
lit i n s t e a d .  O n c e  h e r  p e r f o r m a n c e  w a s  f in i s h e d  h e r  p a r t n e r  w o u l d  t a k e  o v e r  a n d  w o u l d  p a r t -  
l e c t u r e ,  p a r t - d i a g n o s e  a n d  t r e a t  t h e  p r o b l e m s  o f  m e m b e r s  o f  t h e  a u d i e n c e .  His m e t h o d  o f  
t r e a t m e n t  c o m b i n e d  t r a d i t i o n a l  a n d  n o n t r a d i t i o n a l  M a l a y  e t i o l o g i e s  a n d  r e f e r r e d  t o  t h e  
o m n i p o t e n c e  o f  G o d .
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A s L a d e r m a n  s a y s ,  " T h e  p a r t n e r s h i p  o f  C ik  รบ a n d  Y u s s o f  w a s  a  w in n in g  c o m b i n a t i o n ” (1 9 9 7 : 
3 4 0 ) .  H e r  p e r f o r m a n c e  “ a u t h e n t i c a t e d  t h e  n i g h t 's  t r e a t m e n t s  f o r  h e r  p a t i e n t s  a n d  t h e i r  
f a m i l ie s :  u r b a n  M a la y s  w h o  h a d  l i t t le  p r e v i o u s  a c q u a i n t a n c e  w i th  s h a m a n i s t i c  c e r e m o n i e s "  
( L a d e r m a n  1 9 9 7 : 3 4 0 ) .  F u r t h e r m o r e ,  t h e y  s e t  t h e  t o n e  f o r  t h e  a u d i e n c e  t o  b e  r e c e p t i v e  t o  
Y u s s o f 's  p r e a c h i n g  a n d  t r e a t m e n t .  เท e s s e n c e ,  t h e  ' t r a d i t i o n a l '  w a s  r e s t r u c t u r e d  w ith in  a  
m o d e r n  ‘f r a m e ’ a n d  r e - p r e s e n t e d  t o  a n  u r b a n  a u d i e n c e .  F u r t h e r m o r e ,  Y u s s o f 's  s t a t e m e n t s  o f  
" p i e t y ,  p r a y e r  a n d  d e v o t i o n  t o  I s la m , p r o t e c t e d  t h e  h e a l i n g  t r e a t m e n t s  f r o m  t h e  k in d  o f  
c r i t ic is m  d i r e c t e d  a t  m o r e  t r a d i t i o n a l  s h a m a n s ’ s é a n c e s "  ( L a d e r m a n  1 9 9 7 : 3 4 1 ) .  L a d e r m a n  
c a s e  s t u d y  p r e s e n t s ,  in  a  s e n s e ,  t r a d i t i o n a l  h e a l i n g  p r a c t i c e  in  its m o s t  a d a p t i v e  a n d  
c o n t e m p o r a r y  f o r m ,  i e  w h e r e a s  w h a t  is o b s e r v e d  in  t h e  f o l lo w in g  c h a p t e r  is t h e  a b s o r p t i o n  o f  
t h e  ' n e w '  in  o r d e r  t o  s u s t a i n  e s t a b l i s h e d  fo r m s ,  in  C ik  ร บ ’ร p e r f o r m a n c e ,  t h e  o l d e r  f o r m s  a r e  
n e c e s s a r y  in  o r d e r  t o  ' e n d o r s e '  t h e  c o n t e m p o r a n e o u s  a s p e c t s .

