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"one must not say that the universe dies(I1604). For the fire

into whicﬁ the uhiverse chonges contnins/ thesseeds of cnother universe;
and the things in the new universe generated will not be specifically
different fron those im##he uniVerse which precededvit (II624)."
ﬁﬁﬁ 29

"Just as the géurseof the firmanent and of each of the stars
is a circle, why should not aliso the coming into being and the decay of
perishable things be of such e kind (that the sane things agein come into
being and decay? This agrges with the- saying thet lhumen life is a circle'.
To deriand that those who are coring into being sho&id always be numerical‘
identical 1s foolish, but one would more readily accept the theorylof
the identity of the species. and—so we should ourselves be‘priori, and
one might suppose the earrangesment of the series to be such.that‘it returns
back in a circle %owthc point fron which St besan and tiud secures con-
tinuity and identity of composition.
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..0f course, what was once possible can only become possible

a second time on the Pythagorean theory, that when the heavenly bodies
are inythe sdite pOsition ‘agling the [dventslon)eanthilare reproduced/ to
the smallest detall; so when the stars have a certain relation, a Stoic

and an Epicurean will form & conspiracy to murder Caesar...
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Big will always bring together things that are imcémpatible
and generalize them into compatibility, will always weaken the differences
of motive and occation.”
%ﬁﬁ ob

%, . .the "superhistorieal nan'who sees no-salvation in evolution,
for whonm the worid ig complet® aﬁd fulfills its aim In every single
nonsnt. How could the nextsten'years teach what the past ten were not
able to teach?

h)‘Z‘he doctrinegof the ffeternal recurrence," that is, of the
unconditional and infinitely repeated circular cou;se of all things-
the doctrine of Zarathustre nmight in the end have been taught already
by Heraclitus. At least ®he Btoa has traces of it; and the Stoics in~
herited almost all of their principal notions from.Heraclitﬁs.
Mﬂﬂ Xl

* ind she answered with a tender voice:'Let us'be good friends,'
~But what I have tedd you here ;dear reéder, tﬁat s net an event of )
yesterdsy or the deyvbefore...For time is infinite; but” the things in
- tinme, the concrecte bodies; are finite. They may indeed disperse intq
the suallest particles; but these perticles, the atonms, ﬁave their. de-
terminate nuiber; «and the nunber [of the configurations that,a2ll of
thetiselves, are formed out of themsis also determinate, Now, however
long a [time nay passy according to| the eternal laws governing the com-
binatidns of this eternal play of repetition, all configurations that
have previocusly existed on this earth must yet nmeet,attresct,repulse,
kiss, and corrupt each other again....fnd thus it will happen one day

thet a man will be born again, just like me, and a woman will be born,
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just like Mary-only that it is to be hoped that the head of this man
may contain a little less foolishness-and in a better land they will
nmeet and contemplate each other a long time; and finally the woman will
give her hand to the man and say with a tender voice: 'Let us be good
friends,!" —

BM] have coms.across this ides in eArlier thinkerss every
time it was determined by other ulterior considerations (-mostly
theological,; in favor of the creator spiritus)."

-

7. ..the idea of tHe otfernal recurrence; this highest fornula

of affirmation thatds etgall attainable, belongs in August 18813 it

was éenned on & sheetgwithfthe notation underneeth, 16000 feet beyond
nan and time." That dayll was walking through the wo;dS'along the lake

of Silvaplana} at a powerful pyramidal rock not far from Suflei I stdpped.

It was then that this ides came to ne,

14

WU od

° The greatest weight.-What, if some day or night a demon were

to steal after you'into your loneliest loneliness and, sdy to you: "This
life as you now livE it and have lived it, you will havé to live oﬁcé
wmore and innumerable times more; and there will be nothing new in it,
but every pain and every joy and,every thought and sigh gn@ gyerything
unutterebly smaldy orggreat, in jyour jlife willvhave torreturnste you, alli .
in the same ‘succession’ and’ sequenes~even this spider and thi's moonlight
between the trecs, and even this noment and I myself. The eternal shour-
glass 6f existence 1s turned upside down again and again, and you with
it, speck of dustl”

Would you-not throw yourself down and gnash your teeth and curse

the demon who spoke thus? Or have you once experienced a tremendous moment
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when you would have answered hin: "You are a god and never have\I heard
anything more divine," If this thoﬁght gained possession of you, it

would change you as yéu are or perhaps crush you. The question in each

and every thing. "Dokyou desire this onece more and innﬁmerable tines
more?" would lie &pon your actions as the greastest weight., Or how well
dispoéed would you have to beeome to yourselfand to life to crave nothing
more fervently than this ultimate eternal confirmation and seal?

ﬁﬁﬁ o&

?...Behold this gateway,dyerfil ..It has two faces., Two paths
neet here; no one has yet followed either to its end. This long lane
stretches back for an eternity. And-thelong lene out there; that is
another eternity. Tﬂey contradict eachsgther, these paths; they offend
each other face to face; eand it is here at this gateway that they come
together, The name of the gateway is inscribed above:'Moment'. But who-
ever would follow one of themj.on and on, farther and_fartheé—dé you
believe; dwarf, that these paths econtradict each other- eternity?"

.»»,Behold this ﬁomentiangrom this gateway, dMoment, a léng,
eternal lane leads backward: behind us lies an eternity. iMust not what-
ever can happen have happened; have been done, have passed by before?
and if everything has been there before...Must not this gateway too
have been ther befone? And?iZ: all things kaotted togefher 8o firoly
that this moment”draws after"it &ll that is to"come? ...For whatever
can walk~in this long lane out there tco, it nust walk once more,

fnd this' slow spider, which crawls in the ioonlight; land this
moonlight itself, and I and you in the gateway, whispering together,

whispering of eternal things-nmust not all of us have been there before?

Aand return and walk in that other lane, out there, before us, in this
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long dreadful lane-must we not etérnally'return?

Thus'I époke, rore and more softly; for I Qas afraid of ny
thoughts and the thoughts behind ny thoughts. Then suddenly I heard a
dog howl neafby. Had ‘I ever heard a dog howl like this? My thoughts
raced back. Yes, when I was a child, in fhe rost distant childhood:
then I heard a dog howl like this. .e.therc loy a2 zian. And there -the
dog, Jjwaping, bristling, whiming-now he saw me coming ; then he howled
again, he cried. Had'I ever heard a dog cry like this for help?
ﬁﬂﬁ‘be

t]Sing and overflow; 0 Zerathustra; cure your soul with new songs °
that you nay bear your great destiny, which has never yet been any man's
destiny. For your eninals know well, O‘Zarathustre, who you are and muét
become: behold; you are the tezcher of the eternal recurrence-that 1is
your destinyi That you ag the first must teach this doctrine-how could
this great destiny not be your greatcst danger and sickness too?

Behold,; we know what you teach: that all things recur eternally,
and we ourselves too;—and-that-we-have-alircady-existed an eﬁernal nunber
of tines,; and all things with us. You tgach that there is a great year
of becoming, a monster of aigregt year, which nust, ¥ike an hourglass,
turn over again and againuso that it may run down and ruﬁroﬁt égaiﬁ;iand
all these ycars are alike in what is greatest as iﬁ what is. scellest; and
we ourselves’are alike in every greal year, in what is greatest as in
what is smallest.

and 1f you wanted to died nbw, 0 Zarathustra, behold, we also
know how you would then speak to yourself....!Now I died and vanish,!

- you would say,'and all at once 1 an nothing. fhe soul is as mortal as

the body. But the knot of causes in which I anm entangled recurs and will
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create ne again. I cone again, with this sun, with this earth,; with this
eagle, with this serpent-not to a new life or a better life or a similar
life: I cone back eternally to this sario, selfsame life, in what is
greatest as in what is smallest, to teaech again the eternal recurrence
of all things... |
v
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*You higher man,;.Have you ever said ¥Yes to a single joy? O ny
friends, then you szid Yes tos#all woe, All things are entaﬁgled, ensnared,
enariored; if ever you wantedsoue ﬁhing twice, if ever you said,"You please
rie, happinessi .bide, mogentd" then you wanted all back. 4ll anéw, all
eternally, all'entangled, ensha;ed, eneariored-oh, then you loved the world.
Eternal ones, love 1t gternally and even izore; and.to woe too,; you say:
go, but return{ Por all joy wants-eternitys
m...he‘who has really gazed with an,Asiatic,..into the nost world-
denying of all possible rodes.'of  thought-beyend good and evil and no
longer, like Buddha and Schopenhauier, under the spell and illusion of
norality-perhaps bydthat very act, and without really intending to, ﬁay
have had his eyeswopened to the opposite ideal: to the ideal of the nost
gxuberant, most living and 1most world—ﬂffirming nan, who has not only
learned to get on and treat with all that was and Is but who wants to
have 1t sgainyas it wes and is to all eternity, iLnsatiably ‘calling out
da capo not only to himself but to the whole plece and play...becauss
he needs himself again and again-and makes hinmself necessary-What? iAnd

would ‘this not| be— circulus witiosus deusg?

14

AU o
®...it is only in the Dionysian nysteries, in the psychology of

the Dionysian state, that the basic fact of the Hellenic instinct finds
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expression-its "will to life". What was it tha£ the Hellene guaranteed
himself by means of these myéteries? Eternal life, the eternal return
of life; the future promised and hallowed in the past; the triumphant
Yes to life beyond all death and change; true life as the over-all con-
tinuation of life through procreation, through.the nysteries of sexuality.

kj”l, the last diseiple of the philosépher - Dionysus- I, the
teacher of the eternal recurrencs.'
Vﬁq b

® The total amouatof enerey is limited, not "infinite": let us
beware of such excesses in congeptsi' Consequently, the numberMof states;
coiibinations, changes, and transformations of this energy is tremendously
great and practically immeasurable, butiin any case finite and not infinite.
.But the time through which this total energy works is infinite. That means
the energy 1s forever the sane énd forever active. 4in infinity has already
passed before this present noment. That means that all possible transfor-
mations must already have taken .place, Consequently, the present transfor-
mation is a repetitllon, and thus also that which gave rise to it, and that
which arises from i, and sb backward and ferward egaini Insofar as the
tofality of states of energy always recurs,; everything has happened
innurierable times...(Werke: Leipzig, 1901, XIIs 51).
WY el |

m"Nothing can prevent me from reckoning backward fronm this moment
and saying 'I shall never reach the end'; just @s*I can reckon forward
fron™he Shne sohentiinto|the infinitel"
ﬁﬁq b&

m"anleach of these combinations conditions the entire sequence
of corbinations in the same series, a circular movement of absolutely

identical series is thus demonstrated..."
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°If, therefore, there exist anywhere in the world three movements
that correspénd in their relationships to these three wheels, then the
combinations among them can never return to their initial form.‘Finitude
in the number of elements does not at all necessarily insure, even if
there is an infinite amount of £ihe for thelr.moverents, that the situa-
tion of any ﬁoment is repeated unchanged.-Naturally, the case could be
different. The movenenbs of the world could be so arranged that they run
through an ever repeating cgycle of combinations. But the bare possibility
just sketched suffices to show the putativs proof for the eternal returp
to be an illusion,
nwﬁ &

v
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®veoIn fact, the problem .of ‘the origin of evil pursued ne even