T h e  p e r f o r m a n c e  d e m o n s t r a t e s  L a n d y 's  (1 9 7 4 )  n o t i o n  o f  c u l t u r a l  c o n s e r v a t i v e ,  f o r  e x a m p l e  b y  
r e v e r t i n g  t o  o l d  p a r a p h e n a l i a  s u c h  a s  oil l a m p s  a n d ,  in  a  s e n s e ,  c r e a t i n g  w h a t  t h e  a u d i e n c e  
e x p e c t e d  t o  s e e  a s  ' t r a d i t i o n a l ' .  H o w e v e r ,  t h e  n o t i o n  a p p e a r s  t o  b e  f r a m e d  m o r e  in  a  s e n s e  
o f  p o s t m o d e r n  i r o n y  -  t h e r e  is a  l a c k  o f  a u t h e n t i c i t y  in  u s in g  s u c h  ‘p r o p s ’: t h e i r  p u r p o s e  is f o r  
‘a t m o s p h e r e ’ n o t  f u n c t i o n .  It s h o u l d  a l s o  b e  a d d e d  t h a t  a n  a s s e s s m e n t  o f  t h e  v a l u e  o f  a  
p e r f o r m a n c e  o f  th is  n a t u r e  a l s o  d e p e n d s  o n  t h e  p e r s p e c t i v e  o f  t h e  o b s e r v e r ,  a  p o i n t  w h i c h  
L a n d y  a l l u d e s  t o .  T o  t h e  u r b a n  d w e l l e r ,  it w o u l d  a p p e a r  t r a d i t i o n a l  a n d  a u t h e n t i c ;  t o  t h e  ru ra l  
h e a l e r ,  it w o u l d  a p p e a r  c r a s s  a n d  i n a p p r o p r i a t e .

CONCLUSION
This c h a p t e r  h a s  s o u g h t  t o  d e m o n s t r a t e  b o t h  t h e  b r o a d e r  h i s to r ic a l  e n v i r o n m e n t  in  w h i c h  
t r a d i t i o n a l  h e a l i n g  p r a c t i c e  h a s  e v o l v e d ,  a n d ,  m o r e  r e c e n t l y ,  k e y  a s p e c t s  o f  t h e  c o n t e n t  o f  
p r a c t i c e  o v e r  t h e  p a s t  o n e  h u n d r e d  y e a r s .  เท d o i n g  s o ,  it h a s  b e e n  e s t a b l i s h e d  t h a t  h e a l i n g  
p r a c t i c e  h a s  b e e n  i n t e g r a t e d  w ith in  s o c i o - c u l t u r a l  d e v e l o p m e n t  a n d ,  m o r e  r e c e n t l y ,  it h a s  
r e f l e c t e d  e t h n i c  id e n t i t y .  T h e  c h a p t e r  f in is h e s  w i th  a n  e x a m p l e  o f  c o n t e m p o r a r y  p r a c t i c e  a s  
o b s e r v e d  in  K e l a n t a n  a n d ,  in  a  s e n s e  p o s e s  a  q u e s t i o n  f o r  f u t u r e  c o n s i d e r a t i o n .  A s w e  m o v e  
i n t o  t h e  2 1 st c e n t u r y  t h e r e  a p p e a r s  t o  b e  e v i d e n c e  o f  a  g r e a t e r  f o r m  o f  s e l f - c o n s c i o u s n e s s .  
R e f e r e n c e  h a s  b e e n  m a d e  t o  th is  a l r e a d y  in C h a p t e r  II t h r o u g h  E rik so n ’s o b s e r v a t i o n  t h a t  
e t h n i c i t y  h a s  s u f f e r e d ,  in  a  s e n s e ,  a n  a p p r o p r i a t i o n  o f  its e lf ,  i e  p a r a m e t e r  c o l l a p s e ,  w h e r e  
t h e o r y  h a s  b e e n  a b s o r b e d  i n t o  p r a c t i c e .  T h e  q u e s t i o n  is, a r e  w e  w i tn e s s in g  s o m e t h i n g  s im ila r
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in  t h e  ‘m a n i p u l a t i o n ’ r a t h e r  t h a n  ‘a d a p t a t i o n ’ o f  C ik  รบ 'ร  h e a l i n g  p r a c t i c e ?  Is th is  t h e  s h a p e  
o f  t h i n g s  t o  c o m e .  This p o i n t  will b e  r e t u r n e d  t o  in  t h e  c o n c l u d i n g  c h a p t e r .
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