as 2 boy of thirteen: at an age in which you have "half childish trifleé,
half God in your heart," I deveteéd to it ny first childish literary tri-
fle, ny first philosophical.effort—and as for the "solution" of the |
problem I posed at.sthat tine, well, I gave the honér to God; as was only
fair, and made hin the father of evil....Fortunately I learnd early to
seperate theblbgicalrpréjudice'from moral, prejudice and ceased to look
for the origin of evil behind the world. & cértain arount, ofthistorical
and philogicdll schooling, together with an inborn fastidiousness of taste
in respect,to psyéhological guestions in general, soon transformed ry
problen into anotherione: under what 'conditions(did nen _deviseithese
value judgnments good and evil? and what value do they themselves possess?
Have they hitherto’hindered or furthured hunman prosperity? Are they a

sign of distress, of impoverishment, of the degeneration of life? Or is
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there revealed in them; on the contrary, the plentitude;, force; and
will of life, its courage, certainty, future?
ﬁﬁﬁ G
®...Let us articulate this new demand: we need a critique of
moral values, the value of these values themselves nmust first be called
in question-and for that there is needed & knowledge of the conditions
and circumstances in which they grewy; under which they evolved aﬁd éhaﬁged
.02 knowledge of a kind sthatshas never yet existd or even been desired.
" 1 have never read anyfhing to which I would have seid to
ayself No,fproposition by proposition, conclusion by conclusion; to the
extent that I did togthis book..."
mOriginally one approved unegoistic actions end called then
good from the point of wvdew of those to whors they were done, that is to
saysthose to whom they were useful; later one forgot how this approval
originated and; sinmply beécausé unegoistic action were always-habitually
praised as good, one also felt them to be good-as if they were sonething
good in themselves,
ﬁﬁﬁ mb
®Now it is plain to me, first of all, that in this theory the
source of the concept "good" has been sought and esﬁablished in the wrong

place: the judgément "good" did (hot{ohiginate with thosgytorwhon "goodress"

was shown! Rather“it Qas "£he good" "thenselves; "that is to say, tﬁe noble,A
powerful, high-stationed and highminded, who felt and established then-
selves and their actions aé good,that is; of the first  rank, in contra-
distinction to all the low, lowe-minded, cormmon and plebeian,...The pathos

of nobility and distance; as aforesaid, the protracted and domineering

fundamental total feeling on the part of a higher ruling order in rela-
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tion to a lower order, to a "below"-that is the origin of the antithesis
"good" and "bad." (The lordly righﬁ of giving nemes extends so far that
one should allow oneself to conceive the origin of language itself as an
expression of power on the part of the rulers: they say "this is this and
" this," they seal every thing and event with®agsound and,”as it were, take
posseésion of it.) It followswfrom thig origimethat the word "good" was
definitely not linked fremwthe first and by necessity to ”uneéoistic”
actions, as the supersgifionsofthese genealogists of morality wouldb
have_it, Rather it wasgonlyswhen aristocratic value judgements declined
that the whole antithesis>"egoistic" "Unegoistic! obtruded itself ore
on the human consciefce~it i8, fto sbeék in oy own language; the heard
instinct that through ghis antithesis at last gets its word in....
for exanple, is the casg/in lcontemporary Burope: the prejﬁdice that
takes "moral," "unegoisticy" "desinteresseldas concepts of equivalent
value. .. :
Vﬂﬁ onb
“In the second place, however: quite.apart from“the historical
untenability of thie hypothesis regarding the origin ofthe value judgument
"oood," it suffers from an inherent psychological absurdity. The utility
of the unegoistic action is supposed to be, the source of therapprOVal
accorded i, @nd this.source is supposed to have been forgotten-but how
is this forgetting possible? Has the utility of such actions come to an
end at, spuiestine or othexr? The opposite ds,the cases this utility has.
- rather been an everyday experiencé alall times, therefore something that
has been underlined again and again: consequently,instead of fading fron
consciousness, instead of becoming easily forgotten, it wmust have been

inpressed on the consciousness more and nore clearly. How iuch iore

reasonable is that opposing theory (it is not that reason ucre true-)
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which Herbert Spencer, for exanple, espouséd: tﬂat the concept."good"
is essentially identical with the concept "useful;" "practical,ﬁ so that
in the judgunents "good"‘and "bad" mankind has suméédNup and sanctioned
precisely its unférgotﬁen ana unforgetable experiences regarding what
is useful-practical and what is harnful-inprectical. According to‘this
theory, that which has alwéys proved itéelf useful is good: therefore it
may clain to be "valuable in the highest degree," iyaluable in itself."
This road to an explanation ds, as aforesaid, aléo‘a wrong one, butratﬂ
least the explanation 1s in'itself réasonable and psychologiéally tanable.
W ed

® The signpost t@ the right road was for ne the question: what
was the real etymologicalisignificanze of the designation for "good"
coined in’'the various langudges? I found they all led back to the sane
conceptual transfornation=that everywhere fneble," "aristocratic" in the
social sense, is the basic concept froo.which "good” in the sense of
"with aristocratic soul," "noble," "with A EOeS é high order," "with

a priviledged scul" nécessarily developed: a development which alwéys'

runs parallel with th&t other in which "coimon," "plebeian,! "low" are

finally transforned into the concept bad, " The rost convinéigg e;ample of
the latter is the German word schlech£(bad) itself: which is identical
with schlicht(pléain, siwple )=comparey schlechtweg(plainly), ssehlkechterdings
(simply)-and originally-designated ‘the ‘plain, the cormon wman, as yet

with nc inculpatory inmplication and fsiuply in contmadistinction tonthe
nobility. About the time of the Thirtj Years!Warn, late enough therefore,
this meaning changed into the one now custonary.

WU €o

‘;Ewery norality is, as opposed to laisser aller, a bit of tyranny
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against "nature"; also against "reason"; but this in itself is no objection,
as long as we do not have som; éther worality which pernits us to decree
that every kind of tyranny and unreason is impernissible, What is essen-
tial in every morality is that it constitutes a long compulsion... What

is essential "in heaven and on earth” seems to' be,..that there should be
obedience over a long period of tine and in @ single direcfion... "You
shall obey-someone and.for a long tine: else you will perish and lose the
last respect for yourseldf" -this appears to ﬁe to be the moral imperative
of nature which; to begsuregy'lis neither® "categorical® as the old Kent
would have it...nor addpéssed to the individaul ;but to peoples, races;ages,
classes-but above all to the whole hurian animal, to men.

ﬁﬂﬁ €9

®To be morai, totact in accordance with custor, towbe ethical

neans to practise obedience towards-a law or tradition established from of
old. Whether one subjects oneself with effoft or gladly and willingly
_wakes no difference, it is‘enough that one'does it. He islcalled'good‘

who does what is cWesomary as if by nature . —as—e result efdlong inheritance,
that is to say easil¥y and gladly, and this is so whatecver what is custonary
ay be(exacts revenge,for exanple, when exacting revenge is part of goqd
custon, as it was with €hesancient Greék);.;. To be evil is 'not to act

in accordance with custon', to practise things not sanctione& by custor,

to resist tradition, howe&er rational or stupid that tradition may be...
'Egoigticfy@and™ upegoissticed 4is not the fundanentaly antithesisywhich hds
led nen'to make'the’'distinction “between 'in'accordance with custom; and

'in defiance of custon'; between good an& evil,but adherence to a tradition,

2 law, and severance fron it,
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b.,,it is above all difected at the preservation of a communify
a people; every superstitious usage which has arisen on the basis of sone
chance event mistakenly interpreted enforces a tradition which it is in
accordance with custon to follow; for to sever oneself from it i1s dan-
gerous; and even more injurious to the community than to the individual
(because the gods punish the community for misdeeds and for every violation
of their privileges and only to that extent punish the indivi;lual)° Every
tradition now continually grows more venerable the farther away its origin
is forgotten; the respect paild to it /increases from generation to genera-
tion; the tradition e® lastibegories holy and evokes awe and reverence;
and thus the morality off peity is'in any ewvent a much older rorality than
that which demends unegoistic acgtions,
Mﬁﬁ Euw

? Such a law as that of Manu'ariginates like every good code of
laws:it sums up the experience, prudence, and experimeantal morality of
nany centuries; it concludes:it.creates nothing«furthur. The presupposition
for & codification ofiythis sort is the insight that the neans of ensuring
authority for;iruth.e.are utterly different from the means needed to prove
it. 4 code of laws never relates the advantage, the reasons, the casuistrys
in the prehistory of a law: if it did, it would lose the lmperative tone,
the "thou shalts the presupposition forsbeingsobeyed. s . it a certain peint
in tﬁe developmeﬁt of a.people, the.most circumspest. stratun,that is, the
one which sees farthest back and ahe&d, declares the experience according
to which one should%live-that is; can live-to be'concluded. Theirvain.is
to bringihome as rich and complete a harvest 'as possible from the times of
experiment and bad experience. Consequently, what must now be prevented

above all is further experimentation, a continuation of the fluid state

values, testing, choosing, criticizing values in infinitun. against this
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a double wall is put up: one, revelation, the clain that the reason in
these laws is not of human crigin, not sought and=found‘slowly and after
meny errors, but bf divine origin, and hence whole, perfect; without
history, a gift, a miracle,merely communicatea. Then, tradition, the
claim that the law has existed since tine lrmmermorial and that it would
be irreverent, a crime agaimst one's forefalhérs, to raise any doubt
against it. The authority of .the léw is founded on _the theses:God.gave
it, the forcfathers 1ived.did,

b The higher reason im such/a procedure lies in thé aim, step
by step to push consciousmessiback firom what had been recdgnized as the
right life (that is, préved right by"a tremendous and.rigorously filtered
experience); so as to attain the perfect autonatism of instinct-that pre-
supposition of all mastery, of every kind of perfection in the art of
~life...to aspire to the highest artiof lifeeJo that end,‘it nust be
nade unconscious: this is the aim of every holy lie,
ﬁﬁﬁ GE

?oo,morality is nothing other then obedience to custonm, of
whatever kind they may‘be;'customs,héwever, are the traditional way of
behaving and evaluating. In things in which no tradition commands there
.is no morality; and the less life is determihed/by'traditibn;the smaller
the circle of morality. The free human being is irporal because in all
things he is defermined to;depend upon himself aﬁd not upon a tradition:
in all the original conditions of mankind, 'evil' signifies the seawe as
'individual',‘free','capricious','unusual','unfofeseen','incalculable'.
Judged by the standard of these conditions, if an action is performed
not because tradition cormands it but for other motives(because of its

usefulness to the individual, for example), even indeed for precisely
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the ﬁotives which once founded the tradition, it is called immoral and
is felt to be sc by hinm who perforued it: for it was not performed in
obedience to tradition, wWhat is tradition? A higher authority which one
obeys, not because it commands what is useful to us;but because it cormands,.
~Whet distinguishes this feeling in the presencesof tradition from the
feeling of fear in general® It is fear in the'presence of a higher intelw
lect which here cormands, of .an incomprehensible; indefinite power; of
sonmething more than personal- ithere is superstition in this fear,‘.

5 Good and bad i fof a long_tine. the same £hing as noble and
base, master and slave."
v
WU e&

Wandering through/the many subtler and coarser moralities
which have so far‘been pfevalent on! earthyor! still are prévalent, I found
that certain feﬁtures recurrad regularly together and were closely ésso—
ciated-until I finally discovered two basic types and one basic difference.
There are master morality and slave moraiity— I ‘add immediately that in
all the higher and wore mixed cultures there also appear attempts at
mediation between these two moralities, and yet more often.the interpene-
tratlion and mutuallmisunderstanding of both; and at times they occur dir-
ectly alonéside each other-even in the sare _hunan béing,'withinga singlé
soul, The moralsdi'scrifinetion'of values has ofiginated eltherwamong a
ruling group whose consclousness of 1its difference fron the ruled group
was accompanied by delight-or among the ruled,the slaves and dependents
of' every degree.
ﬂﬁﬁ b

W 0 their predominance did not lie maihly in physical strenéth

but in strength of the soul-they were more whole human beings..."
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©1n the first case, when the ruling group determines what is
"good" the exalted,proud states of the soul are experienced as confer-
ring &istinction and determining the order of rank. The noble hunan
being seperates fron himself those in whor/the opposite of such exalted,
proud states finds expressioen: he despises them.. It . should be noted
irmediately that in this first type of mora?ity the opposition of "good"
and "bad" means approximat€ly sthe same as "noble" and "cdntemptible."
MmN ee . )
“The noble type of man gxperiences itself as determining values;
it does not need appreowval; it judges;”what is harmful to me is harmful
in itself";it knows itsglf to be that which first accords honor to things;
it is val&e—creating. Everything itiknows- as part of itself it honors:
such a morality is self-glorification., In the foreground there is the
'feeling of fullness, of power that seeks to overflow, the haﬁpiness of
high tension, the consciousness of weaith that would gi&e and bestow: thec
noble hunman being; too, helps the unfortunate,but not,orfalmost not;, fron
pity,but prompted more by an urge begotten by excess of power.

l.B"em after-production, a side issue; a contrasting shade"

€...as rounded men replete with energy and therefore necéssarily
active, that happinessishould not' be sundered from action=being active
was with then necessarily a part of happiness...”
W 68 '-
“The nobley hutian being honors/himself as one wholis powerful,
also as one who has power over himself, who .knows how to speak and be

silenty,who delights in being severe and hard with himself and respects

‘all severity and hardness . "4 hard heart Wotan put into my brearct," says
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an old Scandinavian saga:fitting poetic expreesion, seeing that it comes
fromn the soul of a proud Viking. Such a type of man is actually proud of
the fact that he is not made for pitye.. P PR
To be incapable of taking onels eneriesjone’s éccidents, even
onels nisdeeds seriously for very long;that i's the sign of strong,full
natures in whon there is an excess of, the power to form; to mold, to
recuperate and to forgetw..Such a man shakes off with a single shrug many
vernin that eat deep_amto other; here alone genuine "love of one's enemies"
is possible,..
v
W1 &
goo.the~cowardly, the janxious, the petty, those intent on narrow
utility; also for the suspicious with their unfree glances, those who
huamble theuslves, the doglike<people who allow themselves to be maltreqted,
the begging flatters, above all'the liars...
-Mﬂﬂ Elm
QA‘high culture is-e.pyreuid: it can. stend only on é broad base;
its first presuppogition is a strong and soundly consolidated mediocrity.,
Handicraft, tradeyfagriculture; science; the greatest part of art, the
whole quintessence of professional activity, to sum it up, is compatible
only ﬁitﬁ a medioére amoﬁg£ of ability and ambition; ihat sortrof thing
would be outlof place among exceptions; the instinct here reguire would |
contradict both aristocratism and anarchism. To be a public utility, a
whoel, a funetion, for.that.one, must beydestined by natures. it.ds.not
society, it is the only kind of happiness!|of iwhich the .great majority .re
capable that makes intelligent riachines of them. For the mediocre, to be

nediocre is their happiness;mastery of one thing,; specialization~a natural

instinct. It would be completely unworthy of a more profound spirit to
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consider mediocr;ty as such an objection, In fact, it is the very first
necessity if there are to be exceptions:a high culture depends on it,
When the exceptional human being treats the mediocre wore tenderly than
hinself and his peers, this is not mere politeness of the heart-it is
simply his duty.
Wﬂq o

!bThe slave revolt in morality begins when ressentiment itself
becomes creative and gives birth to values: thé réssentiment of natures -
that are denied the trugsreaction, that of deeds, and compensate themselves
with an inaginary revenge. While every noble norglity develops fron a
triunphant affirmation of/itgelf, slaﬁe rorality froo the outset says

No to what isg "outsidey" what is "different," what is_"not_itself"; and

~

this No 1s itsﬁcreative-deed. Thié inversion of the vaiue—position eye-
this néed to direct one's yview outward ingtead of Back to oneself-is of
the essence of ressentiﬁeni: in-order-to exist, slave norality always
first needs a hostile external World; it needs, psychologically speaking,
external gstimuli ip order to act at all-its action is fundamentally
reaction,

v

W1 &¢

‘Bithe wretched alone are the gobdj'the podr,'iﬁpoteht, 16w1y
alone are the good; the suffering, depriwved, sick; ugly‘alone are pious,
alone are blessed by God, blessedness is for them alone"

7, . .impotence which does 1ot requite into 'goodﬁess of heart!;
anxious lowliness, into 'humility!; subjection to tﬂose one hates inté
'obedience'(that is; to one of whom they say he commands this subjection- .
£hej call hin God). The inoffensiveness of the weak man, even the cowardice

-of which he has so much, his lingering at the door, his being ineluctably

conpelled to wait, here acquire flattering names, such as 'patience,’

~
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and are even called virtue itself; his inability for revenge is called
unwillingness to revenge, perhaps.éven forgiveness..., They alaso. speak
Of 'loving one's enemies' -and sweat as they do so.
Mﬂﬁ'&& -

®.eethe origin of that famous opposition of "good" and "evil':
into evil one'!s feelings project power and dangerousﬁess, a cer%ain )
terribleness,.subtlety, and strength that does not permit contempt to
develop. According to slave.morality, those who are "evil" thus inspire
fear; according to naster @wérality it is precisely thoge who are "good®
that inspire, and wish to inspire,' fear; while the "bad"'are felt to be
contemptible,
Br. . .he is good—hatured, easystodeceive, a little stupid perhaps,
...Wherevér slave morality jbecores preponderant; languége tends to bring
the words 'good! and 'stupid! closer together,"
m.;.heré-pity; the cémplaisant and obliging hand; the warn heart,
patience, industry, humility, and friendliness are honored- for here
'these are the most useful qualities and almost the only.néans for enduring
the pressure of existence. Slave moraliiy'is essentially = morélity of
utility. _ \ | ' ,

y :

Wil &b

® The highest and stTongest fdriwes, swhen ithey |break out pasSionétely
and drive the individual® far’ above'the ‘average and 'the flats of the herd
conscience,wreck the self-confidence of the comunity, its faith ih Adtself,
and itils as if i1ts spine snapped, Hence just these drives" are branded and
slandered most. High and independent spirituality,; the will to stand alone,
even a powerful reason are experienced as dangers; everything that elevates

an individual above the herd and intinmidetes the neighbor is henceforth

called evil; and the fair; modest, submissive, conforming izentality, the
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mediocrity of desires attains moral designations and honors,
Y] " v

“UT Ea
®lthe Jews there begins the slave revolt in morality: that revélt
which has a history of two thousand years behind it and which we no long-
er see because it-has been victorious,' |
ng"'Jewish hatred-the profoundesf and-sublimest kind of hatred,
capable of creating ideals amd reversing values, the like of which has
never existed on earth befores.."
“Jﬂ‘&d
® "yhat is certaid, a2t least, is that sub hoc signo Isracl, with
its vengefulness endidrevaluation ofall values, has hitherto triumphed
again and again over all other ideals, over all nobler ideals."
Wi ee ‘
| ®A peéplé that still Believes in i£seif retains its own god. In
hin it‘revefes the conditions/'whieh let it prevail, its virtues: it pro-
jects its pleasure in iﬁsélf, its feeling of power, into a being to whon
one may offer thanks. Whoever is rich wants to give of his richés; a
proud people needs d god: it wants to saérifice. Under éﬁch conﬁitions,
religion is a form of thankfulness, Being thankful for hiuself, man needs
a god., Such a god rust _be able to heip and to hari, to be friend and enemjy-
he 1s admired,whether good or/destructives,.. To be surey, when a peop%e
is perishing, wheﬁ it feels how its faith in the future and its hope of
freedon are waning irrevocably, when submission begins to appearto it
as the prine necéssity and it becones,aware of the virtues of the subju-
gated as the conditions of self-preservation, then its god has to change

too. Now he becomes a sneak, timid and nodest; he counsels "peace of soul.'

hate no more, forbearance, even "love" of friend and eneny.
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lml‘formez‘lyxﬁe represented a people, the strengih of a people,
everything eggressive and power-thirsty in the soul of a people; now he
is merely the good god. Ihdeed, there is no other alternative for gods:
either theybaré the will to power, and they remain a people's gbds, or
the incapacity for power, and then they necegssarily becone éoods
Mﬂﬁ bo

9The.madman.Q-HéIVe you not heard of that madman who 1lit a lantern
in the bright morning hours, ran.to the| market place, end cried incessantly:
"I seek Godi I seek Godl" —is meny of those who did not believe in God
Qere standing around jusf theny he jprovoked much laughter. Has he got lose?
asked one. Did he lose his way like 2 child? asked another. Or is he hid-
“ing? Is he afraid of us? Has he ggne’on a yvoyage? emigrated? ~Thus they .
yelled and laughed. The'madman jumped into .their midst and pierce thenm
with his eyes. "Whither is God?" he cried; "I will tell you. We have killed
hin-you nd 1. All of us aré hi§ iurdereras Bulhow did we do this? How
could we drink up the seé? Who éave ts- the sponge to wipe away the entire
horizon? What were weydoing when we unchained this earth fron its sun?
Whither is it moving wow? Whither are we moving? Away f;oﬁ\all suns? are
we not plunging continually? Backward, sideward, forward, in all directions?
Is there still any up or down? ALre we not straying as through an infinite
. nothing? Do wesnotsfeel thesbreathsof .empty spaée? Has«it not becomg colder?
Is not night contintally closing in.onius? Do weinot need to light lanterns
in the morning? Do we hear nothing &as yet of the noise of the gravediggers
who are, burying God? Do we smell nothing as yet of the divine décomposi-
tion? Gods, too, decomposé. God is dead. God remains dead. and we have killed
hin, How shall we comfort ourselves, the nurderers of all murderers? What

was holiest and mightiest of all that the world has yet owned has bled to
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death under our knives: who will wipe this blood off us? What water is
there for us to clean ourselves? What festivals of atonement, what sacred
games shell we have to invent? Is not the greatness of this deed too
great for us? Must we ourselves not become gods simply to appeaf worthy
of 1t? There has never been a greater deed; and.whdever is born after
us- for the sake of this &eed he will belong Loa higher history hitherto,’
Here the nmadman fell silent and looked again at his listeners; h

and they,too, were silent amnd stared at him in astonishnient, At last
Ahe threw his lantern on fhe ground andlit broke into pieces and went
out., "I haVe.come tooearlyy" Hessaid then; "my tinme is not yete This
treendous evéht is stidl on—its'way, sti-dd Qandering; it has not yetL
reached the ears of men. Lightning end thunder requires times; deeds,
though done, still require tine to be seen and heard, This deed is still
' more‘distanct.from then than the ro'st distaﬁt stars-and yet they have
done it themselves," .

| It has been related furthur thaf‘on:the sarie day the madman
forced his way into several churches~and there struck up His tequien
aeternam deo. Led out &and called to account,'he is éaid always to have
replied nothing but: "What after all are these churches now if the;
are the tombs andvsep&lchers of God?"
Mﬂﬁ b&

“Mohe ideas of the herd showld ‘rule in the hWerd-but not reach
out beyond it: the leaders of the herd requife a fundamentallyAdifferent
valuation for their ‘own actions, as do. the independent, or the "beasts
of prey," etc." )

™1 have declared war on the anemic Christien ideal(together
with what is closely related to it),not with the aim of destroying it

but only of putting an end to its tyranny and clearing the way for new
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idealsyfor more robust ideals-" |
Mﬁﬁ bb

"Revaluation of all values:'ﬁhat is ny formula for an act of
supreme self-examination of the part of humanity, because flesh and
genius in me, It is my faﬁe that I have to be the first decent human
being; that I know myself to stand in oppositien to the mendaciousness
of millennia,-I was the first to.discover the truth by being the first
to experience lies as lies-griel ling theo out.-My genius is in ﬁy nostrils.

tjﬂf’ter the Yes-saying part of nmy tesk had been solved, the turn
had come for the No-saylng, No-doing part:the ?evaluation of our values
so far,the great war-conjuring up /e dey of ‘decision, This included the
slow search for those relatedi to mé, those who,prompted by strength,
would offer me their hands for destroying,
WA o ’

ﬁﬁWhat is. good? Everything:that heightens the fgeling of power

in man, the will to power, power itself, What is bad? Everything that
is born of weakness., What is happiness? The feeling that power is groQing,
thht resistance is overcone, Not contentedness but more éower; not peace
but war; not virtue but fitness...
ﬂﬁﬁ be

®The order (6f] castesy) thélofder! 6T rank;/ hietel y formulates the
highest law of.life; the separation of the three types is necessary for
the preservation of society,}tbemake’possible the higher and the highest
types. The inequality of nights is the first condition for the existence
of ﬁny r?ghts 8t all. A right is a privilege. A man's state of being is
his privilege. Let us not underestimate the privileges of the mediocre.
4s one clinbs higher, life becomes ever harder; the coldness increases,

responsibility increases.
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“The word "overnan, " és the designation of a type of supreme
achievenent, as opposed to "modern" men, to "good" men, tb Christians
and other ninilists~a word that in the mouth'of a Zarathustra, the anni-
hilator of morality, becones a very pensive word~ has been understood
alnost everywhere with the utmost innocencé in the sense of those very
values whose opposite Zarathustre wasmeant to represent-that is, as
an "idealistic" type of ahigher kind‘of'man,half"saint",half"genius."
WY _olo ‘ .

bF‘.’rom a possible future,- Is a state of affairs unthinkable in
WHich the mélefactor calls himself to account and publicly dictates his
own punishnent, in the proud feeling that he is thﬁs honoring the law
which he himself has madey; that punishing hinself he is exercising his
power, the power of the law—giver? Such would be the criminal of a
possible future, who, to be sure, also presupposes a future lawgiving-
one founded on the ides fI subnit only to the law which I myself have
giveh, in great things end 4tispall,! |
uﬁq do *"Terrible it is to be alone with the judge and avenger of one'd
own law, Thus is a-star thrown out into thé void and intd the icy breaﬁh
of solitude,"
Mﬁﬁ ol

®Goethe—not &  German event, but a Eiropeen one: a mégnificent
© attempt to overcome the eighteenth century by a return to nature; by an
ascent togthe natur&lness ofsthe Renalwsance=e kind, of sself=overconing
on the part of that century. He bore its stréngést instincts! withinshinself:
the sensibility, the idolatry of nature, the anti-historic, the idealistic,
the unrezl and revolutionary(the latter being merely a fornm of the unreales
He sought help from history, natural science, antiquity, and also Spinoza,

but, above all frou practical activity; he surrounded himself with limited
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horizons; he did not retire from life but put himself into the midst of
it; he was not fainﬁhéarted but took as rmuch as poséible upon himself,
over himself, iﬁto himself. What he wanted was totality; he fought the
mutual extrancousness of reason, senses, feeling, and will(preached with
“4he most abhorrent scholasticisn by Kent, the antipode of Goethe); he
disciplined himself to wholeness, he Ereated-himself.
| in the niddle of ansege with an unreal outlook, Goethe was ai
convinced réaliét: he saidé¥es to everything that was related to him. ihx
this respect-and he had no' greater experience than that ens realissimun
called Napéleon. Gotthe conceived a human being who would bé strong,
highly educated, skillful in all bodily natters, self-controlled, reverent
toward himself, and who might dare to afford the whole range and wealth
of being natural, being strong enough for such ffeedom; the man of %
. tolerance, not fron weakness but—from strenéth, because he knows how té
use to his advantage,even that from which the average nature would peri;h;
the man for whon there is no longer anything that is forbiddén;unless
it be weakness, whether-called-vice-or-virtues
| Such a spirilt who.has_become free stands eiiid the cosmos with
joyous and trusting fatalism, in the faith that only the particular is.
’ Loathsome, and that all #is redeened and affirmed in the whole-he does
not negate any riored Such.a faith, however, is the highest of all possible
faith: I have 'baptized it with the name of Dionysus.
Cod

ne
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“*The consciousness of appearance. ...l have discovered for nmyself
that the hunan and eninal past, indeed the whole primal age and past of
of all sentient being continues in me to invent, to love, to hate, and

to infer. I suddenly woke up in the midst of this drean, but only to the
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consciousness that I am dreaming and that I nmust go on dreaming lest I
perish-as a sumnambulist must go on dreaming lest he ;all. What is
"appearance" for me now? Certainiy not the opposite of soue esseﬁce:
what could I say about any essence except t0 name the attributes of its
appearancel Certeinly not a dead mask thet one could place on an unknown
x or remove from itl Appearance ls for me thatl which lives aﬁd is effectives.. .
MJW ﬁs |

®First propositions Thé reasons for which "this" world has been
characterized as "appargnt" are the very reasons which indicaté its
reality; any othef kind of_reality i's absolutely indewonstrable,
Second proposition. The €riteria which have been bestowed bn the."true
being" of things are the griteria of not=being, of naught; the"trﬁe world"
has béeh constructed out of coniradiction to the actual world:indeed an
appearent world, insofer as it ig ierely a moral-optical—illusion.
Third proposition, To invent fables about @ world "other" than this one
'has no meaning at all, unless ag instinct,of slandér, deiraction,Aand
sugpicion againstlife has‘gained Lheupper-hand-dih-us:in that case, we
avenge.ourselves against life with a pﬁantésmagoria of "another," a
"better" life, Fourth:proposition. An& distinction bétween a "true”
and én l-iapparent," world-whethef in the Christién menner or in the menner
of Kant (in the end, an underhanded Christian)-is only a suggestion of
decadence; a synptom of the decline of life. That the artist esteeums
eppeéarance highet than realityils no objection 4o this proposition. Far
"appearance' in this case means reality once nore, only by way of seélection:
feinforceme;t, and correction. The tragic artist 1is no pessimist: he is

precisely the one who says Yes to everything questionable; even to the

.terrible-he is Dionysian.
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% .es0 popular norality also seperates strength from expressions

of strength, as if there were a neutral substratum behind the étfong BEn
which was free to express strength or not £o do so, But there is no such

substratum; there is no "being" behind doingseffecting, becoming; "the

doer" is merely a fiction added to the deced=tHe deed is everything.'

¥
WU od ..

®...no wonder i the submierged, darkly gloﬁerihg emotions of
vengefulness and hatred exploit thig belief for their own ends and in fact
paintain no belief nore ardenfly than the belief that the strong man is
free to be weak and the bird of prey to bé a lamb;for thus they gain the
right to make the bird of prey accountaﬁle for being a bird of prey,.
%Jﬂ a8 |

®"The concept of !Bod" was until ﬁow the greatest objestion to
existence, We\deny God, wé deﬁy the responsibility in God: only thereby
do we rédeem the world.," |
@..¢there are aitogether no moral faets, Moral judgments agree
with‘religious ones in believing in relities which are no realities;
Morality is nerely an interpretgtion of certain phenomena-uore preclsely,
a nmisinterpretation. Moral judgement, like religious ones, belong to a
stage of ignorance abt which the wvery| concept ofithe real and the distinc-
tién between ‘what is real and inaginefy;-are still lacking; thus "truth",
at this pstagey, designates ald sortspofl things, whichy me stoday; call~"imag;
inings,."s,Morality is neresign langlage... |
W do

® Granted that nothing is‘given' as real except our world of

desires and passions; that we can rise or sink to no other 'reality!

than the reality of our drives-for thinking is only the relationship
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of these drives to one another...-Granted finally that one succeedéd in
explaining our entire instinctual life as the developnent and ramification
of one basic forn of will - as will to power, as is my.theory-; granted
that one could trace all organic functions back to this will to powei

and could also find in it the solution tg thesproblen of procreation

and nourishnent etheyvare one problen »~ onc .would have'acquired the right
to define all efficient force unequivocally astwill to power. The world
seen fron within, the world described and defined aecording to its
'intelligible charactems?-itswould be.'will to power! and nothingvelse.—
WA o 4 LR .

o Let us think this thought in its most terrible form::existence
as-it is, without meaning Or aim, yet recurring inevitably withogt any
finale of nothingness: !the leteérnal recurrence." This is the most extrene
forn of nihilisn: tﬁe‘héthing (the"meaningiess"j, sternallyl
ﬁﬁﬁ'dm
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;&.it also brings 4o iight the weaker and less secure aong
thém and thus progotes an order of rank accordihg to strength, from the
point of View of health: those who command are recognized as those who
cormand, those who obey as those who obey.

N e

""although it is'really not

®1 tgo speak of a 'return to natune,
a going back but én ascent;up into the high,-free, even terrible nature
and naturalness where great.tasks are souething. one. plays with e .

Y The question in each and e;ery thing, "Do you desire this once
nore and innumerable times nmore?" would lie upoﬁ your actions as the
greatest weight. Or how well disposed would you have to becone tq yourself
and to life to crave nothing more fervently than this ultiiate eternal

~

conformation and . seal?
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WY 2o
°To "give style" to onels charsgter - a great and rare arti It
is practice by those w ho survey all the'stirenzths and weaknesses 6f'
their nature and then fit them into an artistic plan until every one of
them appears as art and péasen and even weaknesses delight the eye. Here
a large mass of secondmature hes been added; there a piece of originél
nature has been removed=both /times fhrough long ﬁraétiée and daily work
at it. Here the ugly that could not be removed is concealed; there it
has been reinterpreted and made sublime, 'Much that is vegue and resisted
shaping has been saved and exploited for distent views... It-will be a
strong and domineering natures that enjoy their finest galety in such

constraint and perfection under 'a lew of théir own...
v

WU <L

k]Have you, ever said Yes to a single joy? O my/ friends, then you
sald Yes too tolall woe, A1l things are entangled, ensnared, enamored{
if ever you wanted one thing twice, 1f ever you said, "You please me;
happiness{ Abide, moment{" then you wanted all back. .:.Ybu higher man;
do learn thi'ss joyswants éternity. Joyswants,the,eternityof all things,
wants deep, wants deep eternitys

G)My formula for greatnegs in human being is amor fatigy that one

wants'nothing_to be different, not forward, not backward, not%in all

eternity. o merely bear what is necessary...but love it,
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